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..in the end, isn't the Empty Throne
a counsel for dreamers?
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Now that your pursuer is gone,
for the moment, tell us
what brings you out of your hell
and to our fair city?




She seems halfway to the
N\ familiar mindlessness already. =
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LM Indeed. We seem to have
a little sister with us.

If this isn't all a trap, s
that is.

7 N ALl O VY
/ Such lack of confidence. }"' f,..“fw'r
Remember the recognition (87

of hope and the duty u;'/"* .

to nurture the young. (,l /
<A Hope and caution are not
- 7 incompatible, Master Xu.

Here... I have to
get back...
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: Yes. Another Y WL 7
. i Kowloon casualty il T 7
This is one of the great Ll - : I . - I
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— Oh, yes. But shouldn't we =
P —— . — be back in the Mirror Lands )4} £7 This part is for
' ?
with her: A Heaven and her,
| Brother Ling.
S\, You know that.
- I suppose.
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DER IS
INCIPLE

| To starve to death is a very small matter.
~ To lose one’s integrity, however, is a wvery

~serious matter.

L

—Ch’engl, Réﬂectiuns of Thingson Hand

Heaven anp EarTH
V.o From thé:-intrﬂductinn_id":ﬁeﬂecﬁuns on Frogs and ¢
: “Butterflies, by the honorable Resplendent Crane ancestors

Yen Zu and Lu Po-Kung:

To thatend, we [QRDC]‘HLC‘EC! the following tome, since
leakning is the foundation of wisdom.

£

tnthe susmaer of the secondyearof the Qing pekiod,
the honorable ’Eﬂa!hiﬁncfﬁhf CrAWE MARDARIN And SASE,
L Po-Rung of the Bone Coukt, cave to my Beifing
study and stayed for two months. Togethex, we kead the
Ri Chuan and the works of the Great Masteks, meditated
On the WKitings of Xue, and disevssed the Five Constant
Viktues. Ve lavented that the doctkines of the Crane’s
NAY weke A5 broad and wide a5 A sea with no shoke.
Theke Ake 50 Many Jaws! Theks aks 5o MARY kKOAdS 10
salvation! Tn the I:}Iﬁ;kk sriod of the Fifth Age, these
wokrks are still the foundation fok tkaining hew soldieks
in the way of Riqhteousness, Yer ho Student cAn Stakt
down the Road Rack on his onih using only these tomes.
T ovik dakkening tives, we aqreed theke was A chance
that MARY who had newly taken the Second Breath
would not kecdive kofiek INSTRUCTON,. AS MASTERS Ahd
teachers, we feltwe had totake stehs toensuke thatnone
who weke willing to walk ovk foath wowld be left behind in
eternal darkness,

Fearing that A YOuns INan Ruei would not know
wheke to START on the profrek r:s.arh 1o enliqhtenment; we
selected passagqes Freom the Five Classics and the Great
Learining that fm_bo::!T- the fundanentals of ouk beliefs
and wie kelated thea 1o the affalication of daily duties.
Ok wokk contains those essentials that addkess the
student’s search fok the beqinnings of things, the tenets
of belief, the Eiglt Lotus Path, the kules of daily conduet;
the kules of Managingotheks, understanding ol okthodox
schools of ovk thougght, and observations of ouk 5a98s,
bodhisattvas and wokthies. Without this knowledae, we
would All be suseeptible to corkufition — the student
Moke than AnY.

Althovgh we cannot allow those new 1o ovik Pharrma
1o Ventuke whauided into the thdamﬁhm]s of ouk fouke
Mokal pkincifdles, if the newly: kebokn hin is compaletely
ignorant of the basics, wheke will e be when be i Fully
tkained and pkepared to fight the disease that blankets
the wor)dXThis torme introdvees those basics sothestudent
CAN mhd}ﬂk&mhd ouk {'o.a.th As A whole without h'ﬂédinﬂ

q |
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TR village and hamler, so that any who wish to Teakn ouk | . thesin of pride, yet this punishment is not eternal. If they

{

1 striveto live ma%w&xﬁ;ﬁtmtﬁe way they did

e T R T TR
end all its intektwining derails. Tn
following ouk way, the youngsterlearns to .a.-[o[(ﬂy oVk
ki haifulﬁs to his é.!a.ﬂTH{:ﬁ Ahd [@ﬁmamj practice. He
eARnS the Mmeaning of honok and inteqkity. He
understands the importance of the Fivefold Way
ang the Eight Lotus Path. He uplolds the Jaws. He
Feels viqok in Inis limbs and excitesent in his head at
the thought of kidding the wokld of plague and
RetYRNING Tt To the Age of Heaven,
ﬁﬁmdﬂdﬁﬁ-mh@mhﬁ!&mﬁwsmﬁmwm

& *

WAY'S CAN do50. When the next hin kises from his qravie
ihanisolated village, AnAyfromM the sehool ok terfile of
An enlightened Crang teachex, his mastex MAY tukh O
this book, to heﬂ[q hir choose ouk way. T this save
student then broods avek the information found here
And Tvkns it over in his orn Mind, he shall discovex thie
koots of kighteoushess. Full of khowledge of ouk ways,

8 he can then seek out and kead the works of the Great

MASTERS, st theik Meanings, keaite theik wokds, absokb
theik wisdor and retukn to the tkuths of ouk Dhakma.
Such study irepakes the student to journey to one of
the Five August Coukts, wheke he mMay keceive All the
pmrﬁmimmmaﬁam beavties and kiclness of the Cranes.

s wAY, this Toke covmavhicAtes ovik teachings to
those who are otherevise flailing in the darkness, and
wokks AqAinst the TMRNING ::l{ the é:.}kﬁa.f Wheel.

Instructionand teaching are Al PWAYS OVRMOSThOweRFY]

t00ls AgAinst the Y arma Rings.

Thistome Also rovictes the beginning of dikeetion
for the dedicated student. The student who hkoceeds
accordingly from heke, keading the &i Chuan,
meditatingontheFive ConstantViktuas, leakning From
wise teachers and Al plying the laws to every Action,
thvs finds A firm (Earha?::} on the Road @ack. 1f,
however, the student refrains from study ok the
Aplication of the kules of conduet, e difts inerspatiness
Ahd vacyity. A student without hRORER. inStRUMCTION
TRYING To havigate the ways of the wokld is like A tkaveler

3 : trying to make his [q.&.‘l"!«'f t‘l“!mt’lﬁh A STORM AT M‘i‘i”\iﬁ[’m

W Hecanseelittie, vovelitte, and actlittle. Astudentwith

Em[m: instction is stkong and has the tools to quide
im throudh the sarae storm. This book is the koot of
the first stefo Oh the way to ha.mnny.

Undekstand the wokds contained in this tore.
Meditate on theik Mmeanings. Follow theik truths. They
Amﬂmbagihninﬂs o{: the mkﬁ&arfa&ﬂd,aswamﬁ AGAINST

the hladue of wickedness, and the tools with which to

save the world. They ake the foundations of integkit
in A crymbling society. Th these 1ans we {:inj the
pkincifles of Heaven and Eakth.

Wleftex. o 5

| MasteRY e 2y
Mandakin of the Rlood Covkt of Reifing
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| T_h_g;;_ﬂ.e_ﬂendent Cranes view themselves as the

- guardians of Cathayan integrity. Itis in their hands to
- uphold the mandate of Heaven and return their people to
 its grace. The Cranes are Damned, but they believe the

~ strictapplication of rules, laws, analects, scriptures, writings

_and doctrines holds the key to their redemption’and that

 of the entire world. Their state of being is punishment for

[inancient times, before Heaven punished the Wan Xian,
they can become holy watriors once again. . |
 their teachings, many of their bodhisattv
to this blessed state. - > o
However, a long, hard road lies between being Kuei-
. jin and being warriors of Heaven, and no one is entirely
~ certain anymore what behavior and actions are necessary
%fm that transformation. The Resplendent Cranes find
~ themselves bickering over the small details of their doctrine
in hopes of uncovering the combination of laws, tenets
and beliefs that will serve as a magic bullet to turn the
Great Cycle back toward the Age of Heaven, redeem

as have returned

Cathayans of their undying twin state and rid the worldof

ftmmptiﬂn. Even in the midst of the chaos at the end of
/ the Fifth Age, the Cranesstill argue over who is right and
‘who is wrong, since that distinction may mean the

-
2 R R S
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- Fromthe outside, the Cranesseem a humorless bunch,

~ plague, integrity, honor and propriety to ger around to the
_ business of being undead, drinking blood or murdering a
~ few outsiders here and there. Their ceaseless upstanding
“ways, and their tendency to impose them on everyone
else, don’t win them many friends. But, their moral codes
ﬁ:ﬂrﬂi‘k together to form a genuine road map to
_ enlightenment. - ._
~ “AResplendent Crane doesn’t merely live within the
~ boundaries of the Dharma’s laws, although many of the
“wyoung ones who have yet to experience ling strive to do
just that. The Crane learns to live the laws to the point
- where he becomes one with them. The laws become a
* natural partof his existence. The enlightened Resplendent
- Crane never wavers when faced with a moral decision. He
_is never plagued with self-doubt. He never hesitates
‘before taking action, because he knows, absolutely, that
- the action he is about to take is the correct one.

=

% As the Crane walks his road to enlightenment, he

TR

_ sees the laws of the Dharma as the pattern that holds the.
| world together. He understands how the laws govern the

changing of the seasons, the patterns of the weather, the
petals of a flower or the movements of an enemy. He flows

1 with.the laws and reshapes hifﬁ&ﬁlf accordingly.

1 ; i
R T i i
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Of course, the laws ﬁ:‘rﬂmwed by Respienclent Cranes are

fardivorced from the laws of mortals, othershenorevenother
Dharmas. Sometimes, Cranes act bizarrely, yet completely
within the realm of the rules set forth by their beliefs. One
night, aCrane may pu::-usiy tend the shrines ofhis parents and
thereby ensure the prosperity of his descendants. The next
night, he might be off torching a church, killing the entire
congregation locked inside. He does not see these acts as the
veneration of death or feel the loss of mortal life. He sees in
them honor paid to his parents and a culling of the wicked —

all partof his duties as outlined in the tenets of his Dharma.

The Resplendent Crane always works within his
Dharma’s laws and scriptures, but these stricturesare designed
to bring the Crane back to the state of purity before
punishment, not to make him a latter-day hero. He isnot on
a quest to save the living world, but the whole world, and
this often includes saving the world from itself.
Interpretations of the sixth tenet, ordering Cranes to
correct the “wicked,” may include bIOOdSW but one pays

a price for eliminating the disease.

. Tue COMjNG OF THE Snml Ac,r.— |

All of the rules, laws and scriptures of the Crane’s Way

are des@ned to accomplish one major goal: to return the
Middle Kingdom to the Age of Heaven. The Cranes

believe they have the power to reverse the otherwise

inevitable turning of the Grear Wheel before it reachesthe

Suath Age: and plummiat’&&ae wﬂtﬁ itgttﬁ ;Endless darkm

" ?ﬁ""

hey ﬂ;:hleve &i‘ﬁf@m

and they arengt going to stop unnl th

Unfortunately, this is no easy tmk Northerners and . W

other foreigners overrun the world, bringing their filth,
disease and corruption with them. The people c?fﬁai;hgg
Golden Courts carry the taint of wickedness, some
irrevocably. The plague has sp
havebeguntnhehevetummgb&ékfhe&eat‘wmdwnﬂw

an impossible task. g"j{

Yet most Resplendent Cranes have not gtvm up hope
and have pledged themselves to' this Herculéan

achievement. If they cull enough of the pIagu@bearéfs, if

they chop away enough Df%e disease, if they burn away
enough wickedness and replace it with correétaction and
integrity, they can save the Middle Ku;gdnmfrmn itself. As

long as Chi still flows from Heaven, the Resplendent :

Cranes believe they have one last chance to save the Kuei-

jin from themselves and set the: Tén Thfmsand Den;w
back on the path mﬁdemptmn

The specific meaning of 1 mm’ b the Wheel isa
matter for great debate within the Dharma.

literal retumn to the dawn of time, a- r%mmg (:lf fate: and
destiny. Others see in it a way to bypass the devastating

Sixth Age 3ndBEg;n ascand%m’wﬁrd virtue and harmony.

In the end, these distinctions are fine indeed: all Cranes
work to return the world to y and are read',r to
m_;flce anything todoso. = : -

‘-a-n-cu.'u'“:

read so thickly that@ﬂme;
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Ta . Grand Arhat, as
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Afthnugh times are tense, the Resplendent Cranes
“rry very hard to maintain the ancient ways. They still

«{iﬂaue high value on obeying the laws and elders. They -

continue to emphasize education of new Kuei-jin, not just
“inthescrip euresand tefiets of the Dharma, but also to give
.the new recruits tools to combat the corruption facing the

w&rld Th&y continue to lea@frnm courts, Dharmas and

""" wikacross the Middle K:ngﬁnm, to further their own and
c}th&rs enlightenment.

Resplendent Cranes see their tenets as a road map to
salvation. They place the highest emphasis on the Eight
- Lotus Path, the collection of koans that provides a passage
alﬂng the Road Back. They continué'to rootout wickedness
and corruption wherever they find it — in the form of
outsiders, shen and akuma, or even within themselves.

et gy &ey hold the Fiﬁefqld Way, as handed down by the
“"';Mltlmate snclal model for Kum-; 1n:

0 é;mpﬁr place under Hﬂaﬁw

Each Cranﬁs’ must. find his or her own \ path through
this tangle of laws, scriptures; rules and moral codes,
however. The Cranes believe laws are useless if those they
~“govern cannot abide by them. Unfair laws, they believe,
only breed further corruption and the laws, ultimately,
_must suit the Crane as much as the Crane must suit the

laws. The vampire who discovers this balance not only
“ollows the Dharma effort

whole world.

How 10 I)ss This Boo(

Dharma Bmk' Resplendent Cranes is your guide to

“the Sh:.@ng%lge Guardians, one of the paths to

en;l@tﬂnment set forth in ancient times by Grand Master

- Xue. This introduction coyers the basics of the Dharma,

 while subaequent chapters address specific points.

The Mandate of Heaven provides insight into the

" philosophy behind the Way of the Resplendent Crane,
~ including the history of the Dharma, the tenets it holds so

ﬁdear;&jmewa on training teﬁhmques, a dissection of the
~ Eight Lotus Path, and adiscussion of the Great Wheel. In
typical Crane fashion, this chapter takes the form of a

b 5ph$psaph1cal*d¢bate%between members of the Dharma,

‘quoting important texts at one another.

Principles of Peace describes the sects wnr_hm the
Resplendent Cranes, their dealings with.other Dharmas,
importan€ places for the Cranes and famous wu. Finally,
the chapter examines the extensive Crane involvement
with tht;: Great Leap Outward — the Cathayan push to
bring virtue (and virtuous etribution) to the West.

The Benefits of Splendor outlines a variety of new
tools and toys for the Resplendent Crane player and

L _'F_St-::- r?t;eﬂ’er to further enrich the gamei These tools include

essly, but can see the pattern of
how the laws relate ﬁn herself, others in her wu and the

~ Respuewpent Cranes
more Traits, Rites, Discipline techniques, and character
concepts for building exciﬁﬁgmﬂ engaging characters.

‘The Righteous Young provides a collection of
templates ﬁ‘.:r bmldmg chaxa{:ters, whlle Maaters and

.....
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Law is fa1:anguag‘e unto itself. Only those schtoled in
it truly understand its twists and turns, and the
Resplendent Crane systemofteachingand learning does
not leave language out of its ﬂmrlcq],um Obsessed with
righteousness, integrity and the law, ‘the Cranes have
built their own vocabulary over the thﬂusﬁnds of years of
their existence. The following is a small part of the
Dharmic lexicon.

Eight Lotus Path: The core of the first tenet of the
Way of the Resplendent Crane, the Eight Lotus Path is
made of e1ght koans, or “lotuses,” about the proper way to
conduct one’s unlife. These are supplemental beliefs to

- the other seven tenets of the Dharma. Cranes believe that
following the Eight Lotus Path will lead them tosalvation.

Five Classics: A group of five key texts of mortal
thought, namely The Book of History, The Book of Odes,
The Book of Changes, The Book of Rites and The Spring and
Autumn Annals. For thousands of years, many accepted
the Five Classics as manuals of conduct for dealing with
daily situations:Not all Cathayans adhere to their faith
in the Five Classics, however, claiming that their
condition is fundamentally different from the one
descnbed b? the mﬂrtal Great Masters in these works.

Five Constant Virtues: Strength, righteousness,

_propriety, wisdom and faithfulness are the five virtues

the Resplendent Cranes consider the most important.
Every Crane must strive to embody these virtues at all

times, or risk falling out-of favor. Cranes see in these

virtues the personal manifestation of the Fivefold Way,
Xue's edicts on Kuei-jin society.
Great Learning: Made up of a pamphlet of the same

name, The Book of Mencius, The Analects, The Doctrine of

the Mean and the Ki Chuan, this collection is considered
the basis of moral law in Resplendent Crane society. It

- is also referred to as “The Education of the Adult.” The
‘pamphlet called The Great ‘Learning builds upon the Ki

Chuan, often pulling quotes or concepts from the other
works to elaborate on concepts explored in the

fundamental text in a way that elder Cranes can use to

teach and from which younger Cranes can learn.
jen: Literall',r Chinese for “seeds;” the Cranes use jen

_tomean “virtue” or “integrity.” Jen is the latent supreme

excellence orperfect virtue inabeing. Near the beginning
of the Fifth Agé, the definition was expanded'to include
the perfection of Heaven, the August Personage of Jade
and the ancient Wan Xian warriors.

masters and worthies: A colloquialism stemming
from China referring to highly educated Kuei-jin who



have progressed far enough along their Dharma that
they can teach students. Students refer to a collection of
jina and mandarins in this manner.

Mean, the: The foundation of the universe dlctatea_
- and attitudes, rather than to refer to a specific person.

that all things must have an opposite. Where there is
Yang, there is Yin. Where there is P'o, there is Hun. The.

Mean is the principle of regularity and even-handedness,
theuniversally recognized law of morality. Understanding

the Mean means to find a center between good and evil,

softness and harshness, strength and weakness. A great

master understands the laws of the Mean.

Shining Ice Guardians: Colloquialism for the
Resplendent Cranes. This name alludes to their belief in
a tale of a stork that once pulled from the ice a frog that
turned into a butterfly, as well as their cold, dispassionate
demeanor when dealing withwickedness. Among Cranes,
the term generally refers to those who adhere closely to

the orthodox interpretation of the Dharma promulgated
in the Blood Court of Beijing.

_ Superior Man, the: The ideal Resplendent Crane, a
Kuei-jin who has so integrated righteousness and law that

he acts morally without having to think about it. This

concept is a teaching device used to illustrate moral action

“those who stand aside: Accepted dissenters from

- Craneorthodoxy. Those who stand aside refers tofollowers

of dwergent sects whodonot refute any of the fundamental
tea:hmgs of the Crane’s Way. These sects are an accepted
part of Dharmic life, and even those who follow orthodoxy
often spend time studying with them These flirtations
can last months or centuries.

those who turn the face: Heretics against Crane
orthodoxy. Those who turn the face reject one or more
of the key principles of the Way of the Resplendent
Crane: They are often unliving zealots, pursuing a single
Dharmic teaching to the exclusion of all others. They
usually opérate in' secret, justifiably fearing reprisals

from the orthedoxy.
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THE MANDATE
OF NEAVEN

To influence people with virtue is the foundation of government,
while laws and systems are the instruments of government. When both
are applied to help each other, government will flourish. But there must
first be the idea before the laws can be put into practice. Otherwise, if
there are selfish desires inside, it will be impossible to try and practice
humanity and righteousness outside.

—Chang Po-hsing, Chin-ssu lu chi-chieh, 8:15a-16b

TEXTUAL JNTRODUCTjONS

Translator’s Note from Reflections of Frogs and Butterflies:

The format of philosophical texts written by followers of the Way of the Resplendent Crane has become formalized over 3
the past several thousand years. Used as teaching tools during the earlier periods, the texts traditionally take the form of a
question and answer session, where a nameless student asks a question, and the masters debate the issue. These “masters”

may have existed dozens or hundreds of years apart, but since their views remain valid, the texts are written as if they are all
F' together in a room responding to the supposed student.

This format mimics teaching sessions held in formal settings during the Fourth Age and part of the Fifth. Students would
ask questions and the masters answered with advice, parables, and philosophical diatribes. Contradictions were rife as one
or more masters disagreed on a topic, but all views, being equal, were included to give the student the widest possible
- understanding of the issue. Scribes recorded these disagreements for later foundations of debate and as examples of educated

Cranes falling into the pit of misguided beliefs on their way to enlightenment. '

I have translated the following selections from the collection of manuscripts called Reflections of Frogs and Butterflies,
written by the honored ancestors Yen Zu and Lu Po-kung, and penned near the middle of the Fifth Age. As the masters explain
in their introduction, their aim was to collect all the essential pieces of Resplendent Crane philosophy into one convenient
reference book for the advanced student and the newly reborn Kuei-jin. Like their forebears, these wise ancestors preserved
the student-master-master dialogue to maintain the flavor of the ancient text and conform to the standards set out by earlier
worthies. They believed format to be as important as content, as oftentimes the passages were committed to'memory and used
as sutras or koans during meditation.

Although the dialogues may feel wooden to the modern student, authors used this format for thousands of years, and it
remains the preferred format for Resplendent Crane teaching manuals even in modern times. The student, upon mastering

¢ this work, should seek out the texts on which this book is based, including the Ki Chuan and the rest of the Great Learning, %
¢ to further his education.
Good luck, and good learning.

Kim Soo Dong

Master of Archives,

Green Courts,

Seoul, Korea '
March 13, 1957 %
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Te ANGENT EMPEROR
From Reflections of Frogs and Butterflies:

Beginningin his education, a student asks the great master
for a tale of times before, so he can understand the teachings of
the Dharma and grasp their meaning.

The great bodhisattva Cheng Yi answers the student:

In a time now past in China, there ascended to the
throne of the Yellow Emperor a great and powerful ancestor
of all the Shining Ice Guardians, Master Tzu Ying of the
Seven Rivers. Although he was strong in his beliefs and
advanced in his Dharma, he ruled his people fiercely. If
anyone violated the rules of etiquette in his presence, he
would order their hands and feet chopped off. If anyone
violated his laws, he would order them to face the Eve of
Heaven. Many feared his wrath.

This ancestor decided that he no longer had any use

for the old laws and ways. He disavowed the Eight Lotus
Path. He vilified the Fivefold Way. He proclaimed to all

his people, “No Wan Kuei after me will learn of our
ancient ways. They will follow the new ways I will set
torth. Therefore, 1 will get rid of all the old traditions,
koans, analects and poems, and make laws anew. 1 will
order all the books and scriptures collected and burned.
This is the way we shall return to Heaven.” In this way,
he believed he could save the world. The people, with
sorrow in their hearts, dutifully collected the great works
of the ancient masters and worthies and committed
them to the flames.

Realizing the ancestor’s folly, the wisest sages of the
age spirited away many books. They carried as many as
they could in their arms, and plastered them in a wall.
Thatishow they were preserved, although many sages lost
their lives that day.

Tzu Ying ruled for many years, and all trembled.
Without the laws of the ancients, chaos ran rampant
through the land. Wickedness spread. The Yama Kings
won many slaves, and the detested akuma stalked the
righteous. Some gave in totally to their P’'o nature and
went over to the Devil-Tigers. Many Cranes did not learn
the proper conduct, and could not advance in their
learning. But Tzu Ying stood strong, and no one could
challenge him for fear of their very existence.

One day, the minister of this horrible ancestor,
Chao Kao, had a vision of a great crane standing on the
ice, afrog in its jaws. The crane gently set the frog on the
ice, and the frog turned into a butterfly. In a sudden flash
of enlightenment, he knew the ancestor had acted in
great wickedness.

Chao Kao could no longer stand by as an honorable
man while the Way and the Path were discarded. He
looked upon the evil that had ravished the land, the wars
and the plague of northern barbarians. He wished a return
to the ways of the ancients, when times were good, as they
had been before Tzu Ying. He said, “If the distance on the
Road Back between the ancestor and 1 is so far now, what
will it be like when this ancestor is on the throne longer?
What will happen in a year? In ten? What will happen to
the whole of the world if this continues?”

He knew something had to be done.

Chao Kao conceived of an insurrection, but he did
not know the temper of the people. He had to test their
loyalties. A few days later, Chao Kao led a stag before the
ancestor, and said with a bow, “Honored ancestor, is this
not a great horse I bring before you?”

Tzu Ying laughed and said, “Why, Chao Kao, that is

not a horse, but astag! Anyone can see that! Do you think
me mad?”

However, Chao Kao replied, “It is a horse. What else
could it be? Consult the people and see what they think
it is.”

Tzu Ying asked the people if it was a horse or a stag,
and they answered all as one that it was a horse. Chao Kao
thought, “Ah ha! The people are clearly on myside! I can
revolt against this ancestor without fear, and the people’s
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hearts and minds will follow.” He traveled among the
courts and corpse families, and secretly raised a great
army. After observing Tzu Ying's weaknesses, he attacked
and drove the ancestor from the throne.

In the darkness of midnight, Tzu Ying begged on his
knees before Chao Kao not to send him back to Yomi, yet
he knew that Chao Kao believed in the old way. “Let me
live as only a mandarin!” he pleaded, but Chao Kao said
no. “Let me live as one of the loyal subjects!” he begged.
Chao Kao, again, said no. “Then let me live, but despise
me as you would despise a chih-mei!” Tzu Ying pleaded
desperately, but Chao Kao could only see Tzu Ying's
wickedness, and therefore ended his second life.

Chao Kao knew he had to set things right. He bade
the wise masters to retrieve the ancient texts from their
hiding place. He returned law and righteousness to the
people, and purged all the akuma who had taken root. He
ordered the destruction of wickedness, and put correct
action in its place.

[ntegrity returned to the land. Honorwasrestored. The
Damned returned to their journey along the Road Back.

Chao Kao taught that the ancient laws keep away
chaos and madness, and bring peace to those who choose
to travel the longroad to enlightenment. The people were
in joy. He became one of the greatest ancestors of the
Resplendent Cranes until it was time for him to go out
into the land asabodhisattva, finish his greatjourney, and
return to Heaven.

So it is remembered, so it is written.

THe CRANE AND THE jCE

From Reflections of Frogs and Butterflies:

The student asked of the master, “That is a story of long
ago, and clearly a story, but what about the true history of the
Resplendent Cranes?”

Master Chou Tun Yi answered the student:

In a time now past in China, Xue walked the world
with great sorrow in his heart, for the Wan Xian had fallen
from Heaven. They had committed the sin of pride, and
Heaven had punished them for their wickedness. The
August Personage of Jade had not cast them into Hell, but
had cursed them to return to the world through the
Second Breath and watch through new eyes, hungering to
taste the flesh of their own family.

Xue sought answers. He wandered to and fro. He
walked under bush and over mountain and through
forest. He crossed rivers and deserts. He trod through
snow. He sought enlightenment from every quarter, but
none would come.

He pondered the meaning of wickedness, the ways of the
ancestors, and the great transgression before Heaven, but he
understood nothing. No answers would come! No
enlightenment would shine upon him! In his exhaustion,
Xue sat down to rest. He lay beneath the Falls of Tong for
many days and many nights. His body bloated, and his skin
turned green. None could have looked upon him and survived.
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In terrible hunger, Xue emerged from the water,

defeated. Naked, he knelt in the snow. The cold bit into
his flesh. The wind ripped his hair. Xue despaired.

And there, on the edge of a pond, stood a crane. In the
moonlight, the crane bent down and plucked a frog from
the ice with its beak. It leaned over and placed the frog on
the ice, and the frogbecame a butterfly. Xue wasenlightened.

We, the Resplendent Cranes, follow this wisdom,
handed down from the Grand Arhat. The ultimate hope
of areturn to the Age of Heaven drives us. While the Wan
Kuei may be frogs swimming in a pond now, one day we
can become butterflies and fly with the beauty of integrity
and honor. Our state is not merely punishment, but a
constant reminder of a sacred duty that we failed to fulfill,
a sacred duty that will be ours once more. But one cannot
return to the true righteousness of Heaven on one’s own.
Trying to walk the Road Back without a guide is like
trying to cross a treacherous mountain pass in a blizzard.

In the beginning, we had only the Fivefold Way of
honor and integrity. The Grand Arhat gave it to us all as
a guide on the Road Back. That Great Principle was a
shining beacon in the night, illuminating the pride that
cast us all into darkness and sending it scurrying back to
a corner. It served as a reminder of the paths of
righteousness.

Yet the Fivefold Way was not enough, and many
Kuei-jin were lost to the Yama Kings. During the Fourth
Age, to assist those who could not follow the words of the
Grand Arhat alone, the great sages and worthies of the
Resplendent Crane Dharma supplemented the wisdom of
Xue with the teachings of the legendary bodhisattvas who
had succeeded early in their quest for enlightenment.
Following Xue's example, these sages designed other
lamps to light the path: the laws, the Great Learning, the
Five Great Books, the Eight Lotus Path.

These teachings contain all the enlightenment of
times now past, and are the foundation of Resplendent
Crane thought. They provide a roadmap to return to
righteousness without effort. By following the laws of
these enlightened ancestors, the seeker learns to act
virtuously without asecond thought, govern fairly without
hesitation, and act honorably without fail. The wise
Crane, schooled in the ways of the ancients, always knows
which path to take when faced with a divide. He never
thinks, never worries, and is always correct in his action.
He is in true harmony. This is the way to Heaven.

In the Fourth Age, teaching was simple: Learn the
laws, learn the Fivefold Way, learn the Eight Lotus Path,
and salvation happens naturally. Leaving the life of law
was dangerous, but reveling in the laws assured a return to
the beginning and the purity of Heaven. Yet, even with
the Eight Lotus Path, the laws, the books, the tenets, the
teachings and the worthies, there were those who managed
to get lost on the Road Back. There were those who acted
wickedly and without honor, who disregarded family, wu
and court. There were still those lost to the Yama Kings,

who became akuma. Casualties exist in any war, and we
have lost plenty in our fight against corruption.

Over the millennia, the Resplendent Cranes have
had to refine the laws to keep up with the changing
condition of the world. As the Great Wheel turns and
Ages pass, the fundamental condition of the universe
alters. The Cranes update their laws to reflect this, as what
is righteous and correct in one Age may not be righteous
and correct in the next.

In the Fifth Age, the laws have multiplied in response
to the growing corruption of the world. The ancestors
believe more laws allow the young Kuei-jin to think less
about their place in things, and therefore require less
effort to return to purity. The effectiveness of this technique
is the root of many debates between the different sects of
Resplendent Cranes. The disputes have become so furious

that many have left to start their own sects based on the
nature of the laws.

Some of the young claim there are now so many laws
that they form a tangled spider web which holds us all fast.
They claim they cannot discern right from wrong, since so
many laws tell them so many different things. Rules have
heaped upon rules, and the young cannot tell what is
correct action anymore. Other young Wan Kuei suffer an
opposite problem. Instead of being paralyzed by thoughts
of seemingly contradictory laws, they follow those they
know with an unholy zeal, never tempering their actions
with thought. If the former are no better than endlessly
reflective Bone Flowers, these latter are no better than
wild Devil-Tigers. The mandarins and jina scoff at the
complaints and failings of the young; only aclearly lit path
can be the mechanism to stop the Great Wheel. Laws,
they say, are simply further definitions and refinements of
the universe.

And here we are, in the Fifth Age, facing the
corruption, and possible end, of the entire world.

Tue Living Law

From Reflections of Frogs and Butterflies:
Master Chou Tun Yi continues:

According to the philosophy of the Resplendent
Cranes, for everything under Heaven, there must be a law.
Law is the principle through which the Hun is willed into
existence and enlightenment wells forth. It survives
between the pulls of Yin and Yang. It tames the P'o.

Law is the basis for all things. It is self-evident, self-
sufficient, eternal, concrete, definite, unalterable and
correct. Every blade of grass, every tree, and all things
under Heaven possess it, and do so in sufficient amount.
It is the driving force behind the creation and
destruction of all things. The law is a living thing,
growing with the seeds of its followers’ souls, blooming

among the worthy, and bestowing honor like dew on
the blades of grass at dawn.

Resplendent Cranes live the law in a form that best
applies to the aim of returning to Heaven. Those who are
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still living or those of the other Dharmas may not
understand the laws, yet to us they are clear. We have
codified our laws in the form of the eight tenets. These
tenets, in turn, expose other laws to follow on the way to
enlightenment. The laws are the riddle of the onion: the
outer layers only convey shape and size, while the pure
essence lies inside. The master must reach the center.

Beginning with the small and intimate life with one’s
family or wu, the enlightened must accumulate and spread
his overflowing influence so that not one single person or
thing in the world can escape it. Every person, every
thing, must be touched by righteousness. Only then can
one put into practice the laws and systems of the Way of
the Resplendent Crane. This is the secret to halting the
Great Cycle and turning it back on its course.

The First TeneT
Follow the Eight Lotus Path

A student asks the master why the Cranes must always
follow the Eight Lotus Path when the other Dharmas are not

constrained to such ancient scripture.
The Master Ming-tau Yu-shu replies:

In ancient times, a great master, Chou Mao-Shou,
was about to cross the Yangtze River. Suddenly, a wind
picked up. Black clouds obscured the sky. Dark gales
whipped up the waves. On the shore, the boatman turned
pale, afraid the small boat would capsize if they tried to
cross in the raging torrent. Chou reassured the boatman of
his safety.

The master climbed into the little boat with his
mirror and shone it on the water. When he did this, the
light illuminated the water all the way to the bottom.
Suddenly, the clouds parted and the waves calmed down.
The master could then continue on his journey.

The Eight Lotus Path is our unalterable and eternal
path to Heaven. It contains the eight steps to our return.
A mind of the Crane is the mirror. The Eight Lotus Path
is the mirror’s brightness. When the mind focuses on the
Eight Lotus Path, the mirror’s brightness reflects all
confusion away. All clouds disperse. All gales pass. The
wise sage, armed with the mirror, can cross any river. He
can end any storm.

The minds of those concentrating on the Eight Lotus
Path can perceive the illusory nature of things and clearly see

right from wrong. The unenlightened, without the Eight
Lotus Path, only see a reflection of reality, and are confused.
They flounder in the darkness. Hold tight to the mirror, and

follow the way of brightness. It is our way to salvation.

T Seconp TENET
Follow the Fivefold Way

A student asks the master why the Cranes must always

follow the Fivefold Way in a manner far more strict than the
other Dharmas.

The Master Ming-tau Yu-shu repﬁés:

In ancient times, the Grand Arhat handed down the
Fivefold Way as the Great Principle for all of the Hungry
Dead to follow. It contains the fundamental steps of the
Road Back and places each of the Ten Thousand Demons
in his own place in the great order. When following the
Fivefold Way, one cannot drift off the stairs or stop
abruptly. One must climb on.

A student should start with what he understands. At
the first step, he examines the Way of the Origin, and sees
that all Wan Kuei originate from the same place: they
have all fought their way out of Hell and have taken the
Second Breath. Once the student comprehends this, he
can take another step, to the Way of Lineage, and
understand the wisdom inherent in the workings of the
great masters and worthies. The student can then progress
to the third step, the Way of Integrity, and witness the
impact of his actions on himself and others. Only with
great honor can a Wan Kuei transcend his state and return
to righteousness. Understanding the previous steps leads
to the Way of Obligation, the ability to see the duty and
responsibility to set in righteousness and teach others in
the wu, the family, the court, and the Dharma. Once the
student understands his duty, he can take the final step
onto the Way of Propriety. He understands the correctness
of hisactions. He flows with principle. He understands his
place and the way he must be. He is in harmony.

Ifa Wan Kueiunderstands the Great Principle clearly,
he is happy to follow it. He lives the Fivefold Way without
effort. He can see how it affects the self on its path to the
Road Back, and he thus follows the Five Constant Virtues
with ease. By following the wisdom of the Fivefold Way,
we can find our way back to Heaven. This is the wisdom
of Xue, and the foundation of all other tenetsand Dharmas.

Tre Tojrp TENET

When you lose control, make amends. The Demon
guides you but does not own you.

A curious student asks his master, “Can we do without the
P’o mind, or should we give into it? And if we give into it, what
should we do?”

The Master Po Ying replies:

How can we do without the P’'o mind? It is part of us.
However, the Hun is the ruler and the Demon must obey
its orders. The P’o mind is like a soldier while the Hun
mind is the general. The Demon is dangerous, but the
Hun is subtle. Concentrate on the Hun.

The Resplendent Crane sage recognizes that
sometimes the P’o does not respond to the Hun like a
good soldier. Control is lost, desire takes hold, and the
P’o acts with great dishonor. One must make amends for
these times.

Remember that the dishonor created by the Demon
is a burden, and the Dharma is a carriage on the Road
Back. To carry a burden and ride in a carriage is to invite
robbers and bandits. However firm and in control the wise
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sage may be, when bandits attack, there is always regret.
A sage does not carry a burden, but travels the road
unfettered. He is free of worry.

To free the Demon and fail to make amends for its
transgressions is to open the way to danger. If the sage does
not make amends, he becomes lax. He indulges the
Demon. Regulations and standards collapse. He forgets
the chaos he has caused. The roots of wickedness sprout
and take hold. He loses his way on the Road Back, and is
lost forever.

If the sage continues with the burden of the Demon,
he taints all others whom he contacts and who emulate
his actions or speak his words. The tainted carry this to
others, poisoning all Wan Kuei in wu, court and country.
All may fall because the sage chose not to make amends.

Tue Fourts TENET

When injustice or corruption appears, correct it to
the best of your abilities.

The student asks, “Master, when we witness an act of
corruption, how should the wise Crane respond?”

The Master Po Ying replies:

Corruption breeds dishonor. Dishonor creates
wickedness. Wickedness allows the Great Cycle to turn.

Beat back corruption; let purity and law flow through
the land.

Yet what to do when confronted with injustice and
corruption? There is an old saying by the Great Master
Cheng Yi, “Take away the force of the hog's teeth and
there will be great fortune.” A hog is a fierce beast. If one
tries to control it by force, one has to work hard to get it
under control. The hog runs wild and bites hands that
attempt to master it. Chaos ensues. However, if one
removes the hog’s will to use its teeth, although the teeth
remain, the hogno longerfeels the need to bite, and is easy
to control. When confronted with injustice, the sage
follows the principle of removing the hog’s teeth. He must
eliminate corruption from the world, yet he cannot contain
it simply by force. He examines it, gets at the root of the
corruption, and stops it at its source.

The sage understands that corruption may not be
rooted in a single individual. If desire drives the people,
such as a want to alleviate cold, hunger or pain, even the
threat of execution and death may not deter them from
committing acts of great wickedness. How does one
overcome the corruption of hundreds, thousands, or even
millions of people! The wise sage, advanced in his Dharma,
sees more than force as an answer to correct the problem.
He understands that he must find a method to stop
people’s desires. He institutes governmental measures
and laws, and he teaches the Eight Lotus Path and the
Fivetold Way. He provides neither power nor punishment,
but promotes education and satisfies the people’s needs.
He teaches his own people the ways of integrity and
shame, and allows them to carry the message to the other
Dharmas, the mortals, and the shen. In this way, even

A RespLENDENT Cranes

when the people are tempted with great power or
knowledge, they do not stray from the Road Back.

The Firrn TeNeT

Be generous to the worthy, defend the weak and
instruct the young and errant.

The student asks the master about the state of younger and
lesser Wan Kuei. “Why should we give of ourselves to the
worthy, the young, and the errant?”

The Master Ho Shih-sheng replies:

From time to time, it is important for the Resplendent
Crane to ask himself questions. Where is he on the path?
Where does he want to be next? How is he going to grow?

When a Wan Kuei takes the Second Breath, he is
only a husk of possibility. He is a seed. He is what he was
and he is what he might be. With the water of integrity,
the seed sprouts, spreading its green leaves to the sun in
the spring. The seed bursts forth branches, leaves and
flowers while the roots stay hidden in the deep, dark
ground. The visible nature is the Hun, and the hidden is
the P'o. Cultivate the seed with righteousness, tend the
branches and leaves with the laws, and the seed will grow
infinitely. A bodhisattva is a tree a thousand feet tall as
one continuous whole, from roots to branches to leaves.

An advanced student understands that all beings are
seeds, and the Resplendent Cranes are gardeners on the
Road Back. The student must pick, prune, and encourage
growth in others. He realizes he is not only tending to the
garden, he is part of its unending cycle of birth and rebirth.
While the student is a seed that has blossomed with
righteousness, he can also nurture the other seeds into the
same righteousness. He tends the seeds and ensures that
they too grow straight to Heaven.

Education of the young and errant is key to dislodging
selfish thoughts and stimulating growth into a great tree.
Protect the weak by cultivating the flowers within the
garden. Observe the worthy, bask in the shade of their
leaves, and learn from their wisdom. This is the principle
that unites us all, from wu to family to court to Dharma.
Cultivating the seeds of others is the same as cultivating
the seed within the self. By tending to the worthy, weak
and errant, we tend to our own enlightenment.

The Sixrn Tener
When the wicked will not listen to reason, straighten
them as you were once straightened.

The student asks, “When we are confronted with a wicked

creature, what action must we take?”
The Master Liu Kuan replies:

Toberighteous in one’sheart and possess true integrity
means to turn away from immoral activities, those that
impede the teachings of the Dharma and violate the Eight
Lotus Path and the Fivefold Way. Evil activities are
falsehoods that distract from the Road Back and encourage
the turning of the Great Wheel.

Hearts must turn away from corruption. If one goes
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down the path of integrity and accepts instruction to
correct the ways of selfishness and pride, one will return
to the way of Heaven. If one rocks and turns on the Path,
one will find himself lost in the sea of wickedness with no
way to enlightenment. One must be ever vigilant of
possible steps off the path. The Great Master Cheng Yi
said, “One infinitesimal mistake at the beginning can be
an infinite mistake in the end.”

Resplendent Cranes tend the great garden under
Heaven. We must watch for weeds to sprout. If one does
not prune the weed, the entire garden succumbs. Like
flowers and weeds, one must examine each act of
wickedness on its own merits. Is the individual or action
a flower that has wilted, or is it truly a weed? A flower
revives with the nourishment and sustenance of education.
A flower can return to the garden. A weed must be rooted
out. No trace may remain.

When a sage turns his back on wickedness, there isno
more wickedness within him and the way is clear. Do not
tolerate wickedness in the self, in the family or in the
world. As you once learned the way of righteousness, so
you must turn others and set them back on the way.

The Sevenrs Tener

Defend the ghosts of your family and protect your
living relations. Do not let them see you, however —
you have become a disgrace to their honor.

The student asks the master questions about the family.
“Master, how should we treat the family, even though we are
no longer among the living?”

The Master Po Ying replies:

There is a foundation for the governing of the world.
It is the self. There is a model for governing the world. It
is the family. The foundation must be correct and the
model must be good. How we tend to our families is how
we tend to the whole world.

Thatwhich concerns oneselfand that which concerns
the family is the same. It is the pattern for the nature of
destiny. To progress fully on the Road Back, one must
practice filial piety and brotherly respect, for these reflect
back on the self and lay the groundwork for the way one
must live. The way one leads one’s family along the road
of righteousness is how one also progresses along that
same road.

Beware of the temptation to retreat from the world.
Although the Wan Kuei are damned, influence is still felt
through their actions. Beware the impulse to abandon your
court, descendants and the ghosts of parents to enter the
mountains to search for answers. They will not be found there.
Only in actions among your peers will you progress along the
road to enlightenment. Only with righteous actions can the
family also progress down the road of righteousness; allowing
them tostray is like allowing agovernment tofall into anarchy.
Do not retreat from the external world, for this abdicates the
requirement of responsibility for the family, and focuses too
much on the P'o and not enough on the Hun. Maintain the
family, maintain the self, and all else will follow.
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Yet, although the sage continues to guide the family in
the ways of righteousness, the true Resplendent Crane does
not interfere directly, as his family believeshim dead and an
honored ancestor. The Crane is still among the Damned,
and he still carries the punishment of Heaven. Stay in the
shadows; do not bring the living dishonor, and guide them
to their destiny using the tools and methods available.

The Ejgumn Tenger

Maintain your dignity, honor and composure. You
are an example of what the Damned can become.

The student asks the master, “When we go out into the

world, how must we conduct ourselves?”
The Master Po Ying replies:

Only through displays of dignity can we serve as
examples. All Wan Kuei have fallen far from Heaven and
must suffer punishment for our pride, but we can overcome
our condition and show that we have controlled the taint

of the P'o.

The sage knows effortlessly what action is correct and
what action is incorrect by living the law, but he also
understands moderation in all things. Wickedness is always
wrong, but general good is not necessarily the correct
action. One must know when to be strong and when to be
weak. Decisiveness, uprightness, strictness, firmness of
action — these acts are strong, yet correct. Kindness,
humility, and mildness — these acts are weak, yet also
correct. Violence, chaos, softness, and indecision are
defects in one’s composure. Be strong and free of
wickedness. When one is free of wickedness, both strength
and weakness are correct.

Resplendent Cranes follow the laws of the Grand
Arhat and those of Heaven. We are frogs now, but
through an existence built on strong character we can one
day again ascend to Heaven. Only through one’s actions
can one become a butterfly and be beautiful again in the
eyes of the August Personage of Jade. The sages display
acts of filial piety, brotherly love, proper humility and
obeisance to their betters, integrity, shame, propriety,

honor, composure and an understanding of the principles
of the Dharma.

By living in this way, the Cranes attain perfection. To
be a Shining Ice Guardian of character is to live in
righteousness.

UnroLbjnG THE LoTus oF
VirTuE

From Reflections of Frogs and Butterflies:

Master Cheng Yi says:

There is an old Chinese poem:

“The leaves break the bandage of the green stem,
stretch themselves and form a green pool with untidy

edges. Now the flower comes from out of the vast surface
of water, like a beautiful woman coming gracefully from

her bath.”

The lotus is the bright, white flower in the center of
the murky darkness of the water’s bottom. It looks fragile
and weak, yet the stem remains strong against the currents.
Shining Ice Guardians strive to emulate this ideal. In
concentrating on the lotus, the student sees the truth
about himself.

The student must meditate on unfolding the lotus.
The stem rises from the water. The lotus spreads its pure
petals. Reach out and peel them away from the stem.
Within the center of the lotus is the essence of the
Resplendent Crane Dharma: the Eight Lotus Path. Within
these folds, we find enlightenment, and it is here that we
will find salvation for ourselves and for the world.

Tue Ejour Lotus Pami

The Great Master Cheng Yi continues:

The Eight Lotus Path consists of eight koans that,
taken apart, are instructions for living in harmony, and
taken together are a pattern for redemption. The student
must mediate on each of the koans, first alone, then with
a group, to discern the nature of all things. Once the
student has grasped the Eight Lotus Path, he may act
without hesitation, work without fear, and move without
worry, knowing well he is on the path of salvation.

Reach down into the murky water and reveal the lotus.

The First Lotus is the Recognition of Hope. As we once
were, we will someday be, if we recognize the wickedness
of our forebears and return to purity without pride.
Understanding that the work of the Resplendent Cranes
is good and correct, there lives the hope that, one day, we
will be free of our dual nature and return to unity with
Heaven and with ourselves.

The Second Lotus is Virtuous Existence. To live in
correctness in all things is no simple way to be. But if a
seeker properly cultivates righteousness internally, he can
only live virtuously externally. With meditation and
focus, the Crane becomes great without expectation because,
as the great masters have written, “Virtue is not an isolated
instance.” No one mistakes the actions of a virtuous man
for anything other than harmony with Heaven.

The Third Lotus is to Nurture. When the Wan Kuei
was alive and brought up children, he taught them as soon
as they could eat or speak. So it is with the great learning of
the Resplendent Cranes. A Shining Ice Guardian must
prevent corruption before it can take root. He rewards
actions that are full of righteousness and punishes actions
full of treachery and recklessness. He teaches the young and
gives strength to the weak. In this way, he learns to control
the desires of the Demon and heals the pain of the family.

The Fourth Lotus is the Purgation of the Wicked. In
every garden, there are weeds. When weeds grow unchecked,
they choke every flower and every bush, and the garden
falls into ruin. It is also thus among the Damned. There are
those who must be pruned lest they bring ruin upon the
Middle Kingdom. Destroy the wicked, preserve the
righteous, and bring the world back to the beginning.
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The Fifth Lotus is Instruction. When a Wan Kuei is
young, he is not the master of knowledge or thought. His
mind is still full of images of Hell. Proverbs and doctrines
should spread before him every day. He should let their
fragrance fill his soul. In time, he learns to master the
ways of the living law, and thus, the Demon. In this way,
if anyone approaches him with any kind of reckless or
evil plan, he is impervious to its wiles and knows right
from wrong.

The Sixth Lotus is the Law. The law exists in all
things. It governs the growing of the grass. It predicts the
changing of the days. It controls the flowing of the water.
[t turns day to night and into day again. Adhering to the
law keeps the Hun in control and the P'o subservient.
With the application of the law, a Crane can pronounce
judgments and discern the integrity of all things.

The Seventh Lotus is Harmony. The state before deep
feelings are aroused, such as pleasure, anger or sorrow, is
equilibrium. This is the state of absolute quiet, like the
moment before a fierce storm, a quiet that penetrates all
things. That single moment of enlightenment, when all
passions are equal and all great movements have yet to
start, brings about a quiet of the soul. In harmony, the
Crane can understand all things with clarity.

The Eighth Lotus is to Transcend the Living World.
The earth-bound, once-mortal mind cannot comprehend
Heaven, which is the first among all things and the
progenitor of the entire universe. The only way to reach
back toward Heaven is to break free of the living world
and unite, once again, with the spirit. Only in this way can
we return to our place in creation.

A traveler must know the destination of any journey
before starting out. If he keeps it in mind and has the
virtue to persevere through any obstacle between, he can
reach the goal. The Eight Lotus Path is such a road,
terminating in salvation. A traveler only need follow the
road and keep his mind seriously on the goal to arrive
where he wishes to be. Deviating from the path means
becoming confused or trapped in illusion.

The Eight Lotus Path exists in purity. It is the white
petals floating on the dark, murky water of damnation.
Hold fast to that purity, maintain its integrity, and meditate
on the righteousness of the flower. In this way, find
salvation from the torment visited upon us by Heaven.

The Superjor Man
From Reflections of Frogs and Butterflies:
The student observes, “In the ancient texts, there are many

references to the Superior Man. Who is the Superior Man?
The Master Cheng Hao replies:

The Superior Man is free from error in everything he
does. His words carry the weight of virtue. He is firm in his
actions. He has mastered the rumblings of his P’o and has
honed the inner eye of his Hun. When a Superior Man
encounters goodness, he rewards it. When a Superior

Man encounters wickedness, he destroys it. He is great
without expectation. He is correct without effort. He has
few desires. He is calm. He cannot be deflected from the
course of perfect righteousness, and he is unalterably on

the path to the Road Back.

The Superior Man has learned the way of the world so
well that he works without thought or hesitation, because
every act is one that brings good to his people and furthers
his enlightenment. This does not necessarily mean good
to all human beings worldwide; the Superior Man will not
go out of his way to solve world hunger or bring about
peace. He may even act in a manner that, to humans, is
“evil.” He is merely calm and understands what to do to
further the cause of returning to Heaven.

The Superior Man is the Crane ideal. He forms an
image in the student’s mind of the perfect Crane to
emulate. Through a balance of learning and teaching, a
student of the Dharma can slowly make his way along the
path, all the while envisioning the epitome of the perfect
Crane who is at harmony with his actions. That is the way
to swift education.

To attain the unattainable ideal, Cranes place great
emphasis on learning and teaching. Learning the ways of
our own kind and others gives us the tools to analyze an
obstacle on the Road Back and determine whether our
own mistakes or those of others caused it. Teaching others
passes on the wisdom and the ways of the Dharma and
brings new warriors into the fold. Both are essential in
honing the Crane into a warrior of Heaven.

Whar Maxes One GRrear

From the library of Mona Ying:

A memorial by Ding Yuhi on the death of Li Tzu-Cheng,
who led the final revolt against the Ming dynasty

We speak carelessly when we speak of “greatness” in
a man. Everything begins in humble origins, and we must
never blind ourselves to the fact that the seeds of
tomorrow’s great trees even now sprout somewhere
underfoot, where we tread and do not think to look.

Consider brother Li, for whom we perform these rites.
He did not dream when he was a boy in the wheat fields
that he would lead rebels into the very throne room of a
rotten dynasty. His mother did not tell him of strategy and
morale, but sang him simple cradle songs. His father did
not teach him how to distribute his forces against a siege,
but how to plant and reap. You could have walked the
length and breadth of the Yellow River and all its
tributaries, and nothing would have called your eye to
brother Li rather than to any of thousands of other playful,
energetic lads.

When famine stalked the land, you would not have
gazed into the face of his brothers and the face of young Li
and said to yourself, “This one shall live, and those shall
die.” Nor would you have seen the terrible anger that
would later stir within him. It lay deep within his soul,
waiting for the rain of tears to let it send forth shoots.
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Heaven called to the whole of the Middle Kingdom
for someone to take up arms against the wicked Ming and
their corrupt servants. It did not whisper into his heart
alone, but shouted from uppermost north to the depths of
the south. What distinguished brother Li was not that he
heard the cry, for all did, whether they chose to
acknowledge it or not. What distinguished him was that
he acted in accordance with the passion inside him.

He started off with the injustices immediately at
hand: a corrupt tax collector, a greedy undertaker. Each
success let him see the next challenge ahead. But anyone
could have done what he did, and all men should have. In
asense, greatness in the individual is asign of failure in the
many, for when each is in accordance with his Way, there
is harmony, not great mountains of vice to be razed or vast
chasms of ignorance to fill. Li prospered because he
allowed himself to carry the virtue that rained down on
all, but that most chose to ignore.

In the end, he triumphed gloriously, and then passed
to his own harvest of sorrow. It is a terrible thing to end
a dynasty. It is like the sorrow of the surgeon who must
amputate a limb to save the body. The Middle Kingdom
endures, but the pain is great, and we see even now that
the new dynasty shall not reach the heights behind us all.
Li did his duty, and his spirit has gone to its proper reward.

Let us, rather than gazing overlong at his grave, look
instead into the faces of the children who even now run
ahead of us, that this time we may see and nurture. Let
us look into the spirit worlds again, to see where the
dragon nests shriek in pain born of failed rites and
perverted sacrifices before they fall to the fiends. Let us
look into the natural world, to see drought and flood
building, so that there need not be the terrible losses that
provoke a Li into action.
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The Essenmjais or LearninG
From Reflections of Frogs and Butterflies:
Master Cheng Hao continues:

One of the fundamentals of Resplendent Crane
thought is the “essentials of learning.” No creature, brought
back by the Second Breath, instantly understands the
entire path to enlightenment. No one teacher can instruct
apupil on the correct nature of virtue purely through book
learning. No one student can learn the ways of
righteousness alone. No Wan Kuei, regardless of how
advanced in age or in his Dharma, can understand all the
ways of the world. The student must leave his study and
venture out into the world.

The student has many lessons to learn along his path.
A wise Crane master learns much from simply observing
those in his wu and their interaction. He learns from
observation how and why other Wan Kuei follow the laws
of society, and why, occasionally, they choose not to. He
learns there are times to be a leader within the wu and
times he must listen to the counsel of others. There are
times when the ways of others solve problems better than
his own, and he must learn why this is so and apply their
wisdom to his own actions. He must understand the
wisdom inherent in the other Dharmas, even if that
wisdom is to know where and how the other paths fail —
especially if the other paths fail.

The wisest leader, seeped in righteousness, possesses
full understanding of all of the people, not simply those
who follow his Dharma, or number in his wu, court or
even in his own country. He understands when to become
a leader of mortals, and when to use them only as Scarlet
Screens. He understands the politics between his own
people. Only in knowing all sides of a problem does the
wisest Crane understand which choice is best, and only in
this knowledge does he understand the choices that lead
to turning back the Great Wheel.

The education of a Crane is never short. In theory, a
Crane is always learning. Because we may live for millennia,
Cranes choose to spend decades or even centuries simply

observing, if only to eliminate possible false paths on the
Road Back.

Tue Essenmjals or TeacHing
Master Cheng Hao continues:

Asabodhisattva aspires to attain Heaven, the ancestor
aspires to become the bodhisattva, the mandarin aspires
to become the ancestor and all aspire to become masters.
While Cranes spend much of their existences learning
and observing, they also teach others. A mind new to the
Way of the Crane must be guided in its principles: the
Eight Lotus Path, the Fivefold Way, the tenets, the
manners, the rituals, the laws, the beliefs and the ways of
the August Court. True wisdom cannot occur in a vacuum,
and cultivation of the Hun starts with learning.
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Cranes are ready to teach their ways when they attain
ling and become jina. A Crane jina has grasped the ways of
righteousness in a way that has opened his mind. He
understands how he fits within the laws of Heaven, he lives
effortlessly, and he is ready to share with others. While tales
from ancient times tell of a single great master taking on as
many as 3,000 students at once, the Cranes feel training
should be intense, personal and firm. Teachers take few
students at a time, typically between three and five, lest
their lessons be diluted.

As soon as a prospective student is no longer a flesh-
eating chih-mei and becomes a hin, he is assigned a teacher.
The learning period extends over a series of years and is
extremely intense. Rewards are few, punishment swift
and painful. Resplendent Cranes do not tolerate failure,
even among their students. Smart pupils either quickly
learn to affect outward success in all things, or they no
longer follow the Way of the Resplendent Crane. The
teacher uses pain and study both to open the student’s
mind and to train him to unconsciously follow the rules of
the court and preserve integrity. A properly instructed
Crane understands the path of righteousness without
having to stop and think.

In some ways, the coming of the Fifth Age has changed
the rules of teaching. While many Cranes try valiantly to
cling to the old methods of few students over many years,
some have discovered that the chaos of the present day and
the possibility of the Sixth Age have not accorded them
such luxury. There are too many new Kuei-jin and not
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enough teachers. We have made compromises, even within
the unbending culture of the Cranes: teachersare no longer
necessarily jina, teachers may take on as many as 20
students at once in properly concealed schools, training
periods have shrunk from several years to one, and students
join wu as the final stage of their study. Staunch
traditionalists consider this a travesty, but little can be
done: it is more important to prepare warriors to help
cleanse the Middle Kingdom than to spend time bent over
dusty old tomes, reciting the words of ancestors.

TeacHinGg THROUGH LEARNING
From the library of Mona Ying:

A memorial by Phatipatanawong Manee , to the assembled
mandarins and ancestors of the Resplendent Cranes in the
court of Bangkok, Midsummer Eve, 2000:

It is with much gratitude that I write to you of my
experiences among the Dharmas and humbly suggest a
policy for the future.

Forty-eight years ago, Ancestor Chaiyo and I shared
a vision of the totemic animal of each Dharma giving
birth to a fledgling crane. After much contemplation and
sacrifice, we decided that it would be appropriate for me
to seek out exemplary members of other Dharmas under
slightly duplicitous circumstances. I would present myself
as one dissatisfied with the Way of the Crane, pondering
a new purpose and wishing to understand how I could
honor what remained true in me from Crane teaching
while finding a new anchor for my soul.
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In the service of this vision and interpretation, | have

traveled throughout the Golden Courts, serving a series of

apprenticeships and ending each with some plausible
apparent destruction. (It would not have honored Ancestor
Chaiyo or Heaven to inflict the grief of apparent failure
on my would-be mentors. Destruction beyond their control
might justify mourning, but visible defection or even
simple disappearance would add to that the pain of self-
condemnation, and this would not be in accordance with
the Third Lotus.) I spent between three and 15 years as a
prospective adherent to each of the other canonical
Dharmas, and an additional four years total among some
of the heretical Dharmas.

On another occasion I shall write at length of my
inquiries into the egg of potential within each Dharma
that we can call upon to draw others to ourselves, whether
as converts to our Dharma or as suitable subjects who
retain the Dharmas to which Heaven has appointed
them. Here [ wish to call attention to a phenomenon that
came as a surprise to me, and which I believe should
influence our collective decisions about proceeding in
this era of leaps and upheavals.

I undertook my role as student with all possible
sincerity. Indeed, had Heaven called me to conversion, |
would have accepted. Ancestor Chaiyo and I agreed that
such calls do sometimes go forth and that it would be
appropriate for me to answer were I chosen for it. In the
end Heaven confirmed the correctness of my first calling,
so that I was never more than a student of the other
Dharmas. [ was,  believe, a very good student, assimilating
the lore of the Dharma as presented by our cousins within
the Golden Courts. Over time, I found that sustained
questioning made in integrity had a distinct benefit for
the instructor: my mentors experienced significantly more
auspicious moments than nearby comrades of comparable
enlightenment up to that point.

Heaven wishes us to realize, I believe, that we may
lead through questions as well as answers. Naturally, as a
student I carried out the instructions of my teachers, and
in this regard I was not aleader. Butin opening themselves
to the flow of wisdom in one direction, my teachers
(probably unwittingly, and perhaps quite against their
wills or preferences in some cases) also opened themselves
to the counter-flow. Their effort to share the best they
knew spoke through me to the spirit of wisdom whose
fullest comprehension is our privilege as Cranes.

What I did individually and with other aims, I believe
we should undertake systematically. Let usselect and send
out afew candidates each year, chosen for their skill in the
disguise of sincerity, and let them travel to those courts
most in need of enlightenment. We may minister to their
ignorance in the form of the small, subordinate creature,
just as the frog on the ice was essential to Xue's own
enlightenment.

In the hope of ever-increasing benevolence among

all Dharmas,
— Phatipatanawong Manee
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Te TURNJNG OF
THE GREAT WheeL

From Reflections of Frogs and Butterflies:

The student asks, “Master, what can you tell me about the
coming of the Sixth Age?”

Master Cheng Hao says:

The turning of the Great Wheel is a loathsome thing,

but confusion, misunderstanding and lack of integrity among
the Wan Kuei has allowed it to continue and the Yama Kings
tospread theirgreat wickedness. The Wheel already threatens
to turn into a Sixth Age, and this we cannot allow. The
Cranes must act to save the world from itself.

The Way of the Resplendent Cranes, and no other
Dharma, has the power to halt the turning of the Great
Wheel and start it spinning back toward the time when the
universe was pure and Heaven and Earth were one. Thisisno
mean feat. No simple following of the tenets and laws can set
the universe back to rights and bring about a new Age of
Heaven. No lip service to the ancestors and to etiquette can
hold back the Yama Kingsand their plansfor total destruction.

Only with great effort and perfect harmony can the
Great Wheel be stopped and forced backward. The Cranes
must free the world of the corruption that chokes it from
every quarter. Today, wickedness pours in from all sides like
a black wind. Young Wan Kuei do not know their place, and
consort with shen. Akuma sprout like weeds in the spring
rain. The despicable Kin-jin invade the Middle Kingdom
with their debased culture. These have carried the disease of
corruption into the heart of our domain. We know that we
can no longer hope to save the entire world. We must save
what we can, and that is the Middle Kingdom.

| see you are eager to go and root out wickedness. But you
must remember: what is best formortals or other shen maynot
be best for the world. That thought must temper your every
move, thought and action. You cannot act with undue
caring. You cannot be soft and indecisive. Instead, you must
be to the world like a doctor to a sick patient. You must wield
a skillful scalpel, cutting free the plague-ridden flesh while
preserving the untouched. A doctor does not feel for the
plight of the tumor or the disease, and neither should you.

Cut deep, clean the wound and medicate the pain to ensure
that the body heals whole and strong.

Heaven has given us one last chance for redemption. If
the Wheel turns again, there will be nomore, only destruction.
Thisisahorrible burden tous all, but we must succeed, or else
the world is lost.
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Uncerrajnry, PossisijLity,
AND RESPONSIBILITY
From the library of Mona Ying
From the historical commentaries of Bei Ling, circa 1700.

Mortals think of the world as fixed, beyond the power
of wishing to change. We know better. Is not our very
existence a matter of passion beyond the bounds of what
we would have thought possible? Do we not routinely
work miracles drawing on the powers of Yin and Yang,
darkness and light, mingled within us? We are beings
whose every step proclaims that form cannot resist
sufficiently strong desire.

However, most of us retain mortal habits of thought
when it comes to history, in spite of our experience. We
look at the written words and the physical evidence of the
past and think, “It must have been so.” But we err when
we do this. Look and see for yourself, that you or your
fellow Hungry Dead may make the people forget what
truly happened and imagine they remember what did not.
See that we may summon up forms out of nothing, and
dismiss them into the void. Now consider that we are all
diminished from the glories of the past. Look and see what
the ancestors may do that you cannot, and see for yourself
how those who walk the Road Back now rise to shorter
heights that you did.

I do not believe, therefore, that we can say with
confidence anything beyond, “This is how the world
seems to have been.” Were there always barbarians beyond
the sea, or did they come into being as an act of punishment
for our hubris? Was the world always curved, or did it
become so in the aftermath of a calamity we do not now
name! Were we in truth Heaven's first chosen vessels
upon the Earth, or did others come before us? Let us take
none of these things for granted. Xue himself may well be
asymbol, the echo of actors and events very different from
what we now recognize as possible.

Humility becomes us in the face of great passion.

Tie Whizer anp jrs Macer(s)
Continued from the commentaries of Bei Ling:

How seldom we stop to think about the implications of
what we tell each other as the most basic truths. There is
one Way. There is a way for each thing under Heaven. Fate
appoints a role for each of us. Every thing under Heaven
chooses whether to obey the Way appointed for it or not.
There is a secret truth here waiting to be discovered.

Each thing is the way it is because the world is the way
it is. A pebble caught in the flood moves from here to
there because the weight of water carries it there, and the
pebble must submit. But the pebble’s movement in turn
changes the flow of the water, so that the next pebble
moves differently than it would have if the first had not
been there. Then the third moves differently because of
the second, and so on. The flood changes because of every
pebble (and every blade of grass and every bug) it passes
over. So it is with every other great thing in the world, be
it the weather or the day and night. Countless small things
shape the great just as they are shaped by it.

Thus there can be no Wheel of Ages that turns
without it too being turned. The Age is the sum of
everything that happens within it, just as everything
within the Age happens because of the nature of the
times. The August Personage made all, and we do not
make him. But we do make the world, each of us, every
night, in our every action and pause. Therefore those who
say that we are doomed to follow the Wheel of Ages down
into darkness really say, “I am unwilling to be other than
] am and refuse responsibility for changing myself to be as
I would wish.” Hardness of heart makes what is merely
possible seem inevitable.
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Great passion becomes us in the face of insignificance.
Just as we do not know what the world was, so we do not
know what it must be. Let us hew to the Eight Lotus Path
and thereby make the world, rather than submit it to us.
The Way of the world is that we have the power of choice.
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Tie Stage THaT js THE WOoRLD

A letter from Ling I, Deputy Minister for Evaluation of
Foreign Oracles, to Father Steven lkaros, Deacon of the Parish
of St. Andrew, Shanghai, upon the Festival of the Harvest
Moon, 1745:

My dear friend,

[ have considered your latest treatise most carefully,
but I believe that you remain mired in a fundamental
fallacy, which I shall endeavor to explain to you in terms
that take into account the necessary restrictions of your
education in Western lands far from civilization.

You say, correctly, that the world presents us with the
appearance of continuity and persistent identity. This
much is unquestionably true. At no point may we peel back
the Ten Thousand Things and find them merely painted
backdrops, with some vaster realm unlike this theatre of
existence beyond them. You assert that this means the
world has continuity and persistent identity, and here you
fail to consider the implications of your other postulates.

When you and I were both alive, we distinguished
easily, as men of good intellect, between the work of
children orfools and that of talented artisans. The existence
of childish scrawls and crude forgeries by desperate peasants
does not negate the existence of Chi Po, nor of the master
craftsmen of your homeland. We both saw that even a
somewhat slow man could beg with more subtlety and
nuance than, say, a pet dog, and present a story with more
verisimilitude even though no more real in its assertions.

Death has only opened up new horizons of perception.
Asone of the Wan Kuei, I see beyond mortal limits to works
of inspiring authenticity that are nonetheless wholly the
product of an individual’s imagination. You, with your
sojourn among the dead and mastery of the clever arts that

RespLenpenT Cranes

let you sustain your body postmortem, likewise see these
things. Have I not heard you sing the litanies of your
barbarian creed, and seen how the voice freed of breath
kindles unsuspected devotion and wonder in its audience?

Why, then, do you stop there? Do you truly believe
there is nothing in the world with powers greater than ours,
which has conjured us forth as easily as we make a memory
or an image’

Thus I assert once again that there is no ground on
which to believe in the actuality of history. The world
seems to have a past because it suits the artist. The dooms
you speak of are, like the dooms prophesied among my own
kind, purely illusory, because they depend on the past. If the
past is only what it needs to be to produce the present story
that is our existence, then like a clever editor or redactor,

we may choose to modify some elements and produce a
different future.

With respect,
Ling |
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THE jce oF THE SjxTH AGE
From the library of Mona Ying:

A memorial from Han Hui, Mandarin of the Court of Los
Angeles and Field Commander of the New Promise Mandarinate,
to the Extraordinary Commission on the Rectification of Borders,
composed on the autumn equinox, 2001 .

To the esteemed commissioners, in appreciation
for the favor they have shown to this servant of the
Way, greetings.

[t has come to my attention that some participants in
the Great Leap Outward misunderstand parts of the
Resplendent Crane tradition with regard to the Wheel of
Ages. | write this memorial for two audiences: for you,
esteemed commissioners, so that you may examine for
yourselves my fidelity to the Great Principle and to the
Way that Heaven has assigned to me, and to the teachers
and mentors here in the New Promise Mandarinate, for
their use in future instruction.
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Tiue ComposjTion oF THE WHEEL

[ begin by reiterating truths to which all Kuei-jin
properly adhere. Like our brethren of other Dharmas, we
of the Way of the Crane know that the plan of the world
includes 12 distinct Ages, from creation in unity to
consummation in unity. Among ourselves we disagree as
do the adherents of other doctrines about how thoroughly
the world has fallen from that plan, and whether the
Wheel of Ages might stop at the Sixth Age, thereby
ending in chaos rather than unity.

The WhseL’s MovEMENT

Crane tradition differs from others in that we do not
accept the inevitability of an age of darkness and demonic
domination. We regard the Wheel as an explanation of
what comes to pass if the Ten Thousand do nothing to stop
it. Within our Dharma, two general schools of thought
prevail about this matter.

Students of the cyclic approach say that the Ages must
unfold in succession, but that the direction of the wheel
may be reversed with sufficiently powerful righteous action.
In this, they say, the universe reflects the cycle of dynastic
evolution, or vice versa. My readers from outside China
may be unfamiliar with this latter cycle, so I recapitulate it
briefly. A new dynasty, according to our sages, begins with
a righteous leader who restores order after a time of chaos.
The new emperor discharges Heaven's assigned duties, and
he (or she) and successive emperors guide the country to
new heights of prosperity. In due season, prosperity reaches
its highest peak, and a descent into morally leaner times
begins. At the end of the dynasty, Heaven withdraws its
mandate from sufficiently unrighteous emperors and chaos
returns, to recede once Heaven bestows the mandate on
the first emperor of the next dynasty.

However, the cycle does not unfold inexorably. The
early promise of a new dynasty may quickly end, if the
founder’s heirs fail their duties. Nor must decline proceed
without interruption. Even at the last, an emperor whose
heart is open to the Way may institute reforms and lead the
country back to spiritual and physical health. No dynasty
has yet lasted forever, but in principle nothing prohibits the
reign of righteousness from being eternal.

So it is with the universe, the brethren of the cyclic
approach say. We are now in the twilight of the Fifth Age
or even the dawning years of the Sixth, not because it must
be so, but because we and our predecessors failed in our
duty. The prospects for reform are surely not encouraging,
but we Chinese remember that more than one dynasty
entered a second period of glory after corruption and even
outright civil war, so that hope may always be with us. For
Cranes whosee the world this way, the Great Leap Outward
is part and parcel of our general effort to swing the Wheel

back toward Ages of light.

Students of the stepping-stone approach compare the
Ages, like the Eight Lotuses of our Dharma’s Path, to
stepping-stones spread evenly through a garden. The
traveler who wishes to go from one side to the other must
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step on them all (or at least on most of them), but not
necessarily in any assigned order. Within this approach,
two secondary schools of thought about the Sixth Age
contend. One sub-school says that all the Ages serve
Heaven’s will and must indeed come to pass. If we put off
the Sixth Age, skipping ahead to an Age not yet come, we
shall face the Sixth at a later time. The consolation in this
view is that we might collectively be better prepared for
itafter this warning epoch. The other sub-school says that
the Ages are possibilities Heaven presents to us rather
than requirements imposed upon us, so that we may
choose simply to step past the Sixth Age if we can reach
the Seventh.

The differences between these outlooks carry complex
consequences, and our libraries brim over with
commentaries, debates and discussion of all the secondary
and tertiary issues raised. In practical terms, however,
they all point to a shared goal: the establishment of
Heavenly justice on Earth, without delay.

How much further we can expect to go remains a
matter for sages to memorialize each other about. That
individuals may purge themselves and rise as pure souls to
union with the Way Itself is indisputable. Whether it is
appointed to AllUnder Heaven to attain that state remains
unclear. Perhaps we will dispute less when we have achieved
that measure of virtue on which we all agree.

Counsers orF Hore anp Despajr

Inevitability makes existence easy. It frees the
individual from responsibility for outcomes, allowing
attention to one’s response. Graceful response to difficult

fates underlies some of the greatest art, among shen and
mortals alike.

However, we reject the liberty from consequence that
goes with belief in asingle possible path for the Wheel. This
rejection gives us both hope and sorrow that other Dharmas
do not experience, and that seem to be the primary points
of contention among the Mandarinate's students.

We believe that other Kuei-jin err in accepting the
inevitability of an Age of Sorrows to come. But we do not
believe they err in afoolish way. A full proof of the Crane
tradition on this point runs to many volumes, and
whatever this Age may be, it is not one that provides a
great deal of time for leisurely scholarship. Certainly the
unfolding experience of year upon year provides much
evidence of growing wickedness, and little of
strengthening righteousness. Therefore, we do not
condemn our brethren of other Dharmas as foolish or
lazy, but rather as fellow seekers of truth who have yet to
apprehend a particular point.

One of my first edicts as Mandarin of Los Angeles
acknowledged the diligent effort made by Kuei-jin of all
Dharmas on behalf of the Great Leap Outward. Each year
since my ascension to that honorable position, I have
issued a fresh edict renewing my expression of thanks and
adding to the list of honor those who came to the court in
the intervening months. It is not my policy, nor that of




any of my kindred Cranes, to impugn the efforts of others.
Indeed, it is perhaps particularly praiseworthy to persist in
right action when one does not expect the world at large
to properly honor the effort.

On the other hand, knowing that the Wheel can
change its direction puts a greater burden on us, and
makes despair particularly tempting. After all, the weight
of the world’s sins is very great, and we are but few before
Heaven. In earlier Ages, our predecessors could think the
Middle Kingdom was all that really mattered. Now we
know how much lies beyond our boundaries, and their
sins drag us down with them. This awareness drives the
Cranes who take part in the Great Leap Outward. None
of us believe that the sorrows to come can be very far off,
and the mountains of darkness we must mine down loom
very tall. We dig toward the foundation of primal purity
as fast as we can, but I do not think any of us altogether
escapes the conviction that we dig our own graves rather
than a foundation for a glorious future.

These are the particular strengths and vulnerability
of the insight vouchsafed to our predecessors in the
Dharma, and taught to us by our scholars. Weighing hope
and despair alike, we aim to proceed with the righteousness
appropriate to all granted the Second Breath, with eyes
open and hearts full of love for all that is good, and hands
ready to mend every broken thing and to smite every
pocket of wickedness that keep Heaven and Earth apart.

In the spirit of filial submission,
—Mandarin Han Hui of the Violet Path

THe AGEs aND THE LoTusks

From the library of Mona Yin:
From [CENSORED)], to [CENSORED], lﬂyal vassal

and diligent scholar, greetings.

[CENSORED], you know by now that I do not abuse
the privileges of leadership. I allow all loyal vassals
considerable room within which to pursue their concerns,
and | delight in the honest desire to understand the
wisdom stored up in the Middle Kingdom but unfamiliar
to our new subjects. Therefore, | hope you will take this
warning with proper seriousness.

If you persist in this course, I do not see how I can
spare you the embarrassment of trial and the agony of
execution. This is neither the time nor the place to
undertake a thorough examination of possible weaknesses
in the edifices of Kuei-jin cosmology. In particular,
[CENSORED], when we have Xu Yikui, one of the most
famous inquisitors of the age, tramping to and fro, it is
not an auspicious time to ponder defects in his (and

my) Dharma.

You are, after all, not the first person to notice the not-
quite-parallel between the twelve Ages and the eight
Lotuses. Nor are you the first to reject the conventional
explanation that there are more Ages than Lotuses because
the world is more complex than the individual soul. I
commend your mastery of the key insight that the soul, the
world and Heaven itself are all equally complex when

understood fully. Had you drawn the Second Breath rather
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than becoming the victim of one of Zao-Lot’s debased
brood, I have no doubt that you would have been a
formidable adherent of my Dharma.

But please, [CENSORED], as you value your ability to
continue studying anything at all, immediately destroy all
your writings suggesting that the Road Back as we currently
practice it is fundamentally deficient. Your historical
argument aboutstages of perfection among the Ten Thousand
in earlier ages is indeed fascinating, and were the times more
peaceable | would cheerfully read along with you and debate
the fine points of what we learned together. You may have
noticed, however, that the times are not peaceable. We have
enemies without and interrogators within, and 1 would
prefer that one of the most promising Western students of
our Way not reach an ignominious end.

Is there nothing else that can hold your attention for
a time!
In concern and maternal instruction,

—[CENSORED]

Tue PurPosE oF VjRTUE

From the library of Mona Ying:

Tue SuprREMACY OF VjRTUE
Jhavran Delihl, in the “Debates of the Grove,” 376 BCE,

as transcribed by an anonymous observer:

[ rise, first of all, toreject the assumption under which
these debates take place. I regard the hypothetical equality
of the Dharmas as a conclusion that we might reach
during debate, not as a legitimate postulate in advance of
the reasoning process.

However, I do not accept it as a conclusion any more
than I do as an assumption. It seems clear to me that the
Dharmas are not of equal merit beneath Heaven, and that
the effort to pretend otherwise hampers our ability to
perform the roles assigned to us.

Each of the other Dharmas depends for its existence on
a state of disharmony in the Ten Thousand Things. There
can be no need for Devil-Tigers without sinners, or without
Yama Kings who insist on claiming Heaven’s prerogatives.
The Thrashing Dragons and Thousand Whispers are simply
wayward children unwilling to accept their obligations,
and have no cosmic significance whatsoever. The Bone
Flowers are necessary only as long as the regrettable schism
between living and dead realms persists.

Rulership, however, is fundamental. There was an
August Personage before there were Ten Thousand
Things, and when unity returns there will still be an
August Personage. An imperial and a celestial hierarchy
exists in times of virtue as well as in times of wickedness.
The ruler’s directives must always be interpreted and
applied, while the subjects’ petitions must always be
studied and processed appropriately.

There will come a time when decay is no longer the
dominant motif of things. No Wan Kuei will refuse to
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accept responsibility for his appointment, and therefore
two of the Dharmas will disappear. There will be no
persistent vice, only the transitory weaknesses innate in
finite existence, and therefore no need for another. And
there will be no schism between the worlds, and therefore
no need for the last. Only we will remain. We must never
forget this, nor must those who foolishly seek to declare
themselves our peers.

CoMPL/MENTARY VjRTUES
Jhavran Delihl, in the “Second Debate of the Groves,”

310 CE, as transcribed by an anonymous observer:

[t is clear to anyone with the patience to observe our
community for a few decades that the primal sin that
destroyed our ancestors’ ability to perform their assigned
role — overwhelming pride — remains active among us
now, beneath tonight’s moon. We have heard advocates
of each Dharma make fatuous cases for the supremacy of
their particular role, and present plausible though deficient
rationales from the words and writings of their predecessors.
| am something less than overjoyed to hear myself cited in
this way on behalf of the orientation toward Hun.

The facts of the world make plain what ought to be.
The acorn does not revolt against itself to become a pine,
nor does the caterpillar refuse to become a butterfly in its
appointed time. Heaven's gift of reflection too easily
leads us astray, just as it does all other creatures with
thinking souls, into labyrinths of rationalizations. The
simple truth is that Heaven allows those who walk the
Road Back to manifest different Dharmas. We know
from careful examination of the oracles that while the
Yama Kings and their minions can and do taint this
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process, they do not in the final analysis control it, so

that what happens, happens because it is willed by a
greater power than the ones below us.

(Champions of the various Dharmic heresies assert
that Heaven appoints more ways than the five
acknowledged here. In response, I note that they cannot
prove any instance of someone returning to affiliation
with their favored heresy except in cases where we can
also prove outside manipulation of the return. [ therefore
dismiss their relevance to this matter.)

The Dharmas occur in roughly equal proportions,
taken over the expanse of time and space. Some are more
numerous in a particular area or era, but this is no surprise.
Just as there are hardy, rugged plants in the mountains and
lush, sprawling ones in the jungles, so the environments
of the soul and body bring forth different guardians to deal
with different needs. Likewise, the misfortunes and miseries
of different times and places mean that some motives to
escape Yomi and draw the Second Breath are more
prevalent than others. This commonness of motive is not
the same thing as strength of need, of course; our societies
are too far from primal virtue for them to manifest only the
particular kinds of misery that could correct the underlying
injustices and errors of that moment.

But I digress. The point is that Heaven wills that there
be five Dharmas. It would be an act of great presumption
to say that Heaven does not know what it is doing four-
fifths of the time. Naturally, we who are the Shining Ice
Guardians are properly the leaders and judges of all, just
as the body has only one head. But we can no more
dispense with the other Dharmas than the head can
dispense with the liver or the stomach. A head may
indeed live without the body, as our cousins of the Golden
Courts demonstrate routinely, not to say tiresomely. But
that is because of their special condition. The world
remains alive, and it is precisely our mission to preserve
the whole world from the fate we undergo as individuals.
We do not know whether Heaven would restore the world
to a semblance of life were it to die as we did. It is our
mission as its guardians to see that the question remains
unanswerable. And to this end, all parts are equally
necessary, though not equal in the nature of their tasks.

ViRTUE FOR A SEASON
Jhavran Delihl, in the “Fourth Debate of the Groves,”

1522, as transcribed by an anonymous observer

So, lords and ladies, here we are again, in an effort to
impose through words a structure on the chaos that is the
world. How wonderful the hope that words can accomplish
what Chi does not and matter cannot: dam the manifold
cracks through which essence leaks out into nothingness
before it all dissipates and the Ten Thousand Things
become No Thing. How vain.

It must be obvious to all that the world is leaking
essence, no matter how much we preen and congratulate
each otheron oursuccesses. We donot forestall wickedness
among thinking creatures, nor disaster among the
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unthinking elements. We do not satisfy the ghosts of the
dead, nor the spirits of the living. Wherever you see our
hand, there you see the taint of gathering darkness.

Perhaps it is true that our kind once exerted a noble
kingship. Insuch an Age, if ever it existed, the Way of the
Resplendent Crane would have made sense. It does not
now. The proper duty of the wicked rulers at the end of a
dynastic cycle is to fall and give way to worthier
replacements. Insofar as we have been the kings and
queens of All Under Heaven, we have done our duty with

grave deficiencies. All the miseries of the world proclaim
our failings.

[ submit, therefore, that we who adhere to the Dharma
are now obstacles to the progress of virtue rather than
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assets in the great struggle. Our individual and collective
duty must be to remove all traces of ourselves from the

world so as to properly prepare the place for new minister
to discharge our function.
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PRINLEIPLES

OF PERLE

Master Cheng laments the increasing split within learning. In ancient times,
learning emphasized the improvement of oneself, aiming at concrete achievements.
For this purpose, there was only Confucianism. The heterodoxical schools were not
included. Today, people learn chiefly to impress others. Defects have multiplied and
learning has been split into three parts, not including the heterodoxical schools.

—LReflections of Things on Hand

Adherents of the Resplendent Cranes Dharma come
from different lifestyles, time periods and cultures. The
thread that stitches them together as a group is the belief
in the eight tenets of their Dharma and the Eight Lotus
Path. But what is “correct” or “righteous” to one may be
the essence of corruption to another. As such, every
Crane’s take on the laws and tenets that govern his society
are tainted with his own personal views. While the laws
themselves may be neutral regarding the details of nightly
life, the Kuei-jin interpret them in light of what each
Kuei-jin was before she died: poor peasant, merchant,
priest, warrior, noble, staunch communist.

The other thing that holds Cranes together is the
belief that the world can somehow be turned from its path
of destruction, away from the Sixth Age and back toward
the Age of Heaven, with the proper application of force.
Cranesnever lose hope. They never let go of the conviction
that they can be redeemed from their state and, with
effort, they can redeem everyone else as well. Unlike the
other Dharmas, they do not believe the destruction of the
world is a foregone conclusion. This belief touches
everything they say and do. While they are out crushing
whomever they see as the wicked, they know their chosen
path will bring them eventual salvation.

ORTHODOXY AND
HeTERODOXY

Over the millennia, different views on the laws have
come together and clashed. Voices have risen. Shadow
wars have been fought. Strong personalities have come to
the fore, and attracted followers to take up their banners.
Newly crowned leaders have rubbed against the accepted
norm of the reigning orthodoxy. Groups have broken off
from the mainstream to establish their own temples and
sects, focusing on the “proper” teachings to follow the
Road Back and return to Heaven. Where once, thousands
of years ago, pure orthodoxy of thought within the Dharma
reigned, there now exists the orthodoxy of the Blood
Court of Beijing and the heterodoxy of a thousand sects
everywhere else.

Because of their views on government — those who
are most able should govern and those less worthy should
follow — the Cranes organize themselves into strict
hierarchies. With their emphasis on learning to live the
law, it comes naturally to them that those who are the best
versed in the teachings should lead. Mandarins report to
ancestors and bodhisattvas, jina report to mandarins, and
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the Running Monkeys report to everyone with almost no
say of their own. The elder mandarins run the sects
themselves. Congregation services at the temples are led
by younger mandarins. Jina assist the mandarins in their
duties. Progression in a sect is based on enlightenment,
and that enlightenment comes in the form of the sect’s
particular brand of Resplendent Crane wisdom.

Many students slavishly submit to their sect’s
teachings. However, some students discover new points
of view on their Dharma along their philosophical travels,
and break out to find their own way. The existing leaders
of the established sects, especially among the Blood Court
orthodoxy, do not admit the existence of ways to progress
along the Road Back that are as true, let alone truer, than
theirown, and frown upon this practice. As the orthodoxy,
they are clearly correct, and anyone else is contributing to
the problems in the world. Nonetheless, some Cranes
leave to found their own sects or cults.

Not all diverging sects are equal, either. Some have
thousands of adherents and “proof” of the correctness of
their teachings in the form of bodhisattvas and ancestors
among their members. These have established fortresses
and places of worship that have stood the test of time and
attract students by the dozens to their hallowed halls. They
also have long and traditional feuds with other established
sects going back hundreds, even thousands, of years.

Other sects are no better than glorified cults: small
and fly-by-night, with beliefs so divergent from the
Resplendent Crane mainstream that they hardly resemble
the ancient Shining Ice Guardians they seek to emulate.
These cults are often no more than a few wu held together
by a firm belief in an idiosyncratic take on one tenet of the
Way of the Resplendent Crane. They often disappear
overnight, as soon as the strong personality at their core
dies or goes missing.

In the Fifth Age, everyone is running around claiming
that his or her sect has a death grip on enlightenment.
Worse, every sect claims its teaching of the Dharma is the
one true way to cleanse the Middle Kingdom of the
disease brought by the plague-ridden dogs from the outside.
Cults spring up like weeds in the warm, summer rain.
With less time to train young Cranes, more urgency
behind putting the world to rights, and more difficulty
maintaining coherence across the Dharma as a whole in
a dark time of corruption, there are loud arguments over
pithy points in doctrine. The doctrine must be correct in
all ways if it is the one way to return the world to the Age
of Heaven; one incorrect or misinterpreted point may be
the weak link that allows the Great Wheel to turn and the
Yama Kings to destroy the world. Minor arguments over
little things like a basic understanding of the third step of
the Eight Lotus Path have provoked midnight wars that
wiped out entire sects.

Urgency runs as an undercurrent to all the different
sects and cults. Who is right? One of them must be, and
they had better figure out which one before the entire
world is lost.

CN THE DEGREES oF DjssEnT

From the lessons of Xu Yikui to students in the
Blood Court of Beijing in the autumn of 1965:

There are ten thousand faces of the truth, and ten
thousand faces of error. Students who have raken the first
steps and felt Heaven's direct favor in one matter are too
often inclined to assume they understand Heaven’s will
in all things, and to regard all errors as tundamentally
alike. Thisisitselfafailing, in thatitdeniesthe cor nplexity
of things. With more t."]‘l_lij:htt'm‘nunl comes a further
understanding of the diversity within the essential
principles of right and wrong.

As you travel amone the followers of our creed,
you must remind yourselves that different sorts of
error require ditferent sorts of correction. You cannot
mend a broken wall with a bandage, nor do brick and
mortar help heal cuts and bruises.

Those WHo Stanp As;ipE

Remember that your knowledge of Heaven's will
is imperfect. Those who achieve the bodhisattva
state have, by definition, won free of the terrible
legacy of sin, both their own and that of their
are far from
that blessed condition. So it is Al ssible for carnest,

predecessors. You— like your teachers
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tenets we share ought to be applied to particular
situations. Among your brethren, some have souls as
close to enlightenment as yours and yet believe very
ditferent things about the Way, the Parh, and the
demands of the moment. We refer to those who
accept our principles but dissent from tradition as to
their meaning as those who stand aside. They are
your brothers and sisters, and when you must correci
their errors, do so in the spirit of filial devotion.

THose Who Turn tHE Face
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right to make over the essential principles. They claim
that a vision of truth vouchsafed to them justifies their
— and only their—discarding one or more pillars of the
Way and the Path. They say that they guard a purer
understanding, and that all the rest of us have fallen into
error. In this they are like children who insist that all the
rest of the dancers are out of step in the opera, or that all
the other soldiers on parade have missed the cadence.
When you correct them, do so firmly. You must always
allow room for repentance to grow in their hearts, but
unless they show signs of wishing to return to the true
Way, act as vigorously as necessary to prevent their error
from spreading. Some will claim that you have a duty to
be merciful, and they are right. .. but your mercy to the
world requiresfirmness toward them. Youdonot properls
show compassion toward a sick man by sparing his
disease, and you do not properly honor your Dharma by
sparing its heretics.




Prjucipies oF Peac:
Trose Who
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The following sects, although they diverge from the
orthodoxy of the Shining Ice Guardians of the Blood
Court, stand as accepted parts of the Dharma. They
emphasize different tenets and lotuses, but do not stand in
bold philosophical opposition to the rest of the Crane’s
Way. This has not prevented some recriminations and
shadow wars, but most observers accept those as legitimate
parts of philosophical debate within the Dharma.

The Ejgur LoTtuses BLoomMing

The Eight Lotuses Blooming sect has a tradition
reaching back to the Southern Song Dynasty in China,
when Neo-Confucianism was born and great masters
argued with each other endlessly over the tiniest detail of
their faith. Once a firm adherent to the orthodoxy of the
Shining Ice Guardians, this sect broke off to find its way
by focusing on the first, and what its followers consider the
most important, tenet of the Crane Dharma: following

the Eight Lotus Path.

Arising during the turmoil of the Great Wheel’s
turning from the Fourth to the Fifth Age, founded by the
unorthodox yet honorable ancestor Wang Fu-chih, this
sect believes that the primary goal of the Cranes is to find
salvation in themselves and in others through the peaceful
means of education and meditation. At the time of the
founding, the honorable Crane ancestor witnessed chaos
all around him and blamed the turning of the Great
Wheel on the Kuei-jin’s inability to control their violent
impulses. He believed that if Cranes could overcome the
impulse to violently gather the Chi needed to survive, and
could instead find harmony within themselves, the Great
Wheel would not turn further.

Eight Lotuses Blooming teaches that the path to
turning the world back to the Age of Heaven lies
through the power of serenity and understanding instead
of swords and flames. Believers in this sect focus on
cultivating harmony within themselves and others as
the way to enlightenment. Teachers emphasize
meditation rituals, quests, and cleansing journeys for
students to learn the importance of each of the eight
lessons within the first tenet.

Eight Lotuses Blooming teaches that the Eight Lotus
Path is an onion. Students must master each lotus before
they can progress to the next. Concentrating on a single
lesson involving the Eight Lotus Path actualizes all the
tenets of the Dharma, and progressing through the first
tenet causes all the other tenets to be lived effortlessly. As
the student peels back a skin to reveal the next layer, so
he discovers it is easier to progress down the Road Back.
Through breathing exercises and meditation on each of
the lotuses, students focus their concentration to control
their desires, including holding back the P’o when the
Demon threatens to break through.
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Because the members of Eight Lotuses Blooming are
still Damned and must live off the life-force of others, they
emphasize exercises and quests that hone their
understanding of the Dharma. Their ultimate goal is to
reach a state where they no longer require flesh and blood,
but only breath, from their victims. As young Kuei-jin are
not advanced enough to take Chi in any form other than
blood, they are taught to take it as peacefully as possible
when the need arises, including drugging or otherwise
subduing the victim. The Eight Lotuses Blooming sect
teaches that the theft of Chi is necessary to sustain the
body while harmonizing with the Eight Lotus Path, and
the masters who learn to steal life-force from afar are on
the true path to harmony.

The Eight Lotuses Blooming sect encompasses
hundreds of faithful who make yearly pilgrimages to its
central base, the Temple of the Lotus Pond in Winter in
Changan. The sect holds large seminars, congregational
meetings, and debates — some of which are so famous,
students travel from all over the Middle Kingdom just to
listen to such esteemed personalities argue. The sect has
produced alongand venerable line of mandarins, ancestors
and bodhisattvas, enough to long since establish it as a
viable path for those who wish to find conventional
enlightenment outside Shining Ice Guardian orthodoxy.

Tue Evipry THRONE

Gao Hueli, who founded the Empty Throne sect, was
one of the first Cranes to decisively show the effects of the
Fourth Age yielding to the Fifth. His mastery of Disciplines
was weak, his soul more prone to temptation from the P'o,
but his heart was filled with desire to serve Heaven and
the Way, and he fought a battle against the elaborate
machinations of a wu turned akuma, commemorated by
his comrade I Dan in the poem “Six Springs.” After more
than a century of valiant failures, he wrote the memorial,
“On the Empty Throne” in 1647, following an auspicious
occasion early in the Qing dynasty.

Gao’s essential insight was that righteous action is
more important than a particular way of achieving it,
and that those who refuse to submit may nonetheless be
encouraged, guided or even deceived into virtue. Among
the people, some behave morally only when compelled.
Some need the constant example a visible ruler provides.
Others have been blinded by the belief (both ancient
and modern) that they must choose the right for
themselves if it is to have meaning. Still others have a
grudge against the ruler, or for other reasons behave less
virtuously in the presence of righteous authority. These
are the subjects of Gao’s form of kingship. “The empty
throne,” Gao wrote, “is like the lure a skillful fisherman
casts. It attracts the sinful eye and leads the sinful body
to twist and turn as the fisherman desires, so that the
subtle knives of truth may penetrate quietly into the
sinful heart. Thus is the canker removed.”



The Quincunx’s assembled ancestors did not greet
(Gao'’s insight with glad cries. He spent the next two years
debating its merits. In the spring of 1650, he offered his
opponents this challenge: they would pick a province
known for its wickedness, and Gao would guide it to virtue
by his methods. The ancestors consulted one another and
settled on Shandong, which had suffered terribly in the
civil wars between the Ming and Qing dynasties. Repeated
destruction of the Yellow River dikes had destroyed much
farmland and left behind pestilence, so that starving peasants
felt compelled to turn to banditry. Qing forces were enjoying
little success restoring order there. Gao accepted, composed
the poem “Toward the Sea, Toward the Rising Moon,” and
walked off down the main highway.

No one saw him again for a century. Instead, they saw
the rebirth of virtue in Shandong. It remained poor, for Gao
had no power to restore fertility to depleted land. But order
returned. In almost every village along the Yellow River,
some peasant took it upon himself to organize dike
maintenance and repair. The first Qing governor received
his post as a hardship assignment, taking him away from
more favorable duties as punishment for failings that need
not concern us here. His memorials to the capital carefully
skirted the edges of honesty, not quite claiming credit for
work he couldn’t prove he'd done but asserting his role in
moral suasion. His successors continued this policy. Much
improvement did occur through bureaucratic direction:
the army and convicts alike repaired the ruined main roads,
and a series of clever captains hunted down the major
bandit bands. However, much else that grew better had
little to do with the governor or his subordinates.

It was not the governor who inspired a renewed
interest in the ancestral rites. No civil servant touched
the hearts of the people to set up a food-sharing scheme
that cut by half the deaths from famine in the dreadful
“dead years” of the early eighteenth century. The people
did these things themselves, or so they thought.

Gao walked back up the highway one summerevening,
singing a ballad of his own design, drawing on the words
of Lao Tzu about how the people turn to the Way when
they do not know they are ruled. He brought with him two
wagonloads of evidence as to the nature of his work:
receipts for expenses, diaries of individuals he had chosen
for manipulation, the imprisoned souls of afew particularly
wicked brigands whom he had driven to suicide, and
much more. No honest critic among the courts could

v . disagree that Gao’s labor had made Shandong province
i virtuous, or at least that it had contributed. However,
AS Y8 ¢ 1888 there remained quarrels over how much would have

happened through other means had he not been there.

This last argument saddened Gao. He sat down in a
small courtyard near the imperial palace and spent the
next half-century composing commentaries on the classics,
with particular emphasis on means of isolating purely
mortal ideas from the celestial wisdom given to the sages.
“We shall see,” he said, “what happens when the building
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tries to stand without its cornerstone.” Events gradually
vindicated him. After the bitter Heavenly Principle Sect
rebellion of 1811-1814, worthies of the Quincunx begged

him to return to activity.

Gao experienced his next auspicious occasion as he
rose to answer one evening in the spring of 1821. “No,” he
said. “A principle that works in only one set of hands is
unworthy. If what I say is true, then others may do what
[ have done.” Since then he has resolutely refused to act
upon others in any role but teacher. He practices the Way
of the Single Action: when he walks from one court to
another, he does not speak. When he speaks, he sits
motionless. When he reads the classics, he does not listen
to music. He says that he believes this sedate manner
prolongs his existence by increasing his internal harmony,
so that when circumstances again require him to act
vigorously, he will be there to serve Heaven. In the
meantime, he sends out hisdisciples to All Under Heaven.

The popularity of the Empty Throne principle waxes
and wanes, like all intellectual fashions. Gao himself has
never endorsed the notion of his student Ling Ku Mao
that the Kuei-jin would also benefit from hidden
leadership. Ling acquitted himself admirably against
charges of heresy and akuma nature on three occasions
between 1870 and 1920, and is now regarded more as a
crank than as an active menace for his enthusiastic
recommendation that all ancestors disappear or disguise
themselves. The Silent Mandarins of Shanghai do not,
of course, speak publicly about this matter more than
about any other, but popular sentiment ascribes their
choice to influence from Gao and Ling.

Tue Two=L; Roap

The Two-Li Road is one of the oldest sects among the
Resplendent Cranes, dating to the beginning of recorded
human civilization or even earlier. Its adherents include
many Crane ancestors and a great many young Cranes
who were involved in politics during life. Two li is a short
distance — about a mile — and the sect name refers to a
vision of the proper order for mortal society. According to
this sect, Heaven and Earth will again be in harmony
when mortals never go more than two li from their
birthplace. More broadly, the sect of the Two-Li Road
aims to keep humanity fundamentally ignorant of the
world at large and its corrupting temptations.

In the beginning, as all Kuei-jin agree, society was
harmonious. Then discord crept in somewhere. Followers
of the Two-Li doctrine believe that the weakness Yomi
could exploit was civilization. People became wicked when
tempted to move outside the roles assigned to them by the
August Personage. Cities, of course, make excellent homes
for sin, but the countryside can as well. Merchants create
dissatisfaction, showing people things they cannot otherwise
have and drawing their eyes away from the needs of here
and now. Travel encourages envy and allows those who
resist submission an alternative to proper humbling.

Critics of the Two-Li Road say that all this rests on
too narrow an understanding of what it means to be in
accordance with one's Way. Yes, humanity began in
harmony, say the critics, but that does not mean that only
life in pre-civilized primitive conditions can be
harmonious. Followers of the Road respond with a simple
observation: look at how the Wheel of Ages has turned
since humans picked up tools and were not made to put
them down again.

The Road as a sect has little organization. Individual
elders gather like-minded followers to pursue particular
goals, like the disruption of trade inside and out of China
or the destruction of university libraries. Wu form when
adherents of other Dharmas share the Road’s vision; some
operate independently, others also in submission to Road
elders. Communities within the sect hold widely varying
views about desirable tactics, from simple brute force to
highly sophisticated sabotage intended to turn civilization’s
tools against it. None enjoy a great deal of success. For
every triumph like the isolation of a small valley in inner
Asiaand its people’s reversion to barbarism, many failures
confront the sect. Pessimism prevails among members,
barely leavened by the hope that humanity might yet
destroy its own civilizations as the Age darkens but before
it is too late for redemption.

More temperate members of the sect see civilization
and virtue on a continuum. They have no expectation of
altogether undoing the evils of technological, organized
existence, but they see much room for improvement.
Every step away from “progress” gives that much impetus
to spinning the Wheel the other way, or at least removes
some momentum from its turning toward darkness. Small
steps are better than none.

Tve Yeuiow Moon

In a time now past, three great elder mandarins got
together and had a lively debate over the Five Great Books
and the Doctrine of the Mean. They argued the need for
Yin, the need for Yang, the need for strength and
weakness, the need for good and evil, and the Way of the
Mind and Heart. Every master they referenced in their
long debate was once a living, human master who had
passed on to either Heaven or Hell. None were among

the Damned.

The three great elder mandarins realized that insight
lay within the writings of the wisest of mortals. There was
merit in the Book of Mencius and the Book of Changes —
teachings these mandarins applied to the tenets and
teachings of the Shining Ice Guardians. The Confucians
and Neo-Confucians taught righteousness and rigid life
within the laws, just like the Resplendent Cranes. Why
should the mandarins not teach these writings to their
students? The wise men began teaching their pupils from
the writings of worthies and ancestors of the Wan Kuei
who had lived before, as well as from preparation materials
for mortal merit examinations in China.
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This innovation did not go over well with the core
constituency of the Resplendent Cranes. The ancestors
swiftly removed the three great mandarins from their
posts for heresy and sent them on their way. Undeterred,
the old masters decided to start their own sect and
promote their own brand of teachings. Called the Yellow
Moon, the new sect did not grow very fast. For a long time,
the Yellow Moon was comprised of only the three elder
mandarins. They were happy: they studied their texts,
memorized the koans, and debated such things as graduated
taxation and the construction of new roads as ways to
remove corruption from the world.

Unfortunately, all good things must end. Legends of
the three great masters spread among younger Wan
Kuei, and an adventurous wu sought them out. After
much searching, they found the masters of the Yellow
Moon sect sitting around a small table on the second
floor of a teahouse, arguing drunkenly about the merits
of cheap credit to small businesses. The wu, confused yet
dedicated to finding wisdom in these great sages, bowed
before them and begged to come to the temple and learn
the great teachings. Clearly, these sages had wondrous
wisdom to impart!

The three great mandarins informed the wu that they

were standing in the temple, and that it served excellent
meat buns.

After some confusion, deliberation, bribery and
outright begging, the wu became students of the three
great mandarins. Years of study and some enlightenment
later, the Resplendent Crane member of the wu, Cheng
Ho, chose to stay on with the Yellow Moon and recruit
more students from resident wu in neighboring villages.
Within afew decades, the Yellow Moon sect began to take
on the shape and size of a real movement within the
Dharma. One day, the three great mandarins sneaked out
the back, leaving behind a note claiming it was getting a
bit “stuffy” and they needed space.

The sect has since gone on without its founders. Jina
who have advanced along their Dharma within the sect
administrate the meritocracy exam to students who
choose to join. Ranks within the sect are assigned based
on exam performance and how well they apply the
teachings of ancient human masters to their own progress
along the Road Back. The Yellow Moon sect has been
around long enough to become one of the more honored
sects, despite the fact that the ancestor who first cast out
the three mandarins still maintains they deserved to be
thrown out. The sect even meets in a proper temple
instead of a teahouse.

Much like the Neo-Confucians whom the Yellow
Moon sect emulates, adherents have fallen into the trap
of putting practice ahead of theory. Over time, the
examination and the students who pass it have distilled
down to ideological conformity. While the original
founders believed in width and breadth of experience in
philosophy, learning, and belief, present-day students of

the Yellow Moon focus on progressing through their sect
and attaining positions in highly desirable wu. Students
who graduate into the sect go about applying their learning
with an inhuman zeal, forcing it on peers and using Scarlet
Screens to “guide” villages and prefectures into a Yellow
Moon version of pure righteousness.

In modern times, the Yellow Moon sect is losing
many of its students, as Neo-Confucianism, the
meritocracy exams, and the teachings of ancient masters
has given way to Maoism, the allure of capitalism, and the
bright lights of modern cities. But students still come,
hoping to find enlightenment and the right tools to help
cure the world of its ills in the ancient texts and the
wisdom of masters long past.

Trost Who TorN The Face

The following sects are considered outright heresies
by the authorities in the Blood Court and by many other
Cranes. The ancestors argue that these sects’ rejection or
radical transformation of some of the basics of Crane
belief makes their teachings antithetical to the true Way.
Of course, in a Dharma as political as the Way of the
Resplendent Crane, whispered accusations of heresy fly
around all too often. Inquisitions and midnight wars
aimed at wiping out the most offensive heretical sects and
cults are a constant fact of Crane unlife, and so heretical
cults that survive keep their existence a well-guarded
secret. The following two testimonies came out of
interrogations undertaken by Xu Yikui, an inquisitor of
the Blood Court, as he pursued heresies across the Middle
Kingdom. They reveal some details of two heresies still
active in the Middle Kingdom and beyond. Yikui is
convinced that many more are yet to be found.

The FeLLoWSHiP OF THE TRAVELERS OF
Grear Eari

Interrogator’s Note: What follows is amemorial written
by the accused, one who gave her name only as Seventh Seeker
in the North. We believe, but are not entirely sure, that she was
a disciple of the Green Courts before falling into heresy. She
offered to write out a memorial so as to avoid a prolonged
interrogation (in her words, “since we both know what the
outcome will be, let me be concise”).

In the winter after the Americans defeated Japan and
the great storm erupted in the Yin World, six Resplendent
Cranes of House Bishamon meditated together on the
edges of the void where once the city of Hiroshima had
been. On the night of the solstice, wisdom spoke to them,
telling them that the visible hole in the world was merely
the overt manifestation of the emptiness thatfilled all the
Middle Kingdom. The Mandate of Heaven had been lost,
and the void would only grow until such time as the
emperor was found and restored to the throne.

At first they were confused, thinking of the Celestial
Emperor and wondering if the Creator perhaps lay
concealed somewhere within the Ten Thousand Things.
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On the following new moon, wisdom spoke to them again,
telling them that the emptiness in heaven would end
when it could reflect a fullness on earth. It was not the
Celestial Emperor they needed to seek, but the human
king (or queen), who would found a new dynasty and
unite the Middle Kingdom in political and social order.

The six christened themselves the Six Travelers, and
set forth to search all reaches of the Middle Kingdom for
a worthy emperor. They knew from history that the
Mandate of Heaven isno respecter of social class, and that
the right person of strong mind and heart might appear
anywhere. They asked wherever they went for tales of
surprising wisdom and courage, for these are the signs by
which the Mandate's recipient becomes known. For 10
years they traveled, and they found no one worthy.

At the end of the tenth year, wisdom spoke to them
all again, for the last time. They understood that nowhere
in the Middle Kingdom would they find the person they
sought. Just as the Middle Kingdom once sat closest to
heaven and received its greatest favors, now it sat farthest
away because of its people’s sins. Heaven would raise up
the Middle Kingdom again, but the rising would begin
somewhere else. The new emperor would have a soul in
tune with the ancient harmonies, but would not wear the
skin of the Middle Kingdom. Thus he (or she) would be a
rebuke to those who had once had the Mandate and an
inspiration to those who had never known life under
righteous rule.

The Six Travelers do not seek out disciples. Rather,
they wait for the wisdom within them to speak to others.
Discipleship in the Fellowship begins with a question
from the student rather than with a word from the master.
[ felt called to them fifteen years ago, after the rest of my
wu were sacrificed in a ploy between the Courts of the
Quincunx. AllIsaw were ashes and dust, while off beyond
the horizon, I felt in a dream, were lands as green as the
Creator intended, fresh fields ready for the harvest. (Yes,
I know that green is not the color of the ripe harvest.) |
crept away from my court one night and wandered
aimlessly, until encountering the Sixth Seeker in the
North. He began to instruct me, and we traveled together
until he deemed me ready to go on my own.

In the north, hard ships ply the ice and simple peoples
roam the lands around the frozen sea. It seems strange to
me that Heaven might place its Mandate among them,
but the world is full of mysteries. Perhaps my role all along
has been merely to draw the attention of servants of the
void, whether witting like the akuma or unwitting like you

who seized and will burn me, while my brothers and sisters
find the new emperor elsewhere.

The LjBERATORS OF THE WhssL

Interrogator’s Note: This is a catechism of sorts, taken
among the possessions of the accused, one Pradeep Gangol. It
is to the credit of his ancestor that he recognized the error of
Pradeep’s ways and led us to the accused; we shall take no
action at this time against Ancestor Ranjan Bhattari or the
court of Nepal apart from a general inspection of their schooling.
It appears that Pradeep fell into error on his own despite, rather
than because of his instruction. While perhaps not as good as
he would have gotten closer to the heart of the Middle Kingdom,
his education was not essentially deficient.

Pradeep was found hiding in the basement of afactory,
amid a pile of explosives stolen from construction sites.
He had also stolen a variety of timing devices and was
apparently attempting to assemble bombs for placement
on board aircraft bound for destinations in Europe and
Africa. | fear he is typical of the lone fanatics of this cult,
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whose number I cannot yet guess at. | feel there must be
a guiding heretic at the core of the movement, but [ have
yet to uncover any clues as to his identity.

How does the Wheel turn? The Wheel turns down
into perpetual darkness.

Why does the Wheel turn down into perpetual
darkness? The Wheel turns down into perpetual darkness
because the World is too heavy.

Why is the World too heavy? The World is too heavy
because it is too large.

Why is the World too large? The World is too large

because the powers of destruction subverted creation.

How did the powers of destruction subvert creation?
The powers of destruction subverted creation by creating

land and sea beyond the Middle Kingdom.

Why did the powers of destruction create land and sea
beyond the Middle Kingdom? The powers of destruction
created land and sea beyond the Middle Kingdom because

they knew that the principle of life would fill them once
they had been made.

Why is it bad for land and sea beyond the Middle
Kingdom to be filled with life? It is bad for land and sea
beyond the Middle Kingdom to be filled with life because
there can be no truth beyond the Middle Kingdom.

Why can there be no truth beyond the Middle Kingdom?
There can be no truth beyond the Middle Kingdom because
it was the only land and sea of the first Ages, and is the only
land and sea in the will of the August Personage.

What must be done to lighten the World? We must
lighten the world by removing all life from the land and sea
beyond the Middle Kingdom.

Why will removing all life from the land and sea
beyond the Middle Kingdom lighten the World? Removing
all life from the land and sea beyond the Middle Kingdom
will lighten the World because when there are no souls
there, the principle of life will withdraw.

How will the withdrawal of the principle of life help?
The withdrawal of the principle of life will help because
when it goes, the sterile land and sea will dissolve into wind
and dust, which are light.

Will this save the World? Yes, this will save the World.
When the Middle Kingdom is again alone, the Wheel will
again turn up.

When can we begin to lighten the World? We can
begin to lighten the World now, with every tool of death
that comes to hand.

MNEests or CrRaNES

The Resplendent Cranes have many places they
consider sacred or important. Temples take the form of
meditation chapels, dojos, shadow colleges, law libraries
and centers of learning for students who wish to focus their
minds on the tenets and learn to live them effortlessly,
honorably, and with integrity. More often than not, specific
sects or cults control these temples, and host services

RespLenpent Cranes

dedicated to one aspect or teaching of the eight tenets of
the Crane Dharma.

These sacred places contain libraries of books full of
analects and koans, teachers of great wisdom ready to
dispense their knowledge to willing students, and gathering
areas for debate on various points or interpretations of law.
While pilgrimages to these temples are not required for
progressalong the Dharmic path, masters encourage students
to make such journeys in order to perfect understanding
along the Road Back. Students also win points for traveling
to atemple well known for hosting debates, participating in
them, and winning.

BEjjiNG

Seat of the Blood Court, northern pole of the Five
August Courts of the Quincunx, and home of the Bestowed
Ancestor, Beijing casts along shadow among Resplendent
Cranes. Jina and mandarins flock to the Blood Court to
practice leadership and guide the Middle Kingdom toward
righteousness. The city and the surrounding countryside
are home to numerous Crane temples and schools as well.
Most often stripped of outward symbols of religious practice,
these simple buildings are the places where jina teach
disciples the Way, where jina learn from mandarins, and
where mandarins debate the fine points of Crane belief.
Shining Ice Guardians believe that instructors should
have only afew students at a time, so none of the teaching
temples are especially large. What they lack in size, they
make up for in prestige and number. Among the most
respected are the Temple of Three Cranes Rising and the
Temple of the Blossoming Flower. Three Cranes Rising
takes itsname from Master Han's practice of simultaneously
guiding three disciples toward ling. Bestowed Ancestor
Chiang became a jina at Three Cranes and many wish to
follow in her path. The Temple of the Blossoming Flower
is famous for its focus on the Eight Lotus Path, which its
leader Master Ming-La claims holds the answer to all
Dharmic questions. Ming-La derived her insight from an
observation of Rising Majestically to the Western Sun,

the bodhisattva who fell while defeating Ravana during
the Week of Nightmares.

The Temple of the North Facing Wind sits about 150
miles north of the city proper and is the largest Crane
temple in the region. Although instruction takes place
there, the temple’s size is due to its impressive archives. An
expression of Crane support for the Ways of Origin and
Lineage, the archives contain a variety of texts chronicling
the curse of the Wan Kuei and many ancient works important
to Cranes above all others. Teachers from other recognized
temples petition for the right to bring students to this
simple stone building in order to consult the archives. The
waiting list is long and the halls are always full of students
and teachers moving back and forth. Ancestor Tian, who
heads the temple, denies rumors of a long-standing twilight
war over lost texts with the keepers of the Shadow Song
archive at the Bone Court.
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On the banks of the Yellow River, Three Mountains
has existed since times long past. It has changed little in
the thousand years of its existence. Dynasties have come
and gone, and the ways of the people have not changed.
Peasants till the fields, merchants peddle their wares,
doctors tend the sick, and people go about their lives not
knowing that they are the subjects of a vast sociological
experiment perpetuated by the Resplendent Cranes.

A Shining Ice Guardian long dead, Wang Ping,
founded the Temple at Three Mountains. She had lived in
the village centuries before, when it was no more than adirt
road and a small cluster of huts. One night, bandits broke
into her home and kidnapped, repeatedly raped, and then
murdered her and her family. She took the Second Breath
with a mind full of vengeance, which she exacted. Hands
full of blood and head full of an overpowering need to
remove such wickedness from the world, she was soon
discovered by a Resplendent Crane jina, who took her in

and trained her in the ways of his Dharma. | = " HH‘““ i
Returning to the village as a Wan Kuei, and believing o
that her death had a deeper purpose, she started down her | | “““ mi'i " .
own path of purity. There, she experimented for many y | e \l““““” l

long years, tinkering from outside, bringing money and . |
influence into an area that was once only mud and straw | ~' :ﬂ:ll.|ll!||_ li

huts on a dirty river. She used the influx of cash as a cover
to support her filial duties. She built shrines to her
parents, protected her descendants, and endlessly
manipulated the actions of village residents.

Over time, she communicated her findings to fellow
Resplendent Cranes, and the ancestor of the local court
approved Three Mountains Village as a site for research
and study of the effects of various rules and proclamations
as applied to mortals. Somewhat isolated, the village
provided the perfect site to test various laws — as long as
the Wan Kuei doing the studying never involved
themselves in any way with the villagers.

Wang Ping, died long ago in a tangle with a couple of
hsien, but Three Mountains Village lives on through
layers of Scarlet Screens. It is run by the Kuei-jin of the
Five Mighty Stones wu, who diligently report their results
while guarding the local dragon lines. The Resplendent
Cranes have virtually sealed the village off from the world
as their own private laboratory, and so it has been almost
untouched by the coming of the communists, or any other
dynasty for that matter. The Cranes use it to study what
makes mortals wicked, what makes them act with honor,
and how to eliminate the plague of wickedness from the
world. They insert “elements” of Crane-constituted “good”
or “evil” into the village itself. For example, they starve
the village for a while, and give food only to one person.
They choke off the flow of money to the village and then
scatter gold in the streets. They murder all the first-born
sons in the middle of the night and record the reactions of




the peasants. Current research is important to the Blood
Court of Beijing: the mandarins are trying to determine if
wickedness is something one is born with or something
one chooses, and this village may give a clue.

The human villagers are largely content, and rarely
want to leave. They have never noticed that they could
not leave if they tried. The village is essentially a pleasant
and well-regulated concentration camp. The Resplendent
Cranes have turned Three Mountains into their own
terrarium through which to observe human nature, and
through it, the world.

Hong Kong

Few places provide such a clear demonstration of the
principle that one truth may lead to many answers, even
conflicting ones, as Hong Kong. Resplendent Cranes lead
both the preeminent wu of traditional residents, the
Righteous Devils of Kowloon, and the preeminent wu
coming in with outside challengers, the Victorious
Whirlwind. The complexities of Kuei-jin history being
what they are, Jiu Yow and her companions of the
Whirlwind can (and do) portray themselves as the
guardians of tradition, restoring the old Flame Court and

ending the period of anarchic independence in which
Anguo Chun led the Righteous Devils.

The struggle for supremacy continues. Jiu's position is
secure enough that the Quincunx recognizes the Flame
Court as again in active service, with her as its mandarin.
She was almost ready to press for a chance at the ancestor
creation rites when news came from America of Trip
Monkey Wu's disastrous decline after premature ascension
to ancestry. Now Jiu prefers to wait and concentrate on
the tasks at hand. Both she and her rival Anguo find their
long-term plans complicated by the absence of expected
disorder. There has been neither harsh repression of Hong
Kong’s people by the new mainland-backed government
nor particularly passionate resistance and uprising. Both
leaders expected to use stirred-up human crowds as tools;
instead, they must proceed more quietly.

Korea

The Cranes of the Green Courts are almost all staunch
traditionalists — those who prefer other approaches are
welcome to leave, as soon as possible. For the Green Cranes,
North and South Korea were like adjacent gardens in which
different approaches to supreme authority over mortals
couldflourish forall tostudy. Kuei-jin neither ran government
nor exerted substantial influence on government policies,
but did provide what support they could through their own
networks of influence and helped shield both governments
from interference by other shen.

Unfortunately, neither experiment is going very well
from the traditionalist Crane perspective. The South has
become enmeshed in and dependent on foreign ties, and its
industries too often serve merely to promote decadence and
modernism elsewhere. The North teeters on the brink of
collapse, and it scarcely matters (to Kuei-jin) whether the
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end comes in war or implosion. Scholars who hoped to end
the century with triumphant memorialson the demonstrated
success of totalitarian government instead find themselves
compiling studies as to how each system broke down and
allowed sin to flourish even where the laws were strong. It s,
apparently, not enough to have powerful organs of law and
to use them vigorously. Something must happen among the
people that did not.

Into thisunhappysituation came asmall band of Western
vampires seeking refuge from the chaos in India. Crane
scholars play an active part in studying the refugees — not
their lore, but the vampires themselves, since their roots lie
inadvanced magical manipulation of mortal and supernatural
raw material. The newly founded Gardeners of the Flesh sect
teaches that the Korean failures show the necessity of
breeding better human beings: smarter, more self-critical and
much more subservient.

The “Nagaraja,” as the refugees call themselves, can
ofter little insight into the details of their lineage’s creation
(or they refuse to), and Crane magicians watch eagerly for
any sign of failing that could justify sentencing one or more
of the outsiders to destruction via experimentation. In the
meantime, early experiments on mass manipulation of
breeding in isolated villages has begun, but it will be years yet
before the experimenters can reliably evaluate their results.

HewL Steps jn

The Gardeners of the Flesh are prime

candidates for the temptations of one or more
Yama Kings and their servants. Filled with the
certainty that their end is good, the Gardeners
willingly adopt the most questionable of means in
search of some competitive advantage over their
rivals. They seethe with hubris, and most consider
themselves vastly more insightful than other
Cranes, letalone other Kuei-jin. Demons prepared
to approach slowly and with a manner suggesting
a touch of fear as well as hope may get excellent
deals for holds in Gardenersouls. So many demonic
investments are so useful for the purpose, and after
all, when a better humanity begins to displace its
unworthy predecessor, there'll be plenty of time
tfor Gardeners to cleanse their own souls... .

T'['Hh is how COUrts fi—‘“‘

Norasie Wou

The Resplendent Cranes are great fans of the wu
construct. More than just a good, strong way to bind
together several Kuei-jin to learn from and teach one
another, it is also the way to build a family where one
otherwise could not exist. Cranes cannot return to their
mortal families, although they are required to maintain
them, so the wu makes a fine substitute to fill the void.
Often acting as leaders or father figures of their wu, but



occasionally finding wisdom in the humility of accepting
orders rather than giving them, Cranes use the wu as a
schoolroom, a teaching tool, and a method by which to
achieve their Dharmic goals.

Tue Five HarMonjous
AvENGING THUNDERS

In a time not so long past in China, a wu formed, made
entirely of Shining Ice Guardians dedicated to the ancient
and venerable arts of feng shui. These are not mere
geomancers, however. They have done more than dedicate
their lives to the divining of dragon lines, the design of
buildings in perfect harmony, and living in balance. They
are ridding the world of the plague of wickedness! They are
correcting injustice and dishonor in the world! They are
destroying the Western taint on fine, traditional Middle
Kingdom mysticism. The members of thiswu have devoted
their entire existences to debunking the terrible, popular,
and very profitable business of Western pseudo-Chinese
mysticism. The Western world is stealing, appropriating,
and mutilating all things Oriental. This must stop!

In private circles, the members of the wu call
themselves the “Venerable and Just Defenders of
Traditional Feng Shui... with Guns.”

The Five Harmonious Avenging Thunderswu believes
that the corruption of the world and the turning of the
Great Wheel stems from the Western affliction of borrowing
half-understood aspects of Asian mysticism, messing around
with them, and selling truckloads of terrible books to other
unsuspecting Westerners through so-called nature stores.
Worse, unsuspecting Kuei-jin who don’t know any better
pick these things up in pocket form and quote from them.
These books not only sell, making Chinese mysticism look
like a collection of shamanic-spirit-psychic-magical rituals,
but they insist that people who hang wind chimes on their
refrigerator doors will smell better, look better, and be more
attractive. “Fast-food” Chinese mysticism is a plague created
by the evil and diseased Western world that pretends to
be linked to the ancient Chinese arts. It even claims
Tibetan origin!

This corrupted practice must stop! There is, after all,
the fourth tenet of the Dharmic path where, if corruption
appears, the Resplendent Cranes are honor bound to
correct it to the best of their abilities. For the Five
Harmonious Avenging Thunders wu, this correction
involves burning large piles of bad feng shui texts in
roaring bonfires that may or may not also burn down a
nature or New Age store, or the author of the “New
Secrets of Shaolin” receiving a pointed critique from long
range with a sniper rifle. If said author happens to be one

of the debased Kin-jin, the Thunders have killed two birds
with one stone and made the world a slightly better place.

The wu travels to the far ends of the Middle Kingdom,
searching out malls and shopping centers in order to stop
this plague of books, whistles, chimes, mirrors, flutes, red
packets, and the obsession with improving the flow of so-
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called “chi” through one’s office cubicle. The faster they
eradicate this wickedness, the quicker one more avenue
that the Yama Kings can use to influence evil in the world
will be destroyed.

The Five Harmonious Avenging Thunders wu are a
tad over-energetic, but one cannot fault their tenacity.
They get results, in their own strange little way, and they
have a point. “Fast-food” Chinese mysticism is corrupting
the understanding of true religious practices, eroding
more of the culture of the Middle Kingdom for popular
Westernism. Currently, they have set their eyes on the
Western world itself. They're planning a little trip to
California to huntdown a few so-called “feng shui masters,”
and are also preparing to stop the problem at its heart —
at Western publishing houses.

Te Avmerjcan DeveLopMeENT NETWORK.

This wu, composed in equal measure of Cranes,
Thrashing Dragons and Thousand Whispers, travels
through the Americas. Every few years it sets up a new
cover identity as an insurer, investment banking house or
other behind-the-scenes partner in the funding of new
businesses. American Development specializes in
supporting plausible-sounding schemes that divination
indicates will fail. Wu leader Kang Lo-Ti worked as head
clerk in a Shanghai bank in the mid-19th century and has
followed the evolution of financial methods ever since.
From time to time, when forgotten ideas reemerge as the
latest hot fad, he feels a touch of nostalgia and a sense of
reconnection to the world he left behind.

For a long while, the American Development wu
operated independently of any court. From time to time,
Kang settled in a city with a Chinatown large enough to
support some Kuei-jin, from whom he would learn news
from back home. When the debate leading to the Great
Leap Forward began, he sent hiswu-mate, former journalist
Jessica Huang, to listen on his behalf. He affiliated the wu
with the Fence-Menders faction, which put him in good
standing after the initial beachheads were secure. Now
American Development makes reports for the New
Promise Mandarinate’s use as well as for its own purposes,
and the Mandarinate enthusiastically backs American
Development’s efforts to make modern finance capitalism
feed its own downfall.

Early on, American Development clashed routinely
with Kin-jin who wished to exert influence over financial
and other matters. Kang recognized this as a fruitless
struggle: no matter how thoroughly he might disperse
the ashes of one rival, there would always be another.
American Development therefore now dedicates
substantial resources to pre-investment research. At any
sign of Kin-jin involvement behind the scenes of a target
business, or the locale in which it operates, American
Development withdraws any expressions of interest it
may have made and goes in search of other targets. After
all, the masses are many and vampires are few, and there
are always alternatives.



The Sjsters oF THE CooLjnG Hearmi

This wu is one of the oldest among the Cranes; its
members are all female, gender-neutral or androgynous.
They do not welcome males, though they’re willing to
advise groups of male Kuei-jin who wish to perform the
same sort of mission.

The Sisters of the Cooling Hearth always select as
their mistress a Kuei-jin in permanent Yin imbalance.
Under her leadership, they seek out mortals who are dying
and filled with some unresolved passion. They study their
subjects before making any approach, searching for the
underlying causes of the soul’s unrest. Then one or more
of them makes contact with the dying person to offer
soothing encouragement, while the others work visibly or
secretly to remove the distress.

While the Sisters take seriously their duty to show
mercy to all in need, they have a more pragmatic concern
as well. They seek to prevent dead mortals from becoming
ghosts, or from rising on the Road Back in the absence of
some motive other than pain and the compulsion to fix it.
Theybelieve that the Demon Emperor who is to come feeds
the world’s misery so as to create more vassals for his armies,
and this way they deny him as many conscripts as possible.

The founding Sisters were Buddhist nuns in
southeastern China during the Mongol Yuan dynasty. As
new Kuei-jin themselves, they saw how mortal torment
strengthened the forces of unrest and wickedness in the
Yin World, and they felt that their oaths to Kuan-Yin to
heal others remained in effect. As successive waves of

outside ideology swept over China, the Sisters incorporated
relevant teachings from each of them. In the present,
various Sisters speak of their mission in Buddhist terms, or
in Roman Catholic ones of release from purgatory, or in
Koestlerian ones of discharging deadly orgone radiation
to prevent the creation of post-mortem psychic
disturbances. The mission itself remains the same. |

BEYOND THE Way

The righteous Resplendent Crane cannot limit herself
to existing among those who agree with her. Not only is
it her Dharmic duty to instruct the errant and purge the
wicked, but in order to continue her own education she
must experience the world and its inhabitants. The way of
seclusion is not a viable one for leaders.

T OmHerR DharMas

Acting as judges, jury and executioners of the entire
world, the Resplendent Cranes keep their eyes on the
workings of the other Dharmas. It is not simply their own
who need to keep recourse to the law, but all Kuei-jin
under the watchful eye of Heaven. Knowing the way the
other Dharmas work, or don’t work, is key to interacting
with their followers, understanding their weaknesses and
gaining insight from their strengths.

Cranes see one overwhelming truth when interacting
with the other Dharma: no situations lack lessons. One
can always learn from interactions with other paths, even




if the lesson simply reaffirms the correctness of one’s own.
Understanding other paths is key to learning how all the
Kuei-jin work in concert, how to best govern them fairly,
and where their strengths and weaknesses are best applied

to the ultimate end of the Cranes — the turning back of
the Great Wheel.

The following descriptions of the other Dharmas are
taken from Reflections on Frogs and Butterflies by Masters
Yen Zu and Lu Po-Kung:

Thue Howl oF tiE DeviL=TjGER

Where the Resplendent Cranes are in control of the
Demon, the Devil-Tigers let it run free. Where the Cranes
are reserved, the Tigers are mad. Where the Cranes make
amends for their transgressions, the Tigers revel in them.

One who wishes to approach a Devil-Tiger must observe
it first. Their path is radically different from that of the
Shining Ice Guardians, and to the untrained eye, they seem
to be throwing themselves into corruption rather than
seeking to cure the world of it. They would will the Great
Wheel to turn, just to have more pain and chaos in their lives.

The Tigers do not merely revel in their P'o nature. They
learn to train it. They harness its power. They see themselves
in the role that the Yama Kings have given up: punishing the
wicked. If you can maintain your dignity and composure
around them, you will see them as a Dharma focused entirely
on the purgation of the wicked. They are a scythe to cull the
unworthy in our quest for purity and righteousness. They are
the embodiment of our sixth tenet and the Fourth Lotus.
Focus on your composure and learn to master it around the
Devil-Tigers, and understand their fundamental purpose in
the scheme of things, as that purpose is a lesson to us. They
are useful in our quest to turn back the Great Wheel.

One who has not mastered the eighth tenet of the
Dharma might not have the facilities to dispassionately
analyze the actions of the Tiger, and may see them as patently
offensive. They appear to be out-of-control children who
want only to destroy and spread their vile filth throughout
the Middle Kingdom. One must remember that they are
tools. Soon, it will be time to straighten or prune the wicked
— and more than one Devil-Tiger will be pruned.

THE SONG OF THE SHaDOW

The calm, cool, collected, detached Bone Flowers
should have common ground with the Shining Ice
Guardians. They share the same feelings toward the family,
the same necessity for control, and the same determination
to hold their composure under any condition. Like us, they
are diplomats, scholars and intellectuals. Yet the two
Dharmas are a universe apart.

The Bone Flowers have separated themselves from the
living world. Like Buddhists, they focus on the world of the
dying and the dead, claiming they are “like dust” and have
fallen off the karmic cycle of birth and rebirth. They feel no
need to take responsibility for the land of the living, the
land of the now. They are too focused on their detachment
from the world, and even their detachment from the rest of
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the Kuei-jin. They sit in the basements of their moldering
libraries, staring at their dusty tomes, contemplating their
navels and their dead relatives while corruption runs
rampant in the land. They spend all their time talking to
spirits. They do not realize that soon, without action, they
toomight become spirits—orworse. Theydonot understand
that their cool demeanor will not save them if the Great
Wheel turns and they find themselves at the unpleasant
end of the stick after the Yama Kings take control.

The Bone Flowers are nearly as culpable for the disease-
ridden world as the other Dharmas. They refuse to take
action, calmly allowing outsiders to spread their corruptive
plague and the Sixth Age to arrive. This is unacceptable
behavior when there is so much to lose if the stream of
corruption is not halted!

There are many recorded incidents, even in this late
age, where the Crane has sought to correct a wrongdoing
among a wu, as he should, while his Bone Flower brother-
in-arms has stood idly by and let such things take their
course. When a Crane sees corruption caused by hsien,
akuma or even his Kuei-jin brothers, he should not stand
around and strike up conversations with the offender,
hoping for arcane insights into a spirit world. He must put
things to rights.

Despite their grave errors, however, there is much to
respect and to learn from the Bone Flowers. Their libraries
hold much knowledge —even knowledge better forgotten.
The Bone Flowers have much to offer in the way of great
learning, especially on the ways of the spirit realms. Given
the chance, one should learn as much as possible from their
ways, and apply the laws of the Dharma to this learning to
examine its integrity, its failings, and the way to use it to

best further the needs of the world.

Tue Paru oF o THOUSAND Wﬂisrms

The Resplendent Cranes teach a kind of balance these
Centipedes would appreciate: to balance strength and
weakness in judging the honor of adeed or belief, to balance
Yin and Yang while mastering the Hun and teaching the
P'o to submit, to grasp the mean and use it to temper
composure, integrity and action. Yet the Centipedes donot
hold onto the mean in their search for balance. Instead,
they swing to extremes. They cannot decide if they are
strong or weak. They cannot decide if they want to have
personal integrity or be truly wicked. They cannot decide
if they want to be mad or sane. They try everything and
more in their search for enlightenment.

Their self-absorption in their quest to find a balance
among the throngs of humanity distracts them from what
is important in the scheme of the world. They want to
revel in mortal ways, continue to live their lives and wear
masks, yet they pay no attention to the fact that when the
Great Wheel turns, there will be no more humans to
emulate. There will be no more lives to live. There will be
no more masks to wear.

Worse, they insist on trying to find enlightenment
among mortals. They have not yet learned that humans
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are to be governed secretly and kept blind to the ways of
the Kuei-jin. Humanity holds no secrets to turning back
the Great Wheel! Humanity is where the Kuei-jin began,
when they were alive and ignorant of the true ways of the
world. If there was anything to learn there, the Kuei-jin
would have learned it before they took the Second Breath,
not afterwards. Humans are not to be taken advantage of
lightly, for that is the path to dishonor, but they are
casualties and tools in the war to turn the Wheel back
toward the Age of Heaven, not the route to keep it from
moving forward.

Yet the Centipedes know better than anyone else the
ways of mortals and how to manipulate them. They
understand the mortal world and how to use it for the ends
of the Kuei-jin. Take what is needed from them and
dispose of them as you will before moving on to free the
world from the corruption beneath which it labors.

Tue Dance oF e ThrasHiNG Dragon

As Chi flows down from Heaven, it generates Yang.
When its activity reaches its limit, it becomes tranquil.
When Chi becomes tranquil, it generates Yin. When this
tranquility Teaches its limit, it becomes Yang again. This
is the Principle of Heaven and Earth. An equal balance of
Yin and Yang leads to perfection of the Hun. This
perfection brings about correctness in all things.

The Thrashing Dragons are not interested in
correctness in all things. They are interested in the
principle of movement and action, an overabundance of
Yang that feeds their flesh and brings about action of
dubious integrity and honor. For the Shining Ice
Guardians, the pinnacle of the Eight Lotus Path is harmony
and tranquility, the synthesizing of Yin and Yang with the
Hun. This givesrise to righteousness and correctness. The
Thrashing Dragons, however, only care about what Yang
provides them and how they may act on these impulses.

We find this unacceptable. We cannot abide wickedness
and folly.

The universe requires a balance of Yin and Yang, and
Dragons express purity of the active force of Heaven just
as the Bone Flowers express the passive. Such energy,
directed by the strong guiding hand of a Shining Ice
Guardian, can lead toward a great cleansing of the disease
that has infected the Middle Kingdom. It can destroy
wickedness, put wrongs to rights, and restore honor and
purpose to the land. It can invigorate the wu into action
and spur the Kuei-jin toward turning back the Great
Wheel. Separated from the maddening foolishness of the
penangallan and the influence of the Golden Courts,
Yang, like Yin, can serve our cause. Control, patience and
an understanding of the place of all things under Heaven
are the techniques to use when faced with the Dance of

the Thrashing Dragon.

The Fiame oF e RjsinG PHOENjX

The heretical Flame of the Rising Phoenix is
fundamentally wrong, and built on shoddy philosophical

foundations. Mistakes made in the previous life, before
taking the Second Breath, are tools for learning and
advancement, not a scourge with which to beat oneself for
eternity. Instead of dwelling on the transgressions of the
past and staying trapped in mortal life, one must move on,
embrace the Fivefold Way, and join Kuei-jin society.

Focusing on, or appearing to, one’s mortal family is a
disgraceful act. This Dharma does not realize its own
innate wickedness, and so lives in a cloud of delusion. It
is shameful to cling to a past life and extort personal
worship from the family! These deluded Kuei-jin must
realize there is no salvation from their former kin — if
there had been, they never would have taken a trip to
Yomi in the first place! One must move on and concentrate
on the more important problems plaguing the world. The
correct action to take when faced with the Flame of the
Rising Phoenix is to straighten them appropriately, and if
they will not be straightened, purge them.

Tue TempesT oF THE jNwaRrDp Focus

We Resplendent Cranes believe that the laws must
apply toall people if all are to follow them. In this way, the
bodhisattvas and ancestors craft the laws to appeal to the
Hun and keep the P’o at bay. But the Tempest of the
Inward Focus wants to follow all laws and none, hoping to
find enlightenment down a path that zigs and zags. They
ignore the clear path laid out by the laws. How can they
know what must be done if they spend all their time
running off after this pursuit or that? How can they focus
their energies on fighting back the plague that stalks the
Middle Kingdom if they spend all their time meditating
on which road they should walk down?

The Tempest is lost in the wilderness with no path to
follow. If they step out of bounds on their “quest” for
enlightenment, they will fall.

Tve Face oFr THE Gobs

The Godlings have forsaken their history, their
destiny, and their duty so that they can sit around and
claim to be fallen gods who need only dally with human
followers long enough in order to return to Heaven. Is this
acceptable behavior for a Kuei-jin, to sit outside the
boundaries of society, preach from a false throne, and play
among mortals? Is this a true path to learning,
enlightenment, and the Road Back?

The ancestors suggest that loyal Cranes either correct
the fallacies held by these pretenders or eradicate them
from the face of the world along with the outsiders and
other foul menaces that stalk the land. On finding such a
fool, one must weigh his existence against the great
teachings of the Shining Ice Guardians and decide if his
wickedness is significant enough to poison the land and its
peoples. Cranes must set the fool on the road to
righteousness and return him to Kuei-jin society, or else
remove the Godling with the least amount of mess. Such
a heresy as that of the Divine Face cannot go uncorrected.




Principies oF Prace
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Tue Spir;T oF THE Ljving EarTH
Like the Crane’s Way, the Spirit of the Living Earth

puts great emphasis on moral behavior, ceremony, ritual,
teaching, learning, and adherence to its tenets. These
Cerulean Veils live within their means, take correct
action when called upon, and live lives of high
respectability. Though a small sect, the Living Earth is
highly respected by the Cranes for its followers’
appreciation of the flows of Chi, their dedication to
protecting the dragon lines, and their firm determination
to return to righteousness. While they do not hold the
same beliefs about turning back the Great Wheel, they are
our close comrades in their desire to live second lives full
of integrity and honor.

However, the Cerulean Veils’ adherence to the
monastic life, along with their focus on the flow of Chi
and on their favored spirits, makes them even more
remote and moralistic than the most austere Shining Ice
Guardian. One should not extricate oneself so wholly
from society. After all, living within the society of the
August Courts is part of being a Kuei-jin. Members of this
sect also spend altogether too much time talking to and
learning from the spirits. If the Spirits of the Living Earth
can be convinced to take their learning more from the
teachings of their Kuei-jin forebears and less from the
spirit realms, whose denizens no doubt lie and mislead
them, they could become the perfect warrior compatriots
in the battle against corruption.

Cranes anp HumanjTY

The seventh tenet provides the framework for all
Crane dealings with the daylit world: subtle protection of
the family. The emphasis on remaining hidden makes
Cranes strong proponents of Scarlet Screens and other
buffers in their dealings with mortals. The Temple at
Three Mountains Village (see page 39) is the most
accomplished example of subtle but thorough interaction
with a human society. But the seventh tenet only deals
explicitly with the mortal family, not the overall human
population. In typical Crane fashion, there exist many
views of humanity, from mewling cattle to center of
creation. The following texts illustrate some of the more
prominent viewpoints.

HuMmanjTY as Djsease

From the testimony of accused akuma Izanagi Ishiro,

May 11, 1995:

Certainly it is true that | was once a human being.
What of it? Every speck of matter and energy that came
together in my humanity had once been something else:
the earth, a plant, an animal. I claim only that neither I
nor any other of the Ten Thousand Demons has any more
duty to one past form of our component material than to
any other. We do not serve humanity, but the world itself,
everything under Heaven.

You must know, my earnest inquisitor, the term
“triage.” A doctor faced with more injuries than he can
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treat must set priorities, curing where he can and removing
the parts that cannot be saved. This is our duty as well. I
feel no particular hatred for humanity, any more than the
surgeon hates the microscopic life that creates disease. |
simply observe the consequences to the world at large of
this infestation remaining untreated and set about applying
triage to the growing world-pain.

Your minions caught me before I could apply this
simple principle to the human rot afflicting the Home
[slands. No doubt you think them very wise and virtuous.
[ almost wish I could be there to see the realization dawn on
you, not many years from now, that perhaps the doom you
then face could have been averted if only you'd listened to
me here and now. Alas, justice is seldom so obliging.

HumanjTYy as UnruLY SuBjecTs
A memorial by Qi Shidao, Disciple of the New Promise
Mandarinate, to the Blood Court, 11 November 2001:

I commend to the honorable mandarins of the
esteemed court that they resist all efforts to strengthen
political and social ties between China and the United
States. I acknowledge that the current state of negotiations
does make certain aspects of the Great Leap Outward
easier. But the demands of justice take precedence over
convenience, and what Heaven commands it also makes
possible. Insofar as the Great Leap Outward is the proper
task of our time, we can and will find ways to carry it out.

The arrangement that some mortals call “globalism”
confirms the words of the sages long ago, that where there
is much movement there is also much dissatisfaction. It is
far easier to lead subjects whose heads do not rattle with
upsetting visions of “the good life” that they could have
somewhere else, or in other circumstances. Just as the
largest waves form in deep seas rather than shallow ponds,
so the intermingling of communities promotes more unrest
than would prevail if they were cut off from each other.

| write to you now in part to recommend against a
course of action I know you have considered in recent
years. Overt violence against globalism will not produce
satisfactory results. It appears to well-intentioned mortal
onlookers like mere petty jealousy. If we are to actually
reduce the extent to which nations and regions trade with
each other, we must prepare for a sustained campaign
waged by non-violent means. We must persuade (or coerce)
leaders in politics and finance, while simultaneously using
the organs of propaganda to win public support for the
merits of increased self-sufficiency. | chafe under this latter
limitation, for | know that Heaven allowed me to return to
be a king, not a courtier. Nonetheless, my experience
subduing rebellious conquests tells me that in this age,
kingship no longer means what it once did.

Where we engage in acts of sabotage, we must take
great care not to provide visible agents. The results must
seem to stem from mere misfortune and happenstance. As
with persuasion, this lack of public accountability chafes
against our tradition, and I donot recommend the approach
lightly. But I also see how acts that mortals can blame on
specific individuals free them of the burden of thinking



that the acts reveal any weakness in their current social
order. They think such thoughts only when not distracted
by other explanations.

My comrades in the pacification effort are of two minds
when it comes to mortals’ use of telecommunications. On
the one hand, surely it is better for those who wish to
consume foreign creations to consume only ideas rather
than artifacts. Where the people sit and watch television
and films and work on their computers, they are at least not
out buying tangible goods shipped from other regions, with
all the infrastructure that requires. On the other hand,
desires begin with ideas and images, and it is these
telecommunications that make the rest possible. Our
principal line of attack on this front begins with the
unreliability of images not endorsed by political authority
and goes on to emphasize the frightening, difficult, and
confusing aspects of dealing with people very unlike oneself.
Our secondary line of attack is to underwrite all those who
flood the electronic channels with banal, useless
transactions, in hopes that the people will turn back to
more traditional means of approaching the world.

We of the pacification effort dream of a mortal world
composed of small districts whose populations regard each
other as at best irrelevant, at worst competition, whose
folkways change seldom and who yield readily to the words
of authority. We labor diligently to bring this to pass, and
thank you for your consideration of the merits of our case.

In the spirit of speculation, I suggest that a more
thoroughly divided world would better advance our
traditional concern with turning the Wheel of Ages.
Geographic and social isolation cannot guarantee
immunity from the change of Ages, as | know from
studying the accounts of our ancestors who dwelled far
from the great centers of the Fourth Age and found
themselves inexplicably surrounded by new Wan Kuei
manifesting the characteristic deficiencies of the Fifth
Age. And yet it is true that the Age came more slowly to
those outposts. It is at least possible that a community
even more thoroughly isolated and led by Wan Kuei who
appreciate the spiritual risks could not only forestall the
advance of a further, darker Age, but restore otherwise
lost virtue. We have not, to the best of my knowledge,
engaged in any systematic experimentation on this matter
since the loss of virtue associated with the current Age
became ubiquitous, and I commend this as a topic of
investigation for ambitious jina willing to isolate
themselves for an extended period of time.

Implicit in this speculation is a challenge I wish to
declare explicitly: the notion of an “Age” as a universal
state may not hold as much validity as we think. Karmic
and Dharmic changes spread with the movements of
troubled souls. If we could break up these bonds, perhaps
what is now the apparently unstoppable juggernaut of a
world-crushing Wheel may become many smaller Wheels,
each more susceptible to righteous steering.

[ hope these words contribute something to your debate.
In devotion to the great cause,

— Qi Shidao

Hmmbw;mn;_lnllﬂmllnvm

A letter to Ling I, former Deputy Minister for the
Evaluation of Foreign Oracles, from an unknown

source, found in his residence after a riot destroyed the
block in 1969;

Dear friend,

Our mutual acquaintance once quoted the barbarian
scripture, “When I look to the heavens, what is man,
that Thou art mindful of him?” I propound the spirit of
this text while of course rejecting its superficial
theological crudity.

[ submit to you that you have become overly attached
to humanity at the expense of the other 999 things that
comprise All Under Heaven. Not that | endorse the
pernicious anti-humanity sentiment one finds
increasingly often in these troubled times — I sympathize
with it, and agree that the human race very much needs
pruning, but cannot respect obsession that turns against
the validity of the human concept as such. No, I wish
merely to point out how very small a part the race from
which we come plays in the greater scheme of things.

Look up. Do humans fill the stars, or the spaces
between them? Look out. Do humans fill the deserts and
mountaintops, or the winter wastes! Look down. Do
humans fill the earth and the sea? The world belongs to
the insects and vines, the elephants and pines, as much
as it does to humanity. The skies belong to the clouds
and winds, the heavens to the planets and stars. The seas
belong to the krakens and to the spirits of silence and
darkness. Beyond the Mirror lie worlds vaster than this,
full of inhabitants who owe nothing to humanity and its
concerns.

The sages of your Dharma are too often like judges
who regard only nobles as part of their constituency, or
like priests who will perform only rites described in a
particular one of the classics. It’s not that what they do
is wrong — it is entirely correct, as far as it goes. It simply
doesn’t go far enough. In fact, it falls tragically short of
what’s necessary. Why do you not have entire academies
dedicated to training young disciples to bring justice and
order to the lands beyond the Wall? Why do you not
encourage mastery of the transformative Disciplines so
that students may go among the animals and birds and
fishes to speak with them of Heaven'’s will?

If I, who am not committed to your cause, can see
this in just a few short years of observation, I must
wonder about the seriousness of your sages. Are they
blind, or refusing to see? Although I have not given my
post-mortem existence over to your Dharma, nonetheless
[ believe it no more dispensable than any of the others
appointed by Xue at the beginning of our epoch, and I
fear for the world when those chosen by Heaven for your
role neglect so much of it.

Translator’s Note: Therest of this letter was apparently
lost in the conflagration that destroyed Ling I's residence.
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There ismuch disorder under Heaven and the situation
is excellent.

Two factions take part in the ongoing effort to bring
the blessings of Heaven and the Middle Kingdom to other
lands. The Righteous Foreigner-Vanquishing Crusaders
take the straightforward view that whatever is wrong with
the world came from outside the Middle Kingdom, and
that therefore outsiders deserve subjugation (if they submit)
orannihilation (if they resist). The Harmonious Menders
of Broken Fences believe that no invasion can succeed
except insofar as the Middle Kingdom itself exists in
proper harmony. They care about the New Promise
Mandarinate, the Kuei-jin “colony” in North America,
insofar as it allows them to strike against those they
believe responsible for advancing corruption at home.
These dark influences are not primarily a matter of mortal
society, but of states of the soul. Kuei-jin do not neglect or
ignore matters of business, politics, and other elements of
human society, but neither are these their foremost
concerns. What matters overall, particularly in light of
the fullness of the Eight Lotus Path, is what happens in the
spirit worlds and among the supernatural population
under Heaven. A single akuma or practitioner of Kin-jin
blood magic may well do more harm to the Middle
Kingdom than a thousand capitalists or diplomats, to
those who see beyond the flesh. The Extraordinary
Commission on the Rectification of Borders, the gathering
of ancestors and other worthies who oversee the expansion
of the Middle Kingdom and Quincunx authority, seeks to
balance these concerns.

The oldest and most successful front in the Great Leap
Qutward is the Pacific coast of North America. Kuei-jin
influence now runs from Baja, California well up into the
Pacific Northwest in one form oranother, and encompasses
the vast cities of Los Angeles, San Francisco and San Diego.
Anattempted counter-strike by rebellious Western vampires
called Anarchs ended in dismal defeat, and the Camarilla,
the ruling sect of Kin-jin, accepts Kuei-jin rule on the West
Coast as a fact of life. The New Promise Mandarinate will
face no Camarilla opposition as it expands into territory
controlled by the diabolical Sabbat.

In the opening months of the invasion, Fence-Menders
and Crusaders struggled for dominant roles. The contest
ended with the defeat of the Anarch coup, with Fence-
Menders playing the decisive part in smashing the Anarch
force and coming to satisfactory terms with the Camarilla.
Now a division of labor prevails: Crusaders take the war
into unconquered territory, seeking out Kin-jin and forcing
into capitulation or destruction those who do not yield.
The Fence-Menders concentrate on securing the
conquered land and developing the stable institutions
necessary for ongoing governance.

The ManparjNaTE AND jTs PowEr
The success of the Great Leap Outward does not mean

that mortals in California suddenly find themselves living
under Chinese rule. The Mandarinate’s war is aimed
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primarily at supernatural beings, and the changes to West
Coast society follow from this. Where a powerful vampire
lord and his followers have been destroyed, for instance,
networks of mortal contacts fall into disarray. Businesses
that were heavily exploited or directed by vampires now
have to run themselves, and many lack the leadership todo
so. In daytime life this manifests as economic and social
turmoil, and sudden outbreaks of confusion in communities

that had been stable.

Even among Western shen, the Mandarinate wields
somewhat limited authority. Lone vampires and small
coteries who stay low and practice disciplined feeding may
escape attention indefinitely. The Great Leap Outward is
not, despite Crusader wishes, devoted to the annihilation
of all rivals, but to their subjugation. The Mandarinate
seeks submission, so that the souls of the local shen become
harmonized with the aims of Heaven’s agents, the Kuei-jin.
Resistance brings a fight to the end, while targets who
choose to surrender retain a substantial degree of freedom
and power within the Mandarinate’s overall authority. The
San Francisco Bay area is currently the site of a stable truce
between the Mandarinate and the Camarilla, with the
Kuei-jin claiming prime feeding grounds as their exclusive
domain. Several mandarins in Northern California
remember when foreign mortals claimed authority overkey
parts of China and other Asian nations, and relish the
opportunity to revisit this policy on the West’s debased
vampires. Slowly they expand the hunting grounds and
associated rights of their court, pushing the Kin-jin into
slow starvation and disunity.

Over time, the Mandarinate may become more involved
in mortal affairs as well. For now, though, the ruling
individuals realize that seeking significant influence in the
region’s governments would attract unwelcome attention
from political loci beyond the Mandarinate’s borders, and
itis as easy to manipulate business through routine commerce
as by infiltration or subversion. A few wu experiment with
efforts to pick up the loose reins of influence left behind
after a stubborn coterie perished; so far the results aren’t
particularly encouraging, and scholars back home debate
whether such experiments should be forbidden.

One experiment that would definitely be forbidden if
anyone learned of it is the work of the Heaven-Suffusing
Surgeons. This small wu of Cranes takes inspiration from
the Fellowship of the Travelers of Great Earth sect and is
trying to create Kuei-jin from Western souls. Its members
look for individuals who show an affinity for Middle Kingdom
doctrines, provide a crash course in essential spiritual
realities (reinforced by Soul Disciplines to the point where
the subject can no longer think of alternative worldviews)
and then sacrifice the subject in the midst of a holy rite of
consecration. So far none of the subjects has walked the
Road Back. The sect’s leaders are patient, and believe that
if they can escape detection, in their various strongholds in
the mountains around the Los Angeles Basin, sooner or
later they’ll be able to stride into the Mandarinate’s court
with disciples who are Kuei-jin in truth despite never
having been part of the Middle Kingdom. Rumors of these
experiments reach the court from time to time, and the

court’s enforcers have begun periodic searches for whatever
underlying truth the claims may have.

Cranes N THE MaNDARJNATE
As of early 2002, relatively young Cranes lead both the
Crusaderand Fence-Menderfactions within the Mandarinate.

Maximum Sun of the Emerald Ministry wu is one of the
fiercest warriors of the invasion. He’s also incurably mad,
believing himself the victim of a spiritual blight that makes
his brain rot. He thinks maggots sometimes wriggle out of his
ears and nose, and that others can see flies buzzing around
behind his eyes whenever he fails to wear dark glasses. The
torment of all this distracted him during crucial months of
the summer and fall of 2000, costing the Crusaders the
participation of their most effective leader in the field.
However, his P'o provided a way out that winter when it
began sharing the madness. Hisdemon form now displays the
blight prominently. He goes into battle as a thing of rot and
decay, shouting to his foes that this is the true state of their
souls. The extra intimidation proves crucial in otherwise
marginal clashes, and garbled stories of his attacks help
demoralize opponents on the fringes of the Mandarinate.

The elders know that the Mandarinate is far too new to
have an ancestor, but when it matures, Han Hui of the Violet
Path Posse may well become its first ancestor. While
committed without question to the Fivefold Way and the
Eight Lotus Path, Han believes that new times call for new
expressions, and she’s willing to consider all sorts of
adjustments in traditional power structures. If it takes a new
subordinate role for a Kin-jin “supervisor” to appease the
Western vampires of a town or county, Han readily approves
its creation. If some concessions with regard to mortal
influence can speedily end a dispute, she makes them.
Opponents who scrutinize her decisions in isolation often
feel that she's given up something essential for doubtful gain,
but taken overall the Mandarinate prospers, with more gains
and fewer costs than in the earlier years of struggle.

Actually, the Mandarinate did have an ancestor for a
few months. The Thrashing Dragon raconteur Trip Monkey
Wu even survived a simplified version of the Naming the
Ancestor rite (see p. 65). He proved unable to maintain
effective authority, and after a moment of blindness that
locked him into a three-day coma, he retired to the seashore
of central California to contemplate his next steps. Some
Dragons say he fell because Crane manipulators pushed
him, though no clear evidence exists to support the charge.

Oursjpe Cujna, jusipe The MippLe Kngpom

The Great Leap Outward began as an almost
exclusively Chinese venture: conceived within the
Quincunx, supervised by Kuei-jin known among Chinese
elders, manned by recruits known in turn to the supervising
authorities. Only a handful of Japanese and Korean
vampires took part in the initial campaign.

Over time, it has become somewhat more diversified.
Chinese vampires still outnumber all other participants
combined, but it’s no longer unusual for the court of a
newly conquered city to include a few individuals from
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Southeast Asia, nor for the shock troops engaged in this
month’s most intense battle to include Japanese warriors.
Kuei-jin coming from outside China do so as individuals
or wu without any particular support from their courts in
almost all cases. The campaign looks like China’s concern
to the elders of other nations, and while they’re happy to
send would-be crusaders off on crusade, almost all of them
expect it to end in dismal failure.

Two prominent exceptions exist among the Cranes:
the House of Genji and a Crane wu in the Indian province

of Kashmir.

The elders of House Genji in Japan worry deeply about
the future of their country. The omens indicate that Japan’s
economic woes will get much worse before they get better.
Genji analysts see in the Great Leap Outward the twofold
opportunity to secure useful resources under the control of
forces they can manipulate and to send out their own
troublemakers en masse just as the Quincunx did. Their
best diplomats are carefully negotiating with the
Extraordinary Commission on the Rectification of Borders
for a Japanese presence on the Commission itself. So far,
both sides agree that the performance of the ever more
numerous Japanese participants in the crusade will affect
the possibilities for Genji involvement in decision-making.
San Francisco’s Japantown is also home to several gaki with
pre-Leap roots in America, whose active resistance to the
Mandarinate since its arrival in the Bay Area does not
incline the Commission toward Japanese representation.

The orthodox Dharmas have long faced competition
from organized heretics in India, and the clash of visions
only increased following the secret turmoil around the
Week of Nightmares and its aftermath. A wu of scholarly
Cranes in Kashmir have recently suffered horrible
revelations pointing toward a crushing defeat for the
remaining orthodox courts throughout the subcontinent,
at the hands of enemies whose identity they cannot discern.
Without giving any hint of these revelations, they've
actively encouraged displaced wu and individual Kuei-jin
who have lost their wiu-mates in recent years to join in the
Great Leap Outward. Perhaps the Indian Crane tradition
may survive outside India. Younger Cranes see in the Great
Leap Outward the refreshing opportunity to engage in a
somewhat more straightforward battle than the ones
common in theirhomeland — in North America they fight
neither god-monsters from the pit nor their own kin, and in
this similar situation, many of them now experience
auspicious moments.

T War Back Home: Tie Beast Courrs

Kuei-jin are accustomed to formal, often tense, but
essentially peaceable relationships with the shapeshifting
races of the Middle Kingdom. Both sides know that
individuals and groups who intrude too deeply into the
other’s affairs are likely to get slaughtered, and both sides
accept this. When conflicts occur, diplomats on both
sides work out terms of redress and withdrawal, so that the
champions of the Yang World need not fight too often
against those who've drawn the Second Breath and
therefore inevitably carry some taint of Yomi.
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Now this ambiguous harmony teeters on the brink
of collapse. The expanding frontiers of the Great Leap
Outward bring Kuei-jin into conflict with creatures
that the Beast Courts regard as their cousins. Beast
Court sages say that if werewolves and other Western
changing breeds need punishing, the task should fall to
the Beast Courts. Heaven, they say, has not appointed
the Kuei-jin executioners of shapechangers for the
crime of living in territory Kuei-jin want for themselves.
Heated debate rages within the Beast Courts as to what
compensation the invaders owe the Beast Courts for
their infringement, while the Quincunx’s experts in
the affairs of shapechangers in turn debate whether it
may be necessary to strike against the Beast Courts as
well to eliminate the threat.

Additional information on the Beast Courts appears
in Hengeyokai: Shapeshifters of the East, the Werewolf
Storyteller’s Guide and A World of Rage, all supplements
for Werewolf: The Apocalypse.

A-Seconp FRONT

With the general success of the New Promise
Mandarinate clear, the members of the Quincunx’s
Extraordinary Commission on the Rectification of Borders
now debate where to strike next. Four major schools of
thought contend.

* South America: Peru has a long tradition of Asian
immigration and a well-established community of Japanese
descent. Kuei-jin of Japanese origin could therefore move
in and establish initial connections among the overseas
Japanese community with relatively little difficulty, and
go on the offensive from a secured base of power.

* India: In theory, India already is part of the Middle
Kingdom. In practice, it’s a horrendous mess of heretical
Dharmas, Western vampires with peculiar delusions of
enlightenment, and general spiritual confusion. The Week
of Nightmares three years ago, in which bodhisattva Rising
Majestically to the Western Sun gave her life along with
others to stop a powerful awakening demon, added another
layer of mortal and shen disorder. The subcontinent is like
an oozing sore in the skin of the world, allowing improper
things to creep in. A Great Leap Southward would require
coordinated strikes against many targets all at once, because
unfortunately the disordered monsters of the areado manage
to work together in the face of common threats, particularly
in their elevated paranoia of recent years.

® Russia: Whateveronce isolated Russia from outside
supernatural influence is gone now, to judge from stories
of terribly powerful vampires and odder creatures roaming
free make their way into the Middle Kingdom. The people
cry out for peace and good government, and get neither.
Surely the time is right for a Great Leap Northwestward,
to rectify so much that now lies broken.

* None of the above: This remains the view of a
plurality of Commissioners. Let mortals think in terms of
months and years; Kuei-jin must consider decades and
centuries. Much, much more time should pass and the New
Promise Mandarinate undergo much more thorough scrutiny
before the Commission commits itself to any new action.
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Harmony is rhe value Df pewfuﬁmng the rites. Such was the

- beauty of the way of emperors past in matters great and small. Yet

“there are times when this is not acceptable. Where there is harmony

for harmony’s sake, undisciplined by the rites, it is not acceptable.
—Confucius, The Analects”

'I'HE CrRANE ;N PLAY

* Playinga Respléndent Crane is both challenging and
entertammg Your character has, so she believes; the
essential insight into the rules by which the world must
tun if it is to be saved. She is not a student of abstract
prmclplesﬂ nor a tefugee from the complexities of life, nor
a seeker after pleasures. Her Dharma aims toward justice
on every level, from the individual to the universal. She
bears the weight of the age on her shoulders. This is the
stuff of high drama, where the legacy of failuresstretching

. across halfthe world’s existence glimmers with the faintest
““hope for tedemption.

The idea of.a vampiric existence dedicated to
wmastering the rules of the world and seeing that everyone
else_hews to_them may well seem dull. There are
“Resplendent Cranes, to be sure;whose existences would
be dull indeed to play out, as they spend all their time

eulling through old libraries afd producing scholarly

treatises on-minutiae of grammar and textual variation.
Fortunately, there’s far more to the sect than that.

Pinsrer TRUTW Alip Jrmsnrrcr Vesests -

Cranes are not boring, static lawgivers because of a
key fact, stated explicitly on p. 67 of Kindred of the East,
that bears repetition here: every memberof the Dharma
seeks the heavenly law and desires it intensely, but even
the most enlightened bodhisattvas know they have not
achieved it yet, not completely. This all-consuming passion
for righteousness and justice drives Cranes out of death
back into the world; it does not deliver them into unlife
with everything they seek at once, or ever.

All Kuei-jin who recognize the Hun as the supreme
virtue agree on three fundamental principles:

* The essence of justice is as simple as Yin and Yang,
as the perfect balance of Ebon Dragonand Scarlet Empress.

* Theapplication of justice is as complex as the Ten
Thousand Things, for there is a righteousness suitable for
every thing that exists.

* The weight of sin guarantees that no individual can
now fully understand justice as the August Personage
intended it.

mmmmm



Tl'ns terismn between perfect truth to attain and the
innate corruption of the seeker shapes the Cranes at every
sﬁep@f their existence.
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that does SGmEL’hIng else. The advice in the faﬂﬂwmg%
paragraphs opéms up possibilities, rathbr{han being a set.

of rigid bnundﬁnea mtended to close them off.
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In addition to great causes, small ones may sustain
souls after déath. Wise Cranes know there is a Way for
small things as well as big ones,-and Crane folklore tells of
men and women who in life were conscientious janitors,
nurses -or-grocers. '1hey served the celestial order. by
advancing harmony where they were, and rose tocontinue

% that wc}rk afl:e:r death because n: wdl never be done until

g Cranes xS, ".'“llghtg%meut ﬁithﬂut ever lﬂavm a single
or: * generaltzatmn l:hat‘fa ',“’“ & g

wa'-‘-r‘“ o

__hoﬂ:m d“Mortal cﬂn;ﬁm “of importance and

ality need not apply to the Hungry Dead.

Fmal&'fi there are many Cran@ who ‘had no particular

 interest in jusugw a concept orcausen life, but acquire

‘a passion ?ﬂr it in Hell: Suffering for moral crimes they

dtdn’t even. know they’'d committed, they yeam for

better. The impulse here ligsquite close toone

Your character’s life cantmuek to 1nﬂténce1u%ﬂﬁ#¥_ » rhat cﬁegtes many Devil- -Tigers, the difference being that

death. Denial and rejection are as vali
- acceptance to that influence: Fm:a&ane,
# is: What role did justice play in your chMter s life?

.:‘. ':!-Q'tﬁ

| '*_'Whﬂ@the:‘”qmuld be Devil-Tiger wants to punish-those
aekey question responsi%ie for his situation, the would-be Resplendent

* Crane wants to‘improve the world so as to keep people

Two extremes are obvious: ?nurcharacter might have m ﬁk}% the ﬁrst place.

been an instrument of justice or an enemy of it. _Ludgés

police officers and the like can easily feel theirwo

done simply because theyre dead. In addition, peuple
who served justice in support roles and behind the scenes,
like bailiffs, file clerks and custodians, may. ﬁee[ drwen to
act more directly than they did ulhfe |

Conversely, the experience of~Hell may bE
enlightening for some criminals, and also for people who

- weren't.necessarily violators of the law but;who in their

various ways worked to undermine belief in and support
for the idea of justice. A sociopath may now understand
~ what he’d dismissed as delusion in life.A philosopherwho

Overthe course of the Fifth Age, mc:-re{]ranes retumecl |
_ forthis reason thananyiother. Such a motive has always
_beent common among the Cranes; and has only grown
more 50 as the world darkens and ever more unrighteous

souls’ g0 to the Thousand Hells. Cranes familiar with

“Western medicine sometimes speak of their origin as part

of the wmrld’ﬁlmmnesystem, and themselves as purifying
agents createdin re&;}c&w to thﬁgmwmg evilson all sides.
Others say that the '\'ﬁ' always includes its appropriate
balance, so that great daa'h;éss must: necessanly pmduce
growing light.-

. thought of justice as purely a rationale for power probably- rl'll' ‘Pm lﬂﬂ smq PO]"T!

also denied the existenceof the supernatural, and finding
out hw«wmn gshe was in life could fuelthedesire to make

A right what she’d helped to subvert. A lawyer or politician

- whointerpreted the law as purely a tool foradvancingone™
interest over another may-now see more, perhaps feelibg
v that his client has become all of ﬂreatmnagamst the f{JICEE

~of destruction. ' ‘

Specific circumstancesrather thﬁn general p]:mc. iples
may also propel people through ﬁaml to the Road Back.
Revolutionaries and freedom fightersa are: m}{ to associate
cosmic justice with work not yet done in human'séciety.
Crusaders for political and social change can come from
anywhere in the Middle Kingdom, including highly visible:
trouble spots like Tibet and Myanmar (Burma) and less
famous oppressed groups like the more badly treated
minority peoples in China. Traditionalists, meanwhile,
associate justice with the preservation of an order now
threatened, whether the purity of Mao Zedong Thought
in the face of butside influence, maintaining the doctrines
of old-rite Roman Cathnhmsm even as Rome révises its
practices, or guardmg the prwl,lﬁges of aristocracy in an
industrializing “new tiger” nation.

's

RES[ﬁIendent Cranes hew to a far more systematic
path than the other Dharmas offer. In-addition to the

Fivefold Wayall Kkg&l-‘]m recognize, the Eight Lotus Path .
“provides a system of moral and intellectual development

that.can (and, does) keep Cranes busy all th.e: way to

supreme enlightenment, Earlycommentarieson the Eight

/" "Lotus Path assume that practitioners begin with the First

lotus (see p. 18) and make theirway through each in turn
to the last. Inpractice, each of the eightprovides possible

motives for new Cranes. Review the path and think about

whete your character might stare, and also about whichof
the other lotuses might make ‘a good second step, so that
your character has drive as well as initial comviction. -
The mainstream of Crane tﬂac}h@g%as the student -
freshly emerged from chih-mei status begin with the First
lotus. Indeed, many Crane teachers say that the First lotus.
opens within the soul while it is still bound by chih-mei
torments, so that hope brings the soul back into awareness

of itself and the world.( The New Dawn heresy claims that
hope is appropriate only for chih-meiand the youngest

‘disciples.) However, a Crane may begin her new existence

with any of the lotuses as her ctitrent focus.
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* The First“Lotus: The recognition of hope.
Without hope'of some'sort, of course, no soul risés from
the grave,or persists in the face of adversity. The world
as it is offers countless reasons for despair, to which the
only answer is thé'conviction that the world may become
something other.

¢ The Second Lotus: Virtuous existence. This lotus
makes ‘anfexcellent starting point for repentant sinners,
who felt no ha::-pe in Hell butinstead returned to the world
driven b}f apassion forvirtue. Hope will come, if it comes,
later, after they learn to exist righteously.

* The Third Lotus: Reward for virtue, correction

for w1cli:ednessa Characters who walk the Road Back

prirarily because of the needsof others may start here. For

instancg, a Crane whoreturned to protectinnocentsfrom

vice or from enemies who overwhelmed hlm inlife begins
pwith the impulse to nurture.

* The Fourth Lotus: Purging the wicked. Characters
who hated wickedness in life andstill do may'begin with
the drive to purge the wicked, as may those awakened to
the horrible realities of evil while in Hell; ..

%

jMPULSE AND DHarMa

Sometimes Dharma is as much a matter of
¥ circumstance as of soul. Someone who returns to
the world seething with rage at manifold injustice
could .-_1]'Lt_:n with either the Cranes or the Ti_-:;::l"w
fairly easily. Much depends in such cases on who
gets to the newly created Kuei-jin first. This isn't as
clear-cut as the cases covered by the Rite of Taking
the Left-hand Path, in which the character moves
decisively from one Dharma to another. Rather, it
is a matter of the uncertain edges of each Dharma
:H'?IL.I T.}'lt_* overla

g v,

.-"\1'1'1F'~im|[r.'y makes
sle, and any Kuei-jin
who spends a lot of time studying the gray areas

p between them.
many Kuei-jin uncomfortal

risks censure and ostracism.

No mystery goes altogether unexamined,
course. Thoughtful mandarins sometimes Jnuunlwh
wu specifically to study the emergence of Dharma
inclination within chih-mei. Why do some passions
lead cleanly to one outcome while others allow for
drift in various directions? In an age of ¢ mplicated
and L'liﬂ"lf'-l.l!'-'-i['lj_[ Passions, this question strikes

| L i contemplative mastersasasuitable topic for concemn.
:-.'|

Their peers, who see in it a potential assault on the
\, foundations of Kuei-jin society, are more inclined to
s rcvard the whole 511]‘1_1' ectasone more snare the Yama
Kings lay for incautious Kuei-jin.

:lﬂ

-» The Fifth Lotus: Instructmn. This is'the domain
ofch‘aracters pleased with some particularly<virtuous

: aspe::mgf their ‘mortal lives, who wish to continue the
wnrk ﬁfﬂghteausness left incomplete by death.
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‘e The Sud:h Lotus: Law. The bDundaI"f between this 8
lotus as a starting point and the Fifth.is thin, a matter-qﬁi*

emphasis rather than hard and fast.categories. Cranés® 4
upheld the law in life may begin here) as may those whﬁ .
were lawless orsuffered from lawlessness.- The ithportant $ %,:"

distinction here is the emphasis on order rather thdnvirtue: L;;;t s
The law may well be sinful'and need reform 1ts&1f ﬂndw.;.} :
ms:ght may-comg only later to a law-driven Crane :

® The Seventh Lotus* Harmamnus Emtence.

new Cranes, but it suits a-particular categonr of new Kuei-
jinvery well. Chatacters whose mortal lives were dominated
by misery, who never had reason tobelievein the powerof =~ .
justice or the use of viftue at all, may need to begin by -
separating themselves altogetherfrom that state. Someend
-aup inducing amnesia simply to mere thoroughly [eave the
past behind. They'd ratherface allthedifficulties of Kueis™
jinexistence than deal with an'fthmg mortalin thmmelvﬁ
“at least until the trauma of the'past recedes somewhat.

® The Eighth Lotus: Union of the'worlds. In earlier
ages, when the Wall was ID‘WEI' and ‘mertal men and
women encountered spitits moreregularly, thislotusheld &/
little appeal as a starting point.As the Wall tlm:kens ands 7 1/
people go longer without ever directly expeneﬁemg the [/
i‘ﬁimr ﬂfg the spirit worlds, more Cranes start here. Their '
encounters after death fasc:mate themjand they wish to

5
-

Sy
g;.?f;_s, k.

.- %ﬁ?guwby better undeﬁtandmg the:se realms demed to.

T em in hfe

£ 3 .'\.
S i
R W
! F : #
i
{ ﬁ I 3 s

Reﬁﬁlendem Crarie sch{:alﬁfs argue Eﬂdiﬂ&‘sl“y about
th£ relative importance of Yin and Yang in Crane £ -
Jexisténce. M-:‘)s{jsects favor balance in the Chi Virtues for

: * .
;

- 'a pragmati¢ feason: it allams for the most freedom of
g«%mi’m, removing or at least re

educing vulnerabilitiesand = * "
“compulsions. But almctst Eﬁw hing is universal among ;thE; ST

Cranes, and this is'no exceptmn . T
‘Some Crane sects teach that Yin 1mbalance is Eh: R

- proper state for anvahm@;gke Guardian, as it emphasizes el

" his removal from humanity and passage. intothe deeper, |+ -

~darker realms of being, Yin-imbalanced Guardiaris ‘can

more easily-draw on'the wisdom and power of the deadand
need o spend lessChisiply to maintain their existence.
Other sects teachythe wirtues of-Yang imbalance. Yang- -\
imbalanced Crar€s can more easily stride among humans

as ‘leaders and masters, as is appropriate for Heaven’s
magistrates on Earth. Their abundance '6f sensual power
also lets them remain fully aware of the world on a practical,
existential level as well as on'am intellectual one, thereby
avoiding the temptations-of hubris and isolation. = *

One of the very, very few thingsCtanes agreeonis the
supremacy of the Hun over the P’o. The Hun isthe key to
justice. It grants wisdom and power over base impulses,
and thereby power to act on and over others. This is not
to say that all Ctanes necessarily hate or fear a powerful
P'o, even though many do. Most sects regard the P’a.as (at



best) an unfortunate defect to be beaten into submission,
but thereisalong tradition of dissent on thistopic. Cranes
wifl‘!égtrﬂhg Demons can make potent enforcers, wielding

/the Disciplines that most thoroughly scourge those who

need punishment and intimidate those thinking of sinning.
The P’o has its place in creation like everything else, and

change to face east. Crane tradition calls for tolerating this
as a short-term course of action — short by the standards of
immortals, at least — and regards it as suspicious when
pursued.to excess: Cranes did not, so they tell each other,
return to the world to play at life, and while it is good to
avoid exhaustion in the course of duty, the poifit of rest

can_offer useful insights into_the mmplex matter of & shnuld be renewed enthusiasm for their work.

governing creation.

The typicaliCrane ukei? has balanced Yin and Yang -
and Hun sc}mewhath &MP"D Butexceptions abound.

DjRrecTjON

A solid plurality of Resplendent Cranes face nﬂrth

Most of these agree that the north direction is bound up

with leadérship, and emphasize leadership of various
sorts,Somesetout to lead Kuei-jin, immersing themselves
in court politics. Others lead in the mortal society to.
which they no longer quite belong, acting behind the
scenes in politics, religion or business. Still others mrﬁ‘h‘t

_more éxotic realms, bringing order to the spirit realms.

i

This.last mission overlaps with. the west direction.
Indeed, direction is an imprecise matter just as Dharma is,
and small differences in emphasis may add up. A C.J:ane
who seeks to study the Yin World and learn from its
denizens is more likely to align: himself with the west,
while a Crane who wants to impose structure on ghosts’
encounters with the living and police weaknesses in the
Wall may face either north .or west. Theres also_the
alternative sometimes called “Crane west,” a scholarly
and detached concern with the Yang Wﬂrld. Since the

- . Way requires all things to occupy their proper place,
- someone must understand the many Yang spirits, and

Cranes are not inclined to trust Thrashing Dragclns to

_exercise the necessary propriety and discipline.
Crane consefsus descnbes facing the center asa task ™

one Lmdf:ﬂakes fora“season,” whether.it's a literal season

~ or amortal lifetime. Most Craneé teachers discourage too
& much introspection for Running Monkeys, since it takes.
B studentﬁ away from their duty to accomplish. Reflection

is more appropriate after time spent in the great work,

when the Kuei-jin has accumulated experience.and
“auspicious .occasions. Then the Kuei-jin can withdraw
from the world for a time, to studythemselves; perhaps to

work with a select few students. Afteranother auspicious
occasion (6r, in some cases, one or moreacts of blindness),
she changes direction again and pursues the great work
once more. Some Cranesfind the centerdirection suitable
as an ongoing commitment, but they're rare and often
mingle poorly with others of their Dharma. Many of the
Cranes who choose, as opposed to being assigned, to study
with Kuei-jin of other Dharmas face the center.

Cranes who face east are often very similar to their
north-facing colleagues. As with the distinctions between
north and west, it'sa matter of emphasis. A Crane.who sets
aside the burden of ‘leadership in an effort to simply be
among mortals for a time generally undergoes the formal

i —

~Some of theE©ranes most honored sages fEl{.‘.E:d east for

long pent}ds %mvever Some of them led mortals, and

Wlﬂis,, aclmsnm, spies and the like for

-'n.-. =

others " Sunrise Poet; ‘one of the greatest of all
Ff’uemm chroniclers, was an east-facing Crane, whose

800-year series of volumes, the Contemplation of Demonic
Dances, cﬂV&reﬂfthe effects of. Kuei-jin decisions on

successive Chinese and Korean dynasties. Some members

“of the Empty Throne sect (see p. 33)'teach that the Kuei-

“jin'slegacy of sin makes them unfit to wield power directly
themselves, but prepares them to be excellent advisors.

Thexafﬂrewz&avathe sect’s adherents, east is amore proper . |
dlrectlﬂhfmr Cranes than north.

Few @i‘anees choose to or feel ::mnpelled toface south.

Cranes who wish to “instigate changes, in mortal or
supe:rﬁatura& communities;: genﬁhﬂy do:so while facing
north. They seek tolead their chosen subjects into some

new state. Most Cranes regard south- Facmg KH‘EL*}IH as

too fond of ‘agitation for its own sake: For Cranes, change .

gains value only within the context of a ¥ision for'the

“whole. llsatﬂ% may create ﬂppﬂr@imltles, but is not

desirable for i 11:5 Gmosake.

Crane characté‘m wa-.: hysical Atmbutesz&s primary
have always been scarce. Th&% ranes do have their great

_warriors and the’ like, but ph',rsw:ally oriented Cranes are
at_least as llka'feﬁ' to. be artists or saﬂlpPEm‘s dancers or”

spectaim‘ﬁn physical tasks other thﬁn combat.

The majority of Cran%g h:ave SﬂClﬂl or Mental "

Acttributes as pﬁm in roughly equal numbers overall.

Partieular courts tend toward one or the other depending
on the preferm%es of their Ancestors. Crane tradition

puts high value on m@tal ae;iﬁy and malfmesse* the

IJEH Crane woul

On the prmc@‘l& f&at Eveﬁﬁnng under Heaven has
some appointed role, Cranes do not dﬁl‘ﬂiﬁs any ability as

mherently useless. Th&@téfaﬂﬂl‘?plcal Crane ﬁl?m‘s e

[ntimidation;] eadership a:.[;td Law butin practice nﬂthfng
is hecessarily out of bounds: See “Cranes Among the Ten

Thousand,” below; for E}{ﬁmples Dﬁﬁw *fﬂcker? and
mlsdtre:ctmn may serve the Dharmﬁ.@weil as H'IDI'E'_ ,

obvious rectitude. . b

-M-:: %
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Sensible Cranes recognize that all'Disciplines have v

their proper place ineaven’s design. Not.al Disciplines
seem equally safe or desirable, howéver. Above all, most:

Cranes favor the Soul Arts as fitting instruments of

’*é‘




- case, they are not tools for disciples.
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justice, Their general emphasis on the value of Hun as the
consummate virtue makes it easy for them'to excel atall
of the Seul Arts,-and most Cranes like the power they
offer. Significant Disciplines include the following:

Bl.qon Smum

The Way of the Resplendent Crane has an elemental
affinity forblood andwater, making this shintai a favorite.
Some Cranes feel that the more distorting manifestations
of this aft —suchas Permeate and Flow Like Blood ==
violate the eighth tenet’s admonition for dignity, but the
ancestors: have come to, accept it as a righteous
manifestation of Crane authority. The bloodlash is the
traditional weapon for Crane battles, and fitual lash duels
feature prominently in shadow wars in the Blﬂod Court of
Beu ing and some Japanese wji.

'y ju Mun {Dragon Tears)

When usedin conjunction with.the Hun, the Dragon
Tear art is a well-respected, if advanced, Crane teaching.
Few young Disciples learn this art from their firstmentors;
but it is not unknown. The gift of foresight given by Rasa
is useful for studying ways in which to affect the Great
Wheel and is thus a mainstay of Crane mandarins and
sect-leaders. Crane worthies use Spirit-Eating to heal
wounded and corrupted souls, seeing it as one of the most
direct. manifestations of the sixth tenet’s mandate to
straighten thewicked. In fact, most Cranescall this abilicy”
“wicked spirit straightening.” The P’o aspects of Chi'iu
. Muh are. either considered dangerous weapons of last
tesort or outright heresy, depending on the'sect. In ELEher

% Cultivation is significant because of h{:rw thoroughly
most ‘Cranes distrust it. The P’o is not a partner to be
negotiated with and understood, but a thing to be
- ssuppfessed. As such;Crané'masters are careful t6 whom
- “théy teach this art. [n previous Ages, it was reserved for
ithose who had achieved ling or otherwise proven their
worth. It is more common now, but still taught as a
dangemus art properly used to subjéct the Demon rather
than efigage in dialogue with it. Discussion with the P’o
only lead$'to temptation and corruption among those not
ready for it. Lesser applications of Scrutinize and Cleave
the Demon to subjugate or bind the P’o are acceptable,
but the tendency of the P'o to return stronger then'ever
makes Cultivation in general dangerous. The ability. to
* fuse Hun and P’o with the level 5 power Two Become One
is considered heretical in many Crane seets.

The Godbody of the Demon is the most popular of
Demc:m Artsamong the Shining'lce Guardians for several
reasons. Most importantly, it is the most obvious: there’s
no mwtakmg a P’'o-addled Kuei-jin if he has spikes and a
huge:maw. This prevents the demon from surreptitiously
usurping the Hun’s mantle and thus keeps intact the

HuDDIEStoN O]
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‘Crane’s reputation for righteous action. Some of the
demeon form’s attributes can also be very useful, most

importantly to remind the unrighteous of the hellish .
/torments, reserved for them: Although terrorizing the

wicked is more the province of Devil-Tigers, a judicious
application of the Horror characteristic can help guide a

hierarchy of teachers and students, and unless’she is far
away from hér temple or cut off from it for one reason or
anotherya Crane generally has access to a teacher. This
instructor is notalways a helper, however. Just as often (if
not.more so0), he is a taskmaster, critic and examiner.

Those who belong to a tight-knit sect are likel§'to have

subject to the straight and narrow. Finally — and few. & Contacts or A!lles as well

g
S— -

Shining Ice Guardians-are teéady to admit thls > the ‘

suppressed P'o of these Hunﬂﬂ
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Equjiisriom . i
This Chi Ast is a a fayorite of Crane' instructors ancf .

into a mghtmﬁ!?e hape. o

Cranes knr:rw the‘,r are spemall}r chnseﬂ (or appointed,

INquisitors. Unlﬂ(e either of the pranas, itdoesfiot mel-,r Qr culseﬂ}*ﬁa lead: Their calling naturally takes them out

a reliance ©n the active or passive way, but achieves.a

of the company of their fellows within the Dharma, to

balance*betwm the two. Lt isespecially useful in crwmg - mmgh'-; with others. That mmglmg Can go smoothly or

the“Correct outlook-in students by shlfnﬁg
balance (using thelevel 2 power Aﬂjust B&lﬁn&e .Mas

-of meditationalso use Equilibri

"\-1"'!" \.a\.&." o)

s :::x%rwﬁusil-'---

+ balance in preparation fc}r mtmapet;ttve Jaurne-,rs o
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Ihthe worst case, an overly cnnﬁdent Crane tramples

:m Mx'inﬁfghts seriously and ﬁventually gets htmself ¢
_ (orall GEl;hem) desttoyed. Crane teachers generally make
suré their students seethe remains of especially notorious

Phllnsaphlcally, this is one Df th& most cnncal arts W “failures D’% this sort i their vicinity. A.&€rane who acts so
Resplendent Cranes. Harmeny With the All.( thal@mlai fﬂGllSH}? betrays Heaven and Earth: whatever good he
power) is a personal manifestation of the ultimate Crane" féﬁl;;lt have done, goes tmﬂﬂne. [n earlier Agesthe world

desire for all for creation: return to the First Age. It is seen
as a holy state, and Internalize masters aﬂlﬂr;g the Cranes

assume it before making key decisions or undéreaking .

important rites, Even the more %b*amcmag lications ‘of
Internalize such as No Mind and the Blood Yoga speak of
the harmonious state of the Age of Heaven. Crane teachers

~_disagree with other Dharmas as to the effects of this art,

however. To them, it is not a question of balance between

. Hun 'and P, but of putting the _Plovifi=its “correct,
~ subordinate place before the Hun. Intemallze-back&ﬂ
J' me&it&mli exercises are amalnstay of Crane temp]ﬁt
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| Iffntémallze isa persanal manifestation of the Cfrane

cnuld survive the occasional spectacular display of tdmc'f
butnow there’s no room for it. :

Cmm mamiatms and ancestors ﬁf large courts prefer
to send new érangs outamong the Ten%ﬂusand Demons
on specific asmgnﬁlw before embarking on. the long-
term. commitment of wu ;hpnds. fissions 1astmg a_few
days, oreven a fgewlye.afh,fw ‘rane disciple time. to
learn throtigh personal Expf:ﬁémce j usthow other Dharmas
affect the outlook'and behavior of othérs who 've walked
the Road Back. Ed,ers intervene to medlate disputes and, &
“.when necessary, remove a partmulaﬁ Cranewho proves
unsuitable for'the assignment in question, Cranes who
returned before-World War Hin any city of more thana
_mitlion people likely had this sort of : apprentlces}np after ~'

| Wa?, then Obligation is the social one. Thrétgh- theireducation: within the Dharma concluded.

understanding and mastery of thaHuin; the Crane i imposes
_his authority on mortals and shen alike. Obligation is the

' "*Wmd from_the north; th&mhﬂlY mantle of IERdEI‘EhIP

“reserved for the Sh1mr1g I¢e ' Guardians: As such, many

The pressy@f c1rcumst311ces makes this kmd of i,

e Opportunity very rare now: It sometimes happens where a
Crane ancestor has’ mgh a;;t‘ﬁ'fﬂtlty over the court to
insist that the EldE‘IS of other ﬁtﬁfmas allow it, but even

BackgROUNDS "

Crane masters of Obligation. %i’ hwwﬂﬁﬂem Cranes who can do this often choose ﬂ”@mfb The currency
concern forit. They don’t trust it insthe'hands of Kuei-jin.. éﬂtf&w.:nx: must pay for agreatmany expenses, aﬂdganerallv 3

who do not share the Cranes’ sense of duty'and restraint,. can't be-used- ‘oni luxuties like extended training. Now i

and would prefer that it not be abused. What a typical almost all new Cranes mﬁﬁﬁeal wat.h the mmra&es fate
Crane mandarinor ancestor thinks of as “abuse” would, of . and the elders assign to them. ¥

course, seem like precisely the rlght ase to his counterpart ”
Tue LeaDer’s Posmm[

in some other Dharma. .
Power over others comes in many fGI‘[ﬂS. The visible
authority to give orders that others must follow is only the

simplest style. It’s usefuly just as a hammer and club are
useful, but like themyit’s just the beginning:

Keep in'mind that death and return' don't instantly”
transform a person of the late 20th century into a carbon

Background selection usually has more to do with the
wwand the individual characterthan Dharma, but a few
backgrounds are common among Resplendent Cranes.
The most important‘is Mentor. Cranes believe in a




The Benerivs oF Smubpn_

copy of nearby old-timers. Modern people think about
power and authority in a great many ways, but they're
unlikely to suddenly start acting like emperors out of dimly
remembered half-mythical eras. “Absolute power” carries
images of Mao, Stalin and Pol Pot at the height of their
success; an ambitious Kuei-jin might think of Qin
Shihuangdi or the Mongol Khans as inspirations as well,
but only in vague and allegorical terms. They have little to
do with the practicalities of modern social manipulation.

Likewise, a new Crane who thinks of stalwart and
persistent leaders is more likely to come up with one of the
Tiananmen Square dissidents, or the zaibatsu magnates
who preserved the dream of Japanese empire through all
the years of American occupation, ora Triad “big brother”
who remains rich and free despite changes in political
regime and social climate. The noble exemplars of folklore
don’t matter any more than Robin Hood or William Tell
would to a Westerner groping for ideas about how to cope
with a crisis. Sometimes tradition plays a powerful role, but
mostly only in relaxed times of contemplation, planning
and daydreaming.

This gap in symbols does not escape the attention of
elder Cranes, at least those who bother paying attention to
the changing times. Elders vary in their responses. Traditions
demand that youngsters learn and use the elder’s preferred
symbols, no matter how great the gap between then and

now. Radicals, whether.acting out of hope for the future or.

despair at the past, allow their students to use whatever

masks may suit the underlying concepts, and some even

embrace the new examples themselves. ( Thisalmost always
looks foolish, and becomeésan act of blindness.) In between,

various combinations of tradition and modermity tend to

leave everyone involved feeling somewhat dissatisfied. =

What makes matters difficult forawu composed entirely
of Cranes of varying ages, though, is itself a key to successful -
Crane influence over new Kuei-jin of other Dharmas.

Astute elders let their disciplines mingle with Kuei-jin of
roughly the same age, speaking the eternal truths of
Resplendent Crane doctrine in contemporary terms.
Compared to her mentors, a Crane who returned a few
decades ago and is making reasonable progress in her
Dharma seems hopelessly distant from the ancient
wellsprings. But compared to her peers outside the Dharma,
she seems thoroughly anchored in traditional wisdem
without having lost the flexibility of wit to apply old truths
to a contemporary situation. She can lead others as she has
been led... making sure, of course, that they stay afew steps
behind, as‘is only proper.

Unseen AUTHORjTY

In general, Cranes prefer those around them to
understand that the Crane is leading, and rightly so
Whether by intimidation, coercion, persuasion or other
means, most Cranesswant their authority to be visible to
others. In these wicked times, say many Cranes, Kuei-jin
must see the example of wise virtue and know where to
look for guidance.

o1

A venerable counter-argument, almost as popular,
states that only the pure of soul can directly face their
rulers and survive. Kuei-jin do not see the departed
August Personage or even his Ministers, except in visions,
until they reach the highest pinnacles of Dharmic
progression. Peasants do not face the emperor, nor do
worker ants consult the queen of the hive at their whim.
The way of All Under Heaven is for every subject to deal
mostly with immediate superiors, and for some heights of
autherity to remain beyond the masses. Thus it is not the
Crane's place to act as emperor or boss, but to set the tone
for leadership and advise the authorities — preparing the
soil from which others may harvest virtue.

The ultimate goal of all Crane activity is, at least in
theory, an entirely righteous universe. Cranes acquire and
use power to promote the restoration of cosmic order. If
others refuse to submit to avisible ruler, then other means
become appropriate. Crane scholars can and do debate
particulars, but in‘the end most would agree that it is
better for others to act righteously than not, even if it
takes deception or trickery to get them to do so. Let
Cranes shoulder the burden of accountability for lies
before Heaven; let others simply do right, whatever they
may think they’re doing.

The Empty Thronesect (see page33) offers the most
thoroughgoing ratmnaﬁ& for covert leadership within
something close to Crane consensus about essential virtues.
Other groups offer other justifications. In practice, their

various paths all lead to the same general practices,

focusing on deception and subt&rfuge rather than direct
command or 1nt1m1daﬁiﬂn

Successful lEEdETSl‘llpﬂb’F deceit requires a thorough
understanding of one’s unwitting subjects. Some shadow-

walkmgCranestpend years or lifetimes passing themselves

off as believers in some other Bharma oreven pretending
‘to be mortal or some sort of she

n they aren’t. Such Cranes
can also maintain their Dharmic affiliation openly but
decline positions of ﬂ._'gef-gpez_at authority. They content

themselves with advising and assisting those who lead

whatever group interests them... and gradually insinuate
their own emphases and desires; s0 that the visible
authorities end up carrying out the Cranes’ wishes.

Whiar AuL This Means: Pracricaljties
Toanchortheabave generalizations, consider a typical
wiu in a large city. The wu has no overall mandate beyond
providing mutual sanctuary and support for young disciples
as they study their respective Dharmas. Its members come
from several Dharmas, and may or may not be balanced
when it comes to direction and soul states. In short,
there’s nothing flashy or special about it, at least not yet.

A Crane with prominent social graces is likely to end
up as an unofficial leader of the wu by virtue of being best
suited for negotiations with elders in the city’s court. The
member who ‘hears the most interesting news and can
arrange for promising tasks to be assigned to the wu exerts
a great deal of influence on how the wu develops. Likewise,
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whoever in the Dharma best performs the rites has
tremendous impact on the ww’s night-to-night fortunes
anditsability to take advantage of promising opportunities,
particularly those that require dealing with the spirit worlds.

The wu’s best fighter shapes the wu’s fortunes in
moments of conflict. If the others need training, their
instructor has the opportunity to inculcate philosophy
along with practical skills:.-"and many important truths do

not need to come ldEﬂtlflEd as tenets of the Dhﬁrma ]ust as

-----

Taoist and other teach;hgs, soKuei-jin combat instruction
emphasizes the old truths of the lotuses and virtues.

The wu memberwho deals most skillfully with mortals
shapes the wu’s place in the surrounding society. The
same applies to whoever deals best with the worlds across

the Wall. -

~Apart fmm particular expertise, wu members influence
their companions in the give-and-take of concerns,
questions and solutions. Cranes have the advantage, as
they see it, of more fully encompassing doctrines than the
other Dharmas, leaving them fewer opportunities to feel
adrift without benefit of others’ insights. A Crane well-
versed in the lotuses and the virtues need never feel that

she has to make it-all up as she goes. This confidence §

provides the foundation for persistence while others are
confused, letting her speak clearly and be the one to settle
disputes. She needn’t give orders tq lead; she merely needs
to be the one who has a plan when others cast around for
something to do.

Fiocrs Rjsing 1o Heaven: Skcrs

Every Crane searches for the key to heavenly harmony
and earthly order. Some feel sure they've found it and seek
to teach their insights to others, whilée others look fora
master to explain it to them. When would-be teacher and
would-be student meet, anew community is born. Tradition
applies the label “cult” to communities centered on the
personality of one or a few individual Cranes, and “sect” to
communities that share a commitment to particular
doctrines with or without charismatic leaders. In practice,
of course, the boundary blurs between the two.

Most Cranes mark their time by their movement tu,

‘inand through successive factions.Factionalism provides
Cranes with mentors and students; peers.and rivals. It
grants an identity that supplementswu affiliation when it
comes to havens and missions. In the case of all-Crane wu,
the two types of bond may be identical; more often, a
Crane’s faction offers shelter in those moments when she
is apart from the wu (since few wusspend all their time
together, night after night through the ages). The faction
to which a Crane gives allegiance at any given time
therefore says a great deal about her, and is likely to play
an important part in future challenges and opportunities.

A simple list of all the Crane factions active at the
beginning of the 21st century could run on for many
chapters. Instead of being so ‘exhaustive, this section

ResPLENDENT CRanes

providessome guidelines forplayers and Storytellerscreate
their own factions to suit their particular chronicles.
These guidelines don’t cover the largest and most
prominent sects, written up in the previous chapter (pp.
33-36) and in other volumes. Instead, these factions
supplement and complement those larger groups. You can

‘easily choose to have your character swear allegiance to

an-established sect, but few Cranes can escape dealing
with other sects altogether. Use thissection either to help
you create a faction for your character or to understand
the underpinnings of sect movements with which your
character may have to deal.

Alternatively,acharacter maygosectless. This means
the character has learned from a teacherunaffiliated with
aspecific philosophical movementwithin the Dharma, or
else he adheres strictly to the orthodox teachings
predominant in the Blood Court. Even in these cases,

factionalism. rears its head. In the former case, many

observers would argue that your characterand her teacher
form asmall cult orsect; in the latter, the orthodoxy often
acts as _the_: most well-established sect.

SFG' aND THE Elanum I'.l:m
Every sect has a view, or a few related views, on
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Every faction begins with one or more Resplendent
Cranes who feel they have something distinctive to offer
their Dharmic fellow-travelers. This insight may be purely
personal, such as when a leader doesn’t trust or respect the
local Crane authorities or wishes to bring the blessings of

Crane lore to an area where currently nobody expounds
the Dharma’s truths. Or the leader (or leaders) may have

~ some new insight into a point of doctrine — a fresh

approach to one of the eight tenets, a synthesis of Crane
doctrine with something taken from another Dharma, or
a mortal insight to add to or sever from Crane tradition.

Most Crane sages say that personally driven factions
are less likely to fall into heresy or other error than
doctrinally driven ones. Mast Crane students believe that
as well, but that piece of common wisdom is not as
conveniently true as the sages would like. Issues of
personality and belief don’t divide up neatly in practice,
and most factions draw on both motives. One or the other
usually takes precedence for faction members and those
around them, however.

“Factionalism is.the sport of maturity,” an old saying
has it, and sect or cult creation is thus the prerogative of
Cranes with experience and proven Dharmic progress. The



Dharma at large does not‘accept claims of authority from
Cranes who haven’t achieved ling (jina status), as they
simply haven’t had the opportunity to learn what they must
to blaze a new path, let alone to demonstrate theirlearning
to others. In general, Cranes are likely to seek-followers
after they've been around atleast 50 years but before they
reach 500 or so. Older Cranes, having seen more of the
world come and go, tend to focus on larger matters — the
Dharma at large and Kuei-jin society as a whole — or on
personal enlightenment and attachments. Rising
Maijestically to the Western Sun, the bodhisattva who fell
in battle against Ravana (see p. 83), illustrated both
tendencies, havingwithdrawn to meditate while remaining
aware of developments throughout the Middle Kingdom.

Players don't usually portray sect leaders, as that post
requires extensive experience. In chronicles with a great
deal of downtime or with especially advanced characters,
however,founding a Dharmic movement becomes a viable
option. Followers should come almost entirely from the
ranks of those returned more recently than your character,
who look up to him as at least a bit more experienced. On
the other hand, particularlyif he is especially charismatic,
your Crane can also have a few followers with greater
experience, who find in the voice of relative youth some
important truth and some fresh inspiration in the vigorous

actions of one not yet weighed down. by accumulated

defeat. This opportunity is not licénse to indulge in

HUDDIESTON O

collecting powerful pawns without paying appropriate
costs in backgrounds, and you should work with the
Storyteller. Any game with especially powertul starting
characters needs to be carefully monitored, lest it become
an exercise in over-powered folly. lfyour characterbecomes
a jina in play and founds a sect, as a player, you need to
invest the time and effort to gather followers and tend to
their needs.

In most chronicles, you start out portraying a young
Kuei-jin disciple who gives her allegiance to one or more
experienced Cranes portrayed by the Storyteller. As before,
youshould work with the Storyteller. Feelfree towork out
the leader’s history and personality, with suggestions for
what role the faction has played in events so far, but
remain open to counter-suggestions from the Storyteller.
In addition, be prepared for the Storyteller to work out
some surprises. There are always secrets.to uncover and
consequences to deal with. The more fully you develop
the faction leader'as a character with motives and
complexities of his own, the more hooks the Storyteller
has to make things interesting in ways that are fun for
everyone involved. Allow room for mutual inspiration.

Step Two: FOLLOWERS

Thoughts.about this step often emerge at the same
time as thoughts about the leader. Often, you'll have an
ideaforan interesting faction and work backward to think
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what sort of Crane must lead it. In other cases, a strong
leader personality or doctrinal issue suggests the sorts of
Cranes who gather around to lend their support.

Extremes of follower personality become more common
the more removed the faction leader s from the mainstream
of Crane convention. Brilliant crusadersand radical heretics
don’t offer much appeal to vacillating, uncommitted,
hesitant souls. They speak to would-be daring visionaries,
ambitious young Cranes looking to make their mark and
the like, and also to_the defeated, drifting souls who
desperately desire some anchor to cling to while they fight
off the temptations of self-destruction. Self-styled heroes
and victims flourish. among marginal factions. The more
personal and’less doctrinal a faction leader is, the more
appealing the faction seems to Cranes who lack either
revolutionary zeal or a grinding sense of misery.

Ifyour character is the faction leader, pay attention to
background costs for followers: Your Storyteller can grant
you bonus points to spend to support particularly nifty or
suitable faction concepts, but she doesn’t have to. In the
more likely case that you are portraying a member of the
sect, backgrounds rémain important. Mentor will tie you
to the leader (or a leader, at least), while Allies, Contacts

and Resources help determine just how much of the sect

and its resources you can draw upon. As always, cooperation
generally gets you further than confrontational approaches.
[f another player is also portraying a sect member, the
Storyteller may allow you to poolyour backgrounds.

In general, the other Dharmas’ followers take no deep
interest in the minutiae of Crane affairs. Even scholars of
the Dharma are unlikely to feel the personal drive to join
a faction. The rare exceptions almost always go through
the ritual changing of Dharma in'due season, as they
‘realize just how deeply they do in fact identify with the
Cranes. Conversely, the factions whose members-find
theméeljrﬁ_s more and more alienated from the rest of
- Cranesociety gradually lose leaders and followers to other

- Dharmas — usually one by one, but mass conversions do
happen a few times each century, always with
accompanying scandal. Such losses of leaders or groups of
followers create opportunities for dedicated disciples to
rise through the ranks.

SR THREE: RESOURCES |

Some sects gather no assets apart from their members.
Followers come together to meet, meditate or otherwise
act in accordance with their shared purpose, and when
they're done, they return to their individual and wi
pursuits. At the other extreme, some cults require members
to sacrifice all their worldly attachments for the sake of
the cause, and the leader administers all the wealth and
resources her followers once owned. In between are most
“sects, with some shared assets.

In most cases, members donate some of their personal
resources to the group at the outset. [deally, the Storyteller
should figure out which specific contacts, spheres of
influence and resources the sect (or sect leader) has access

RespLenpenT Cranes

to. As a ballpark figure, he can give the cult itselfone dot’s
worth of Contacts, Influence and Resources for each
meémber who has three dots or more in the relevant
background, up to a maximum of four dots. To attain five

‘dots, the cult must have at least 10 members with three or

more dots in the relevant background. The cult leader can
make desperate appeals to individual members for extra
resources, which should be roleplayed or governed with a
Manipulation + Leadership roll depending on whether or
not the players’ charactets are involved. The difficulty of
t:i"ie roll depends on the severity of the demand.

- Over time, most sects accumulate various sorts of
material goods: meeting. places, libraries of important
volumes, equipment that has proven useful in the sect’s
mission and the like. Sects of one to ten members add a
dot’s worth of a background chosen by the leader each
decade. Each tenfold increase in the number of adherents
doubles the dots gained each decade. The Storyteller can
modify this rule of thumb, however. If the sect members
simply don’t care about worldly possessions or don’t hold
beliefs that promote or require sharing of possessions, the
rate of increase may fall to a dot every fifty years or even
less. Ifthe sect teachesthe importance of apurely nomadic
existence, for instance, the sect may never acquire anything
much. Sects that emphasize the importance of giving up
individual possessions or are engaged in tasks requiring
many material things — financial enterprises, or working
as-mercenaries, for instance — may accumulate two or
more dots each decade.

The leader basically has as much authority over sect
belongings ashe can get away with. If the sect givesspecial
reverence to its aged members, they may act as custodians
and guardians of the wealth even though the leader gives
the orders for night-to-night activity, and he may not be
able to compel them to give up things for his use. Sects
thathavemultiple leaders eitherend up dividingauthority
on some relatively straightforward basis like geography —
the provincial commander gets to decide how to use the
sect’s assets in that province — or face ongoing squabbles
about it. Unclear division of authority on this matter is
one of the most common reasons for a sect to break up into

“schismatic chaos.

Sects don’t always get richer and richer, of course.
Each decade, the Storytellet can make an opposed roll of
the leader’s Hun versus P'o, difficulty 6. If the P’o wins,
subtract one dot of the usual resource gain for each
additional success by which the P’o roll beat the Hun roll.
If this total uses up all that decade’s gain, start subtracting
dots of existing belongings. The Storyteller decides where
the losses come from; the player (if portraying the leader)
can and should consult on the decision, but since by
definition it represents afailure of the leader’s control, it
is not a matter under the player's jurisdiction. In addition,
the Storyteller may adjust the background ratings to

_ reflect difficulties in play, from earthquakes and other

natural disastets to warfare, calculated assaults and other
offensive action directed against the sect.
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The fmm oF SPLENDOR
Step Four: Te Facrjon anp OTHERS

The last question is how the sect relates to the world,
both within Crane society and beyond it. Most sects exist
to promotean idea and weélcome those who profess it, but
a great many other possibilities exist.

Among those who accept petitions for membership,
standards of acceptance vary widely. Strict sects require
long probationary periods and rigorous proof that the
would-be member does in fact share the idea and meets
the sect’s views of good conduct. Mystically oriented sects
look for evidence of suitable visions, or the endorsement
of ancestral and other spirits. Enthusiastic proselytizers
may welcome anyone who can nod in a reasonably
approving manner, or who doesn’t run away fast éenough
to escape the use of Soul Disciplines to instill loyalty.

This last practice, foreible conversion, is very rare,
and is grounds for a purge of the sect by Dharmic authorities.
Some Crane ancestors sponsor individual inquisitors and
even entire wu (entirely composed of Cranes or mixed
with suitably inclined Kuei-jin of otherDharmas)
dedicated to investigating such abuses of power. Others
rely on the insight and astuteness of their fellow Cranes
without formal organization. Courts with dedicated
inquisitors regard the others as anarchic and dangerously
undisciplined, while less organized courts tend in turn to
see such formality astyrannical. Nothing in Crane doctrine

prohibits or even particularly discourages tyranny — but

it must always be tempered by self-examination, in which
few tyrants choose to engage.

Some sects operate insecrecy. They make their name
known but do not advertise their membership; depending
on the degree to which they diverge from Crane orthodoxy,
they may make strenuous efforts to keep their membership

a mystery. In the highly literate society of the Ten

Thousand Demons, whole ‘moral, philosophical and
intellectual movements can flourish and even play a
significant role in the evolution of the society, with no
public manifestation but a series of letters, memorials and
other written documents. Some of the most honored
scholars of the Crane Dharma are known only through
their writings, and in a few cases scholars debate endlessly
over whether one set of hands or several inscribed those
documents. Secrecy protects critics from the wrath of
their subjects, just as it protects the identities of Cranes

engaged in infiltration or working under false identities
for other reasons.

Secret sects recruit in just as wide a range of ways as
public ones. Some don't recruit, and do not survive the
passing of their last founders. Others identify prospective
members and approach quietly. Still others listen for reports
of individuals who want te find them, and wait for word of
searches begun by those who agree with the sect’s message.

All sects that value secrecy are demanding of new
recruits, in one way or another. Especially if they are
clearly heretics from Crane orthodoxy; sect members see
themselves as an enlightened few in-a mass of fools. To
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accept another into their number is no small thing and
the candidate must prove her worth. Some sects present
harrowing ordeals to test prospective' members, while
others seemingly embrace them with'open arms but then
watch them around the clock. New initiates have no time

- alone, no time ‘to reflect or to have second thoughts.

Those who reject asecret cultafter entering itarein grave
danger because thiey pose a threat to the heresy’s survival.

Once'in their new sect, members may or may not have
many dealings with the outside world. If the sect’s central
tenets include the wickedness and irredeemable corruption
of the world, of course, members probably don’t want to
mingle with others, save perhaps to “rectify” them. Other
sectsreserve the privilege of speaking with outsiders to the
leader, who may or may not give her approval to sect
members who prove themselves worthy. Finally, some
sects, particularly those grouped around shared ideas
rather than charismatic personalities, maintain no
particular barriers to communication.

Cranes /N TiME

Crane tradition describes its adherents’ increasing
purity and wisdom in terms of the Eight Lotus Path. The
path is a set of behaviors to follow and a set of steps to go
through one at a time. In order to adhere properly to the
first tenet of their Dharmas, Cranes must recognize the
importance of all the lotuses and vlgnmusly pursue
whichever lotus they arefturrentby striving to “complete.”
Thus a jina who strives to cﬂmglete the Fourth Lotus (the
purgation of the wmked) spends much time hunting the
corrupt. But that does not mean she is free to abandon the

principles of instruction, Iaw, hope and virtue taught by

other lotuses. “Take ‘one step at a time,” say Crane
teachers, “but follow the path as awhole.” In play, you can
thus use the path as a framework for your character’s
development over time, along with other benchmarks.

As noted: above, most Crane sects and individual
instructors teach a preferred route through the lotuses. In
most cases, students move on from one lotus to the next
following an auspicious occasion or otherinspiring event.
Whether or not the character’s Dharma rises does not
necessartl'f affect her readiness to move onto the next
lotus on her personal path. Indeed, Crane bodhisattvas
say that they have walked the Bight Lotus Path many
times, in many different ways, throughout their existences.
Each pass allows the student to peel back one petal of the
lotus, they say. In some cases, even acts of blindness may
justify taking another step on the path: failure can be a
lesson, too.

Lotus Quests

Players and Storytellers, through the agency of their
characters or through frank discussion, can set up time
frames for the lotus a Crane is studying. Most often, a
Crane remains focused on a lotus until he achieves or
demonstrates some new insight into it. This may be a
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simple matter that takes but a few nights, or a lengthy
quest that may take years. The higher the student's
Dharma, the more ambitious the task.

There are an infinite number of quests to be
undertaken, and masters try their best to adjust them to
the student at hand. The Storyteller should do the same
when assigning your character a quest and so should you
when your Crane becomes a teacher. As an aid to you
both, described below are a series of possible quests for
each lotus. The first task is quite simple and suitable for a
young disciple or as a simple refresher. The last task is the
stuff of legend.

® The First Lotus (Hope): Make a wretched child
smile, find hope in a damned place like the Yin world,
bring hope to adowntrodden people with asingle act, free
the Damned from Yomi Wan.

® The Second Lotus (Virtue): Finda virtuous mortal,
lead a powerful man to virtue, find virtue in a barbarian
nation, reform a wicked society.

* The Third Lotus (Nurturing): Grow a garden on
barren soil, raise a child to adulthood in perfect virtue,
guide a mortal dynasty to righteousness, heal a corrupted
dragon nest.

* The Fourth Lotus (Purgation): Cleanse a polluted
patch of land, destroy a wicked human without revealing
yourself, root out the wicked elements in a corrupt nation,
destroy a Yama King.

* The Fifth Lotus (Instruction): Teach a single
pupil a new skill, found a school, guide another to ling,
found a major sect or philosophical movement.

® The Sixth Lotus (Law): Write a treatise on an
aspectof mortal law, write a treatise on an aspect universal
law, design a perfect mortal society, impose law on a
nation of barbarians.

* The Seventh Lotus (Harmony): Compose a
harmonious melody, design a temple in harmony with the
surrounding Chi, maintain petfect Chi balance for a year,
restore a dynasty from chaos to order.

* The Eighth Lotus (Transcendence): Journey into

the Mirror Lands and spirit courts, spend a year in
meditation, undergo the Little Death, achieve dah.

Missters

Cranes hold to strict philosophies, but they are also
aware of the realities of present existence. (Or rather,
Cranes who too vigorously deny individual variation end
up succumbing to acts of blindness.) No matter how
firmly an individual intends to follow the path as laid
down by his sect, circumstances may force another
sequence upon him. In most sects, examiners — students
of the Third and Fifth lotuses, whether formally appointed
or acting informally — survey the actions of their sect
brethren to see what others’ existences seem most
concerned with at the moment.

Possible responses vary wildly, heavily influenced by
the sect’s preferences and the individual’s temperament,
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When the weight of recent thoughts and actions does not
match well with the lotus the individual is supposedly
mastering at this time, common responses include:

¢ Justify the Actions. This is the most common
response. The realm of ideas is vast and can encompass
many twisty rationales. There’s usually some way to account
for one’s behavior as suiting the lotus one is studying, one
way or another. At the Storyteller'sdiscretion, particularly
elegantjustifications may constitute auspicious occasions,
while overly blatant efforts at self-deceit can be acts of
blindness.

¢ Change the Actions. Whatever keeps the individual
from proper attention to the given lotus should yield. If
the character must give up a personal goal for the sake of
the lotus, so be it. {The P'ocan of course use this conflict
in crafting effective temptations.) The changes required
may be small or great, and in any case the character knows
he’s making a personal sacrifice for the sake of the larger
truth. Every orthodox sect respeets this sacrifice, though
heretics claim that the opposite choice is the ane through
which underlying truth reveals itself. (At least that’s the
generalization. In practice, most sects combine a variety
of attitudes, not always logically compatible ones.
Perfection in reasoning is part of that celestial
consummation not yet achieved.)

® Change the Lotus. No Crane undertakes this
response- lightly. It means admitting an error in past
decision-making: if he were in the right place along the
path, he wouldn’t have to move. In most sects the Crane
must take one or more steps back, to review the earlier
lotuses and discover what he missed to bring himself to his
current predicament. Generally this means studying and
practicing the other lotuses for a while longer. Such a
change also costs the Crane status — respect for the
character’s integrity in ‘admitting error only partially
offsets having made the error in the first place. A slightly
mitigated version of this option is the recognitionthat the
lotus is complete and it is time to take the next step on the
path. The Crane admits to the error of obsessing on a
single aspect of his education, but is still seen as an
accomplished student.

Most Cranes find one lotus or another especially
problematic. Some take a great deal of time to complete
tasks when working on that lotus, while others breeze
through the first task but cannot bring themselves to
move on. They become so focused on that lotus thatthey
wish to peel back all its petals in a single pass. From such
obsessions are heresies born.

‘The ARSENAL OF jUSTjCE

Resplendent Cranes, like all other Dharmas, have

theit fair share of special applications of rites and

disciplines. The follewing are the-most well-known.

New MEerjTs anp Fiaws
jnrELLECTULAL P70 (2 PT. MER)T)

Whatever your P'o’s Archetype, it shares' the:-
stereotypical Crane fascination for learning and tradition.
You receive a -1 difficulty bonus on efforts to resist wave
soul when it would force you to flee the presence of great
scholars or scholarly archives, but suffer a +1 difficulty
penalty on efforts to resist fire soul when confronted by

threats to these scholarly treasures. Whatever your P’o
does while in shadow soul, it will not voluntarily endanger
the Crane heritage of scholarship. It may, however, use
that heritage against the Hun, drawing attention to points
of dogma that highlight possible acts of blindness.

Dipacric P’o (2 rr. Fiaw)

Your P’o fancies itself a great teacher. Whenever

you're in shadow soul, it takes the opportunity to deliver
long lectures about its motives, analysis of the situation
and so on, generally drawing on extremely garbled versions
of Crane theology. Whenever you barely escape shadow,
wave or fire soul (with a roll that generates just one

success ), make a Willpower roll against a difficulty of 9
minus the local Wall rating. If this roll fails, your P'o

achieves a limited degree of control, enough to force you
to expound briefly on all the aspects of Crane doctrine
that your associates should consider in the midst of a
stressful situation.

New Dpscn-uui fm-quu:

The Fire Whjcn juusmnares (Guo
Sujintaj 3, Currjvarjon 3)

This technique uses the external threat of fire to stir
the souls of nearby Kuei-jin, forcing them to confront
their own Dharmic failings: The Fire Which [lluminates
was originally a tool for instruction, letting students

confront their weaknesses without fear of self-deception.

Teachers summon a sheet of reflective flame in the calm,
controlled circumstances of a well-prepared study, and
students gaze within it to gain insight. The teacher stands
ready ‘to-assist in dealing with the sometimes painful
revelations of the flames. Crane inquisitors have discovered
that the technique is useful as a tool for questioning or
tormenting subjects. The inquisitor confronts the subject
with his own failings, eroding his will.

System: The Crane conjures up a curving sheet of
flame that takes on a smooth, mitror-like sheen. Any
Kuei-jin who looks inside is not subject to fire soul, but
instead feels compelled to keep gazing in, for a number of
turns equal to the creator’s Dharma rating. If the Cathayan
wishes to resist, the player must make a Willpower roll,
difficulty 7. The player cannot spend Willpower to gain
an automatic success oncthis roll. For every turn that the
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Cathayan gazes into the flames, she sees reflected there
circumstances and images associated with one of her acts
“ ofblindness, beginning with the most recent. The subject’s
player must make a Hun roll each turn, difficulty 7, ot the
Cathayan loudly admits the act she sees reflected. Even
players of Cathayans who welcome the use of the technique

make these Hun rolls, as success implies that the vampire " in any way reminiscent of the characters’ mortal lives

has fully accepted her act of blindness.
As part of instruction (in which case the subject does

not resist the urge to gaze into the flames), use of the

technique grants the$ubject’s player a—1 difficulty bonus
on his next auspicious occasion. If used for torment (in
which case the subject resists the urge to gaze), the victim
gains no suchradvantage and also loses a temporary point
of Willpowerevery time she must exclaim her failings.

The Fire Which Illuminates costs 16 experience
points to learn. -

New Rjtes

As the instructors and traditionalists Df the Ku&t—]m
world, Resplendent Cranes fill their unlives with ritual.
Some the of following Dharmic rites are debased Fifth
Age equivalents of stronger Fourth Age rites presented in

Blood and Silk, pp. 98-100. Elder Cranes take note of the.

increasing difficulty in exercising power and precision
through rites, and cite it as further evidence of the world’s
growing wickedness.

At the Storyteller’s discretion;-one or more of the
following complications may also apply. These particularly
apply to the rites of past ages. They may also affect rites
“native” to the Fifth Age in places where the rising Sixth
Age is particularly strong: the most wicked cities, the most
blighted parts of the countryside, the greatstrongholds of
‘the enemies of Kuei-jin, and so on. These side effects are
especially appropriate when atite is marginally successful
(only one success on the playet’s required roll).

® Thickening Wall: Whethera particularritesucceeds
or not, the local Wall thickens by one point per level of
rite, for one or more scenes. This most often affects rites
that deal with the spirit world and is said to indicate the

displeasure of the kings of the spirit worlds at bemg \

disturbed in this darkening time.

¢ Thinning Wall: Whether ornot the rite succeeds,
the local Wall thins by one point per level of rite, for one
or more scenes. This most often affects warding and social
rites, making it easier for hostile spirits to interfere in the
aftermath of the rite. It is said to indicate the fragility of
once-reliable protections.

* Delayed Effect: Even though everything goes well,
the rite just doesn’t take effect, for up to one scene per
level of rite after its completion. Eddies in the flow of Chi
keep forces churned and undischarged in the meantime.

* Strengthened P’o: The difficulty of rolls to resist

shadow soul for the players of participants and bystanders
rises by one per level of the rite, for one or more scenes.

ResPLENDENT CraNEs

® Dark Visions: Reflective surfaces throughout the
areadisplay views of the area as it will be under the Demon
Emperor, or at least as it might be. Experienced Kuei-jin
know that acting to forestall such visions often only ends
up making them come to pass.

* Déja Vu: Aspects of the surrounding environment

seem strongly similar, for up to one scene per level of the
rite. Depending on the circumstances, the difficulty of
shadow, wave or fire soul checks may increase as sinister
farces play on characters’ memories, hopes and fears.

The Marx oF JUDGMENT
(LeviL Two or Trer RyrE)

This rite isone of the crucial tools of the Resplendent

Crane who wishes to punish the wicked. The Crane

prepares an infusion of his own blood (one point of Yang

Chi’s worth) and finely powdered gold. This provides a

i s‘peciﬂl ik with which the Crane can mark the forehead

ofa Kuei-jin or other subject — Kuei-jin only in the Level
Two version, any target with the Level Three version.
The mark gives the target a certain reek of malignancy,
identifying him as a sinner in ways that others besides the
Crane passing judgment can instinctually discern. This
stink invites suitable reprisals.

System: The Crane spends ten minutes performing
this rite over the infusion of blood and gold. The resulting
ink remains potent until the next sunrise. He can apply it
to sleeping targets, or use Yin Prana to mark waking
targets without their knowledge. Once marked, the target
exudes a faint but distinct aura of malevolence, and his
player thus suffers a +1 penalty to the difficulty of social
tasks until the mark washes off. This happens naturally in
three full days, orearlier if the target applies fresh water to
his forehead. Strong rain and perspiration can also make
the markwear off. The mark does not provide any particular
details about the target’s alleged sins, only a general sense
that something’s wrong.

The Vojce Wmm Compers TRUTH
(Levir Turee Rj1E)

This rite is one of the classical tools of the Crane
magistrate, developed to assist the process of judicial
inquiry. The subject of the rite must be seated for its
duration, whether voluntarily or restrained in some way.
Crane ancestors often have elaborate chairs and clamps
made specifically for interrogation with this rite, but
anything will serve, even a folding chair and a few strong
ropes. Once the subject takes hisseat, the Crane performing
the rite alternates recitation of passages from the classics
on the subject of truth and the benefits of confession with
ceremonial gestures intended to channel the flow of Chi
in the area.

Gradually the subject feels cut off, almost literally,
from every impulse and ability to-lie. In some cases,
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depending on therite’s performer, a dark cloud of extracted
dishonest soul-shards may surround the subject, ora dark
mass of reeking liquid Chi may drain into a puddle around
the chair. In other cases the compulsion is purely mental
and spiritual. Once the rite is complete, interrogation
begins. The subject cannot lie until he rises from the chair
or the compulsion wears off, as described below.

System: The Crane spends at least one hour
performing the rite, and the effects last one hour plus an
amount of time equal to the duration of the performance.
(That is, if the Crane spends one hour at the rite, the
effects continue two hours after that, and so on.) The
effect instantly dissipates if the subject rises from the chair
(either during or after the rite’s performance) or is subject
to Obligation or any other supernatural means of
compelling him to speak.

The subject’s inability to lie does not automatically
translate into a compulsion to speak the truth. He may
choose to remain silent when questioned, although he
can be subjected to any form of mundane coercion,
persuasion, bribery or torture the interrogatorcan imagine.
The subject may also give incomplete answers, but cannot
lie or give strongly misleading impressions. Kuei-jin
subjected to this rite may attempt to resist (the playerrolls
P’o, difficulty 9, to do so) and they are subject to fire soul
as usual if tortured.

65
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In earlier ages, every Dharma had its own version of
this rite, usually called Crowning the Ancestor. Now only
the Cranes practice it on a regular basis, and the other
Dharmas simply call on Crane masters of rituals when they
wish it performed for one of their own. The-only notable
exception to this is Welcoming the Penangallan, the rite
practiced in the Golden Courts by members of the Burning -
Embers sect of Devil-Tigers and the Passion Bloodflower
sect of Thrashing Dragons (see Dharma Book: Thrashing
Dragons, p. 59).

A Kuei-jin ancestor holds a position of spiritual
authority as well as an institutional role, and Cranes’
concern for proper leadership makes them intent on proving
that a candidate for ancestry does in fact have the necessary
qualifications. Details of the rite vary from one sect to the
next; what follows is a common version practiced among
the August Courts of the Quincunx.

The candidate must first, over the course of five
nights, compose a poem or memorial on each of the five
ways of the Great Principle and then present each in an
address to the examiners. Each night requires a Dharma +
Academics roll for the written text and a Dharma +
Expression roll forthespeech, all at difficulty 7. If there
are hecklers or detractors, make an opposed roll to represent
the effort at distracting the candidate (generally Wits +
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candidate’swritten or verbal roll, with the candidate requiring
more successes than the hecklers. The standard modifiers for

social rolls between characters with differing Dharma ratings

apply (see Kindred of the East, p. 54).

The candidate must then maintain a 24-hour vigil in a

spot chosen by the court’s mandarins. This cannot be indirect:

sunlight, but can require the candidate to face terrifying or

- confusing environments, The usual rolls and costs for

maintaining wakefulness during daytime apply, along with
one or more Willpower rolls at difficulty 7 in the face of
powerful distractions. The Flame Court of Hong Kong has
been known to submit candidates to low-flying aircraft
with a chosen spot just short of the end of an approach to
a local airport.

Finally, the candidate must fight and defeat three disciples
orjina chosen from among the court’s ranks, all less than two
centuries from their Second Breath. Tradition allows any
hand-to-handweapon for the challengers, while the candidate
must use only his own abilities and disciplines. She must
subdue the attackers, who strike at her simultaneously. Most

courts allow one challenger death, but regard more killing as

evidence that the candidate lacks an adequate range of
resources for responding to such crises.

A candidate who passes all these tests stands confirmed
before the court. A night of blessing and celebration follows,
after which the new ancestor gains the following benefits:

* She may store five more points.each of Yin and Yang

Chi in her body than her Dharma level ordinarily allows.

* She cannot willingly enter fire soul, but she receives a

—2 difficulty bonus on all efforts to oppose negative soul states.

® She may use Demon Chi to power Demon Arts and

- burn raw Demon Chi without having to make a shadow soul

roll. Black Wind still requires a roll each round, but-the above

‘benefit drops the difficulty to 6.

Th&ﬁe benefits last even if the ancestor steps down from

* authority. Only transfiguration into akuma conditionor other
- comparably thorough reshaping of the soul can remove them.

- Armjracrs anp Texrs

Cranes have access to a variety of texts and magical

. :sEcrets as the leaders of Kuei-jin society. They do not rely

on‘as many as the Bone Flowers or Thousand Whispers,
however. Texts and artifacts are useful crutehes, but it is
the Crane himself who must seek enlightenment.

OnN THE EMPTY THRONE

Gao Hueli’s seminal text on leadership through indirect

means, On the Empty Throne, remains afavorite of Cranes who
want or need to practice alternatives to the straightforward
exercise of authority. Most copies are written or printed in a
plain style and bound simply but sturdily, in keeping with the
principle that what the eye sees most readily may not be most
important. Beyond the substantial enlightenment to be found
by studying it, On the Empty Throne has no mystical properties
(and hence is not an Artifact).

The Harp or TRUE Songs
Level 3 Artifact

This instrument is the last surviving product of a
famous Crane-led monastery that flourished on the
Shandong Peninsula during the Ming dynasty. Themonks

. made instruments that supported the philosophical debates

that were their primary undertaking, and the results were
often disturbing. Most of the instruments were destroyed
after the monastery’s forcible closure in 1643.

When played by a musician with Performance 3 or
greater, every two successes on the player’s Charisma +
Performance roll (rounded up) temporarily adds one dot to
whichever soul virtue is dominant at the moment in each
Kuei-jin in the audience. Everyone who hears the harp
played becomes more of whatever they are at the moment
— which maybe notat all what they hope tobeor wish they
were, or even what they are under other circumstances.
These Hun or P'o augmentations last for one scene and can
cause soul imbalance as outlined on page 149 of Kindred of
the East. The performer is unaffected.

Tue CrowN oF RjsjnG Almlom

Level 4 Artifact

This crown dates from the late Han d'fnasty At that
time, the Wisdom Within Hell sect of Resplendent Cranes
sought to make Yomi's endsand means serve the mission for
cosmic justice; the crown was the last and finest of their

handiwork before they died en masse in an assault by angry

ancestor spirits, The crown itself is a simple silver-band
decorated with jade stones carved into the characters for
Hell, Death and Beginning. Anyone who wearsit takes on
a dark and forbidding complexion, and the shadows in the
area of the wearer seem to move just beyond the corners of
an observer’s eye. The wearer’s player gets a2 difficulty
bonus on all efforts at intimidation and giving orders.
The wearer may also activate an effect the crown’s
creators called the Enforced Memory of Hell. The wearer's

player spends a point of Willpower and:makes a P'o roll,
difficulty 6. Regardless of the roll’s success, the wearer’s

form becomes hazy and indeterminate, and every Kuei-jin

who peers at it sees the outlines and distinctive features of
a demon that tormented him before he drew the Second
Breath. If the player’s P'o roll was successful, any Kuei-jin
looking at the wearer during the rest of the scene suffers a
modified form of wave soul: the observer’s player makes a
single Yang roll, difficulty 6, and must get more successes
than the wearer's player did on his P'o roll to avoid flight.
Even those who remain act at half theirusual Willpower for
the rest of the scene while trying to interact with the
wearer. (If the initial P'o roll' was unsucces,ﬂid the wearer’s
hellish mien, although disturbing, is not quite accurate
enough to provoke wave soul.)

At the end of the scene, the wearer’splayer must make
a shadow soul roll. The P’o finds this artifact’s-power
intoxicating, and if it takes control it invanab[? renews the
effect (forcing the player to spend the required Willpower).
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The following are adaptations for some of the
Merits, Flaws, Discipline techniques, rites and
artifacts for Resplendent Cranes. The Storyteller
has final say on what is permissible in game. Refer to
the main text for more complete in-setting
descriptions of these abilities.

MEerjTs anp Fiaws
jnTELLECTVAL P70 (2 TRajT MER;T)

Your P'o shares the Crane fascination for learning
and tradition. You are one Trait up when resisting wave
soul in situations that would require you to flee the
presence of great scholars or scholarly archives. You are
one Trait down, however, when resisting fire soul when
confronted by threats to these scholarly treasures.

Djpactic P’o (2 Trajr Fiaw)

Your P'ofanciesitself a great teacher. Whenever
you resist shadow, wave or fire soul, by outbidding
the P’o during a tie of your challenge, immediately
make a Static Willpower Challenge against (10 -
Wall rating) Traits. If this second test fails, your P’o
achievesa limited degree of control: enough to force
you to make brief expositions, in the midst of stressful
situations, on aspects of Crane doctrine that your
associates should consider.

New DjscipLiNe TECHN;QUES

A character wishing to learn new techniques
must acquire the necessary level of Disciplines
indicated beside the technique. He must then seek
out a teacher who knows the technique. Study times
are at the discretion of the Storyteller, who may
choose to increase or decrease learning time based
on the character’s diligence.

New characters maynotenterplay with this technique.

Tue Fire Whijch JLLUMINATES
(nTERMEDjATE GHOST FLAME SHiNTaj,
jNTERMEDjATE CuLTjVATON)

This Discipline conjures up a curving sheet of
flame with smooth, mirrorlike sheen. Any Kuei-jin
who looks inside is not subject to fire soul, but
instead feels compelled to keep gazing in, for a
number of turns equal to the creator’s number of
Dharma Traits . If the Cathayan wishes to resist, the
player must make a Willpower Challenge. For every
turn that the Cathayan gazes into the flames, she
sees reflected there circumstances and images
associated with ones of her acts of blindness,
beginning with the most recent. The subject’s player

Abartions rorR Minp’s Eye THEATRE

must make a Hun Challenge each turn or the
Cathayan loudly admits the act she sees reflected.
Even Cathayans who welcome the use of the
technique make these Hun Challenges as success
implies that the vampires have fully accepted their
acts of blindness.

Aspart of instruction (in which case the subject
does not resist the urge to gaze into the flames), use
of the technique puts the subject’s player one Trait
up on his next auspicious occasion. If used for
torment (in which case the subject resists the urge
to gaze), the victim gains no such advantage and
every time she must exclaim her failings, she also
loses a temporary Willpower Trait.

The Fire Which Illuminates costs seven
Experience Traits to learn.

RjTES

As the instructors and traditionalists of the Kuei-
jin world, Resplendent Cranes fill their unlives with
ritual. They are also very concerned with signs of the
dawning Sixth Age, including increasing side-effects
foronce-reliablerites. Atthe Storyteller'sdiscretion,
one or more of the following complications may
apply to rites performed in places where the signs of
Age of Sorrow are particularly strong: the most
wicked cities, the most blighted parts of the
countryside, the great strongholds of the enemies of
Kuei-jin and so on. These side-effects are especially
appropriate when a rite is marginally successful (the
ritualist ties in the required test). The length of the
side-effects is up to the Storyteller, but never longer
than a session.

® Thickening Wall: The local Wall thickens by
one point for Basic Rites, three points for Intermediate
Rites and five points for Advanced Rites, for one or
more hours. This most often affects rites which deal
with the spirit world and is said to indicate the
displeasure of the spirit kings at being disturbed in
this darkening time.

® Thinning Wall: The local Wall thins by one
point for Basic Rites, three points for Intermediate
Rites and five points for Advanced Rites, for one or
more hours. This most often affects warding and
social rites, making it easier for hostile spirits to
interfere in the aftermath of the rite. It is said to
indicate the fragility of once-reliable protections.

® Delayed Effect: Even though everything goes
well, the rite just doesn’t take effect, for up to one
hour per level of rite after its completion. Eddies in
the flow of Chi keep forces from discharging in
the meantime.




This rite marks a target — Kuei-jin only in the
Basic version, any target in the Intermediate version
— with an invisible mark which gives him an aura of
sin and malevolence. The ritualist spends 10 minutes
performing the rite over a mixture of powdered gold
and one Yang Trait’s worth of her own blood. This
creates an ink which remains capable of making the
mark until the next sunrise. It takes one turn to paint
it onto a target, who is aware of the process unless
asleep or if the ritualist uses Yin Prana or other
concealing arts to mask heractions. Once applied the
mark is invisible, but the target suffers a one-Trait
penalty to all social interactions as long as the mark
lasts — three full days, or earlier if the target washes
his forehead with fresh water. Strong rain and
perspiration may erase the mark, at the Storyteller’s
discretion. The playershould wear aribbon or tag that
indicates to other players that their characters feel
something disturbing in her presence.

The Vojce Whijc Compers TRUTH
(jnrervEDjATE RyTE)

This rite compels a seated subject to speak the
truth, whether she’s cooperating voluntarily or has
been compelled to comply and is tied to her chair.
The Crane performing the rite alternates recitation
of passages from the classic texts on the subject of
truth and the benefits of confession with ceremonial
gestures intended to channel the flow of Chi in the
area. Gradually the subject feels cut off, almost
literally, from every impulse and ability to lie.
Once the rite is complete, interrogation begins.
The subject cannot lie until she rises from the chair
or the compulsion wears off.

The Crane spends at least one hour performing
the rite, and the effects last one hour plus an
amount of time equal to the duration of the
performance. (That is, if the Crane spends one
hour at the rite, the effects continue two hours
after that,and so on.) The effect instantly dissipates
if the subject rises from the chair (either during or
after the rite’s performance) or is subject to
Obligation or any other supernatural means of
compelling her to speak. The subject’s inability to
lie does not automatically translate into a
compulsion to speak the truth, however. She may
choose toremain silent when questioned, although
she can be subjected to any form of mundane
coercion, persuasion, bribery or torture the
interrogator can imagine. The subject may also
give incomplete answers, but cannot lie or give
strongly misleading impressions. Kuei-jin subjected

to this rite may attempt to resist (the player makes
a Static P’o Challenge against 9 Traits to do so) and
they are subject to fire soul as usual if tortured.

NaMinG THE ANCESTOR
(Apvanceo RyTe)

The candidate for ancestry must first, over the
course of five nights, compose a poem or memorial
upon each of the five ways of the Great Principle
and then present each in an address to the examiners.
Each night requires both a Mental Challenge for
the written text and a Social Challenge for the
speech. If there are hecklers or detractors, make a
Social Challenge against the dissenters. Failure in
this challenge leads to failure for the night. The
standard modifiers for Social Challenges between
characters with differing numbers of Dharma Traits
apply (see Laws of the East, p. 200).

The candidate must then maintain a 24-hour
vigil in a spot chosen by the court’s mandarins. This
cannot be in direct sunlight, but can require the
candidate to face terrifying or confusing
environments. The usual penalties for maintaining
wakefulness during daytime apply, along with one
ormore Willpower Challenges in the face of powerful
distractions.

Finally, the candidate must fight and defeat
three disciples or jina chosen from among the court’s
ranks. Tradition allows any hand-to-hand weapon
for the challengers, while the candidate must use
only his own abilities and Disciplines.

The benefits of confirmed ancestor status
include:

*® The ancestor may store five more Yin Traits
and five more Yang Traits in her body than her
Dharma level ordinarily allows;

® She cannot willingly enter fire soul, but she
receives a two- I rait bonus on all efforts to oppose
negative soul states.

® She may use Demon Chi to power Demon Arts
and burn raw Demon Chi without having to make

a shadow soul test. Using Black Wind still risks fire

soul, but the above Trait bonus applies there, too.

These benefits last even if the ancestor steps
down from authority. Only transfiguration into
akuma condition or other comparably thorough
reshaping of the soul can remove them.

Having player characters become ancestors may
well unbalance the game. The Storyteller is advised
to consider making those who achieve such rank
into Narrator characters
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Level Three Artifact

When the harp is played by someone with two
or more Performance Traits, all Kuei-jin listeners
save the performer gain an additional Trait for
whichever soul virtue is currently dominant in them.
This can cause soul imbalance. Non-Kuei-jin who
might become entranced by such performance may
gain an appropriate Trait (Glamour, Blood, Pathos,
etc.) at the Storyteller’s discretion.

The CRoWN oF RjsiNG AUTHORjTY
Level Four Artifact

Anyone who wears the crown takes on a dark and
forbidding complexion, and the shadows in the area
seem to move just beyond the corners of an observer’s

eye. The wearer’s player is two Traits up on all tests
involving command and intimidation. The wearer
may also activate an effect the crown’s creators called
the Enforced Memory of Hell for one hour. The player
spends one Willpower Trait and the wearer’s form
becomes hazy and indeterminate, and every Kuei-jin
who peersatitsees the outlinesanddistinctive features
of one of the demons that tormented him before he
drew the Second Breath. When other Kuei-jin first see
this hellish mien, they must make Yang Challenge
against the wearer’s P'o or immediately enter wave
soul and flee. Even those who succeed are three
Willpower Traits down against the wearer for the rest
of the hour. When the hour expires, the wearer’s
player must make a shadow soul test; the P'o finds this
power intoxicating, and if it takes control it invariably
renews the effect (forcing the player to spend the
required Willpower Trait again).
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Each day I examine myself on three counts: whether or not I am loyal
to those in whose behalf | act; whether or not I am trustworthy inmy dealings
with friends; whether or not | practice what is imparted.

—Confucius, The Analects

Stereotype portrays the Resplendent Cranes as cold,
detached creatures. That detachment would be the
prerogative of souls who have achieved perfection within
themselves as well as bringing a measure of celestial
justice to the world around them. This chapter shows
Cranes who know the huge gap between themselves and
such perfection, and who struggle in various ways to fulfill

the mandate of universal order. These templates are all
suitable for use by players as beginning characters. They
can also serve as alliesand antagonists for Storytellers who
want to drop some fleshed-out personalities into their
chronicles. They illustrate the principles described in
earlier chapters, and may inspire brand-new ideas in
players and Storytellers alike.
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T CeiestiaL Abvocats words, but still you refused to move. There was no point.
Quote: You are out of order and an affront to All Under Then you opened your eyes and saw fear on the devils’ faces.
Heaven. Submit to proper justice or perish. And with that, you escaped. You reassembled your

ashes in their tasteful little mausoleum and
wandered into the world, with a bare ember of
hope and a yearing for a purpose.

A band of young Cranes found you and
broughtyouto House Genji’smentors. There
you learned the First Lotus—the recognition
of hope — and your soul stirred again. You

retained your formidable talents for analysis
and debate, and for the first time you are using
them in a worthy cause.

Concept: Youare Heaven’s lawyer.
You confront reasoning beings with
the evidence of their wrongdoing and
seek to enlighten them, to the degree
appropriate for their circumstances.
Force is not your field of expertise.
You go where warriors cannot, and

of manipulations and dodges that couldn’t : .
last forever. It was different to see the \/ VIl Vice versa. Insofar as wise words
inevitable collapse occur in practice, as s ( correctly delivered can change aheart
PN ) :
9

Prelude: Your parents grew rich during the

American occupation of Japan after World War I, "Q:': >
cooperating with the victors and gaining spoils e g g A
taken from neighbors and business rivals who put r~
up more resistance. Your older brothers went into
politics, winning a place for your family’s concerns in
the halls of power. You went to law school and became
the family’s counsel-in-residence, showing the others
how to make the laws serve their concerns. If a
question about the morality of all this ever crossed
your mind, you can't recall it now. Morality,
you believed, was no more than the excuses |
losers give — nothing winners have need of. \ ’
Then the 1990s shook everything up. &
Intellectually, you always knew your
country’s prosperity depended on a variety

real estate and currencies slumped and oratleast coerce good behavior, that’s
the whole chain of investments ToNE IUSSIONM

started to come undone. You worked
harder and harder to keep things
together, and made it last a good long
while after your rivals quietly succumbed

to despair. Then came the night when you

embrace your Dharma as the source

pushed the extra hour to finish a crucial brief. .. of all guidance and wisdom, and
and died of a heart attack. eagerlystudy its tenets to improve
The Wicked Clivirs pretry gl v B \/ \/ yourself. You love to share what
expected from an afterlife, in your secret fears. " you know, and to learn from

Demonic lawyersand bureaucrats held the promise DthEFE what they've
of escape just out of reach, nestled in a sub-sub- = : discovered that may
clause of a charter rewritten behind your back, ' help you. You also
and lured you through hope of release into retain a deep love for
unspeakable acts. Yourememberall too clearly the Inte llectual fray:
how you tortured your parents’ shades for the nothing compares to
sake of quartersalittle further away from the the Lt h orough
acid sewage pits, how you helped shovel capitulation of a
the still-screaming bodies of law-school rival iI_'l the face of
friends into furnaces to turn the fans that SUPET1Or prowess.
gave you a moment’s release, and many The struggle for
more atrocities. You came to realize th"? e rvival of
that there was no depth to which you creation isnotagame,
wouldnotsink, if the conditions seemed but you feel a visceral thrill in
right, and that all this degradation the play of words nonetheless.
would in the end get you nowhere. Equipment: Fashionable
With that realization, you suits, briefcase with legal citations
stopped. You dropped the shovel, and holy books.
closed your eyes, let the fan grind to
a halt and let the scorching heat
build. The devils around you
tortured you with whips and
seduced you with honeyed

Roleplaying Hints: Inside, you

z are filled with self-loathing, knowing
j . ( | how thoroughly empty you are on
=4 »

\ your own. You wholeheartedly
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Tur qm Asour Town atall—isasmall price to pay foruniversal harmony.

Quote: The deputy minister supports this proposal. Set Concept: You move among the upper castes as
aside your foolish concerns and get rich with us. one of their own, carefully mannered and plausible
Prelude: Pallid light and poisonous in your presentation. You donot teach so much as

darkness defined your world. The albino prepare your audience to receive teaching, by
offspring of a rape committed among sabotaging their hopes and plans and leading
untouchables, you grew up in them to an awareness of theirmiserable need for
orphanages and on the streets, masters. From your new vantage point, you see

beneath endless polluted skies. Your that in truth all of humanity is one vast
playtime, such as it was, happened underclass, and that the untouchables are simply

along the banks of a river and sea so those who already know their deficiencies. In
laden with chemicals they'd sometimes time, everyone else will, too, and then your
catch fire. You were routinely robbed, fellow Cranes with a flair for guidance will
beaten and worse, for there is no honor bring a new age of true order out of the

among those sufficiently desperate chaos you're helping to create.
for the basics of life. And Roleplaying Hints: When alone,
whenever someone blessed you're prone to fits of destructive rage.

with g{]{)d health and fortune Sometimes it's hard to tell your
spoke to you and your peers, moments of Shadow Soul apart from
they assured you that all this your native fury. Among others,
serves Heaven's will, that you you are endlessly genial, kind and
were appointed to this lot in life alert—good company, a careful
and that complaining about it listener and a reliable source
would only make things worse in of what sounds like good
the future by adding jealousy to your advice, though somehow it
inherited sins. never quite works out as well as
it should. As need be, you can
seem like a devoted reactionary
priest one night and a zealous
Communist provincial official the
next. Only your allies among the
Kuei-jin share your underlying
devotion to the dream of a new world
built on the ashes of the old.

'L Equipment: Fine clothes,
\ fashionable accessories.

‘3‘%

One day you simply lay down in
a quiet corner and never woke up. What
a pity that death was no release.

Hell was just like life, only more so.
Now you got to see the lives of the favored
ones up close, from just beyond their
windows or even inside, forced by demons
into serving the beautiful monsters who
spoke endlessly of how Heaven had chosen
them to prosper and you to eat their filth.
You tried to escape, but it never worked
until one of your fellow inmates worked with
you on a joint break, down one of the endless
sewers that seemed to lead out of the equally \ \[
endless city. At a crucial moment, when a
guardian demon rose to stop you, you threw your
ally at the demon and used the delay to get away.
After what felt like years more wandering, you
turned a corner and found yourself once again in
the world, looking down at your decayed corpse.

Act first you spent your time after the Second
Breath in acts of personal revenge against those
you remembered as tormenters. In due season you
came to the attention of other men and women like
yourself but more knowledgeable. They taught you
about the world’s true history and secret face. You
understood that the real problem was the existence
of a mortal civilization run amok without its proper
rulers. You now work not for your own gratification,
but for the healing of the whole world. That others
must live in misery as you once did — or not live

"~."n
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Tue Man Wimnour a Past

Quote: | don’t care about what was. I want to know what
is, right now.

Prelude: Your first memory is of bobbing somewhere in
the darkness of the South China Sea, many miles from land.
You were hungry beyond description, your naked body
riddled with bullet holes and vicious fresh scarring on top
of older wounds that still look like the legacy of whippings.
The unfortunate fishermen who found you and pulled you
out of the water gave their flesh to sate your hunger, after
which you began to gain some rational awareness.

Dreams called you to one of the teeming Chinese port
cities and to a mentor who helped you subdue the beast
within. She taught you about your new condition. No
amountof probing or questioning of the oracles orinquiring
among the spirits tells you anything about who you were.
In the fires of whatever hell you went to, for whatever
reason, all that burned off.

Because you had to start from the very beginning,
learning language again along with everything else (if in
fact you could speak in your mortal life), you have an
unusual awareness of Dharmic teaching as a
profound unity that
encompasses everything in
your existence. It’s not a
new layer built onto an
existing edifice, as it
is for those who
remember their
lives, but the edifice
itself. Apart from the
Crane’s Way you are
literally nothing.
Naturally, you seek to
understand everything
about the realm thatdefines
you. This, rather than the
fulfillment of lost desires, is

people and their affairs somewhat puzzling; you'd much
rather learn more about what being Kuei-jin means. You
delight in opportunities to test the limits of your vampiric
body and soul, as well as in learning from others. At first
you resented being such a blank slate, but now you rejoice
in it and pity those burdened by history.

Equipment: Laptop computer with speech synthesis
program and many historical texts, sturdy clothing,
ceremonial robes.

how you measure your progress.

Concept: You are a student of
Crane minutiae. Everything about
your Dharma fascinates you. You
conduct interviews, pore over old
records, travel to historical
landmarks, go from one court to the
next to see how Cranes behave and
what follows from their choices.
Your masters agree that you are
likely to become one of the great
sages of the new age, if you can
avoid succumbing to heresy.

Roleplaying Hints: Mortality
interests you not at all. You find
other Kuei-jin’s fascination with
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Tie Monster HunTER

Quote: You see, these claw marks show that it was standing
upright when it attacked. Not a tiger at all.

Prelude: Life in the Himalayas wasn’t easy. Rival empires
claimed the high valleys of your people for their own, driving
each other out and then settling in to raze your forests, pollute
your streams, and rip apart your hills for their precious metals.
When you were still a young wife and mother, most of the men
in your village went far away to the south towork at one of the
busy Indian ports. A few years later, an unfortunate run of
drought combined with deforestation sent dangerous animals
out of their high lairs and down in search of fresh food. .. like

your neighbors and children. Out of necessity, you and a few

other village women became skilled hunters.

In an unexpected side benefit, you found you could
sell many pieces of the animals you killed to
traders who'd take the goods to black g8 s
markets around the world. The extra
money often made the
difference between getting
by and not, buying
expensive medicines,
repairsforfarmmachinery
and food for barren
times. It was against
the laws of the
ruling powers, but

so what! What
reason had they

evergivenyou
to respect

them?

One
day the land betrayed you.
A rocky slope collapsed
under your weight, its rigidity lost
thanks to falling water tables,
and you perished away
from the eyes of all
mortal observers. Then
you went to your
damnation.

Unimaginably
huge beastshunted you
across bleak, hot
landscapes during the
endless days, and in the
freezing nights tiny
simulacra of human
huntersstalkedyouasone
of the monsters yourself. You died again
and again. Unseen authorities lectured you on your
sin. Sometimes it was insufficient respect for your
appointed rulers, sometimes lack of veneration and
commemorative rites for your prey, sometimes
your abandonment of your wifely role for
this manly pursuit.

-

-’

t you refused to bow to these authorities. You
yelled back at them, pointing out the fallacies in theirrulesand
postulating new and better ones. You slaughtered the hunters
stalking you and felt not one iota of shame. The ice suddenly
gave way, and you fell. Andfell. And fell. And suddenly found
yourself falling down into the world you'd once known,
plummetingfroman infinite height right into your avalanched-
buried body. After an overwhelming moment of pain, you
were in your body again, digging your way out.

A wizened old woman was there waiting for you. She
explained your new condition to you, and watched silently as
you tried to reveal yourself to your family, only to be taken as
an object of horror. She comforted you through the ensuing
madness, and asked the quiet questions that led you to a new
understanding of how
youcoulddischargeall
thedutiesthe demonic

» '/ accusers reminded you

you'd neglected.
The world holds more beasts

2% and monsters than you ever
ol e s & imagined. Some of them stalk the
22, -;J wilderness, some glide through the

| = cities. You hunt them all,

protecting your family.
Concept: You are less
concerned with your own

Dharmic progress than with
making it possible for
others. You never want
to see again looks of fear
such as crossed the faces
ofyoursistersand children
when you entered your
village and they saw only
a vampire. You create
hope for others, freeing
them from dreadsthatthey

cannot always even name.

Perhaps in time this will

bring you some measure of

hope for yourself.

\ Roleplaying Hints: You

work quietly and carefully, with
precision and calm. Youare never
deliberately rude, though others

) sometimes misunderstand your

brevity of response. Because of the

wide-ranging demands of the hunts
S

One nigh

ol

i
\ | &g
you now engage in, you never dismiss
' anyone out of hand. You never know
when they'll come in handy, andsurvival
Y : .
A7 may depend on not having alienated
them in the past, so you work hard to keep
on reasonably good terms with those
/ around you.

Equipment: Exoticknives, firearms,
sharpened stakes, whatever else has come
in useful lately
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80 O - RespLeNDENT CRanes
HE PaLe PrOFESSOR unleashed. Sni‘netimgs you encountered the actual souls of
Quote: Of course you're scared. Sit still and listen, and those who'd died with you, SubjE!EtEd now to the same
understand your fears for the first time. Then be more scared. ~ torture, and one by one they all succumbed to the mindless

Prelude: You always regarded yourself as an example of €St of madness.
a successful encounter between East and West. Your family One day, one of your guardians slipped. Not for long, but
achieved middle-classstability in the generations beforeyou, ~ then it didn’t take long. Your passive intellectualism had
and you excelled in academic work at home and in the long ago been stripped away, and when you saw a doorway
universities of Europe. Youreturned toyournative Cambodia ~ ©pen into an endless void rather than to one of the demons’

to take up a professorship in a subject dear to your heart. sets, you dashed through it and plunged upward in search of
The troubles of the region passed you by. You knew relief. Your body was there, where it and the others had
they were there, of course, and when your work falir::n, covered over with concrete and left to decay. In
g0 baliel circumstanices allowed, “voi . :-_-i{—_?% Y\, mindless fury you took the Second Breath, pushed your
took part in petition-gathering and other g/ W@ Wayup through the paving and wandered in search of
s sustenance. In time one of the Resplendent Cranes of

genteel efforts at reform. In time, you : :
that city took you in, and your new studies began.

reasoned, your equitable relations with

Western scholars and diplomats would allow Concept: Youaredrivenbyanall-consuminghatred

you tomake a useful contribution toward your for the attitudes of careless detachment that set you up for

country’s overall betterment. It’s just that death, and hatred for those who instructed you falsely.

there were things to do in the meantime Your mission in this new existence is to shock the

as you cultivated your social stature: complacent into realizing their true position,
helpless in the face of a greater world they

committees to participate in,
cannot dismiss or manage away. You are the

lectures to deliver, monographs
to write. T he authorities would world’s lash against self-satisfied dunces.
Roleplaying Hints:

deal with the increasingly

violent rabble, whose affairs = Now that you are reborn,

were none of your concern. N —=¢/  theonegreatpleasurein
a";ﬁ your nights is the

The realities of the AN \/

situation became clear *'f- discovery of
to you on the day three rEL. new facets of
quiet men in the uniforms - the world.

You eagerly seek out
spirits, hidden communities
within mortal society, lostancient
secrets. . . every fresh surprise sustains
your enthusiasm to continue. This
delight is private, one you share

only with those you've come

of Pol Pot’s security made
theirway through yourschool.
They politely verified your
identity, then shot vyou,
decapitated you, and threw your
corpse into courtyard. You were the
first to die that day; by the end of the
morning, all your colleagues lay in the to trust. The rest of the
heap with you. Your soul’s last & N time, youare apuredriven
impressionof theworldwasthatmound Sos N = scodrge. seeximg gut

of bodies. IS authorities of all kinds

An unknown time passed in the i NN : and doing whatever is
midst of demonic versions of whatyouas  fIf!!} W\ f\ \ necessary to shake their
a scholar knew to call a “jacquerie,” a - conviction that they

understand the world or the
consequences of their actions.

In particular, you haunt and
derange the confident
materialists among the

A governing classes, relenting

11-% only when at last they
/,
|2

peasant uprising. Time after time you'd
wake in peaceful circumstancesand think
it was all a dream, but the twisted
creations of hellish imagination would
burst in and destroy it all. Nothing you
tried over the years changed the cycle of
slaughter: not meek submission or hot
resistance, or even efforts to join their
band and slaughter the simulacra of

your former colleagues. In this hell ¢ f Equipment: Notes on
you learned the futility of the ﬁfﬂ. current targets, personal

reasoned life in the face of passion | ! sketchbook, nondescript
= clothing, small knives

concede, preferably with an
honest cry for help.
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WORTHIES

The superior man nourishes the roots. With the roots
established, the way grows. Are filial piety and brotherly love

not the roots of benevolence?

—Confucius, The Analects

Thissection gives some examples of the diversity among
the Shining Ice Guardians. In principle, Cranes should be as
diverse as the Ten Thousand Things they guide and judge. In
practice, the constraintsof Kuei-jin nature and basic sinfulness
keep the Dharma'’s full potential from becoming reality, but
even so the Cranes range widely. The individuals in this
chapter are people that characters may meet, or in the case
of the fallen, hear discussed and referred to and used in
support of conflicting agendas. Storytellers should use them
to add variety to their chronicles and to reinforce the sense
thatwu exists in an established society whose other members
are also up to complex, interesting things.

Rjsing MajesTjcairy
10 THE WESTERN SUN,
Bobnjsarrva anp Sacrjrice

In life, the woman who later took the name Rising
Majestically to the Western Sun was a pearl diver in the
South China Sea during the century before Qin Shihuangdi
unified China. Her life was an endless cycle of descent into
painful depths and return to miserable huddling for shelter
on the surface. Her death in a plague provoked only
perfunctory mourning among family members before they
got on with the diving and fishing again.

Her passage out of the world was revelatory. As she fell
toward the Hell of Upside-Down Sinners, she looked up
and saw the world’s true size for the first time. The image of
unknown mountains and seas stayed with her all through
her time in Hell, sustaining her through twists of space and
emotion until atlastheryearning for knowledge, transmuted
by demons into fear of the unknown, changed itself again
into the power of flight. She returned to her neglected body
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and soon came to the attention of Kuei-jin on the Way of
the Resplendent Crane.

Her new name reflected her preferred mission as one of
the Ten Thousand Demons. She began walking west, and
kept walking. Each night she’d stir into activity as soon as
she could, and follow the fading sunset into some new
realm. As she passed from one court to another, she studied
with sages new to her. Sometimes she paused for a night (or
a year, or a century) to read in a new library and learn the
arts of an unfamiliar tribe. In time her quest took her
beyond the bounds of the Middle Kingdom, and the Cranes
with whom she maintained correspondence after leaving
their domains assumed she had perish on some unknown

barbarian field.

Toeveryone’ssurprise, she came sailing out of the great
Eastern sea one evening in the middle of the Ming dynasty.
She had, she said, simply continued walking where she
could and using other means when she could not. Her gait
was slower now, one of her legs permanently maimed in a
battle against some wild Yin spirit of the foreign lands, and
she paused more often to write her memorials and accept
the hospitality of young Cranes eager for a fresh perspective
on the struggles of the time. She formulated several
alternative sequences through the Eight Lotus Path that
remain popular to this night, each one building on a
different starting point triggered by the new Crane’s
experience of death and rebirth. At one point in the 18th
century, she and Gao Hueli of the Empty Throne sect
walked together for more than a decade, giving the
Quincunx’s more conservative ancestors much cause to
worry that a major heresy might be in the works.

Their fear came to nothing. Rising Majestically
continued to rise toward the west, into the Tien Shan
mountains. Here, she said, she would rest awhile and enjoy
the sunsets knowing that the glories of the Middle Kingdom
supported her tired back. Then, in 1999, there came a great
earthquake and disturbance to the south, and she rose one
last time. In the so-called Week of Nightmares, she and her
fellow bodhisattvas Black Earth Boy (a Thrashing Dragon)
and Eight Thunders Sage (a Devil-Tiger) fought a terrible

demon. In the end, all four were destroyed.

The implications of the Week of Nightmares remain
the subject of intense debate. The demon is generally
thought to be the Yama King Ravana, who may have been
the herald of the Sixth Age. Most Crane ancestors argue
that Rising Majestically’s feat of pushing Ravana back into
the Mouth of Yomi shows it is possible to reverse the Great
Wheel with righteous action. Others see it as a delaying
action at best and proof that the Sixth Age is already at
hand at worst. Some even claim that the thing the three
bodhisattvas fought was not Ravana at all, but a powerful
dupe or avatar of the Yama King, who waits to pounce once
the Cranes’ guard is down.

Xvu Yixvj, TRAVELING JNQUjSJTOR

Xu Yikui's earliest memories are, literally, of the road:
watching yellow dust beneath the wheels of wagons tended
by his merchant father. His next memories are of shouts of
“Collaborator!” and “Traitor!” delivered by pro-Han

protesters against the then-new Manchu dynasty and its
collaborators, like the Xufamily. Even after the Qingemperors
consolidated their reign and (sometimes brutally) put down
challengesfrom within the empire, Yikuiremained constantly
aware of how fragile peace and safety can be, and how
sometimes order comes in spite of, perhaps because of,
differences between ruler and ruled.

As a grown man, Yikui left the merchant business to
work in the civil service. He was much older than most of his
colleagues when he finally passed the civil service exams, and
he always retained a sense of inferiority to be assuaged
through superior performance. Eventually he did rise through
the ranks, and ended up as magistrate in one of the towns
where angry villagers had stoned his family decades before.
He remembered that shame. So did some of his new subjects.
One night, two masked men waylaid and beat him. They
intended only to give him a scare, but they overdid it, and he
died in a back alley the following morning.

For Yikui, Hell was a landscape devoid of other
inhabitants and subject to change without warning. A hill
that seemed near one moment would be far away the next.
Up and down mightreverse themselves once oradozen times
in as many steps. Rivers would flow downhill one day, uphill
the next. The demons who crafted this torment understood
howmuch Yikuihad depended in life on codesand hierarchies,

and wanted to test his ability to remain sane when stripped

of all that.

He was closer to breaking than they realized when
conflict among rival Yama Kings erupted into his personal
hell. Giant cracks exposed the hidden ceilings of the chambers
where he'd struggled, and he climbed up through seemingly
endless dark passages, through storms of black liquids and
green mists, through empty space itself to the roots of the
world. There he dodged the patrols of Yu Huang’s Jade
Empire, and eventually returned to his grave. His first act as
a newly returned vampire was to destroy his killers’ families.

Exiles from the Blood Court of Beijing found him and
gave him the instruction that let him begin to make Dharmic
progress. Only when Quincunx inquisitors came after them
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did he realize how his mentors had placed his soul at risk with
their inadequate doctrines. It was the old problem once
again: the masses could not be allowed to do as they pleased,
but needed rulership, just as much after death as before. He
went with the inquisitors to learn more about this state of
being. A century after his death, Yikui became a traveling
investigator of suspicious practices, walking the roads he
remembered from life but ranging far beyond them to lands
he'd heard of only in stories.

He delights in his work. He can see the fruits of his labors
in ways he seldom could when alive. The great powers
bestowed upon him and his kind by Heaven let him pierce
through deception and ignorance to see souls themselves.
Furthermore, he has the time to see the fruits of generations
of labor. The world holds many mysteries, of course, but it no
longer strikes him as a place of dread chaos barely contained.
It has become for him a precious, beautiful mosaic whose
harmony depends on the proper interrelationship of every
piece. But this mosaic stands in the midst of a tornado that
might carry it off in countless shards at any time. Yikui puts

himself between the wind and the world, and labors with all
his might to build windbreaks of the soul.

In the early nights of his new existence, Yikui entered
guanxi with two other Cranes and a Bone Flower and worked
in and around Beijing. The wu ultimately fell to disharmony,
however, and Yikui then traveled alone for several centuries.
In recent decades, as the Age has grown darker still, he has
come to understand that solitude is not an answer to
corruption. He and his Bone Flower ally have therefore
assembled the Five Harmonious Devils wu, drawing from all
directionsand true Dharmas, recruiting three gakiand standing
together. Yikui still undertakes certain investigations on his
own — especially those having to do with purely Crane
affairs—butremains in close contact with hiswu. Asof early
2002, all five members have traveled to the New Promise
Mandarinate.

Ling Kv Mao, Abvocare
oF THE EMPTY THRONE

Ku Mao is the most famous disciple of Gao Hueli’s
doctrine of leadership through indirect means, and one of
the most controversial figures within the community of
Cranes who isn’t actually akuma or overtly heretical.

In life, Ku Mao was a officer in the Chinese army who
spent time studying the disposition and training of foreign
forces. He observed on both sides in the Crimean War, and
briefly watched some of the American wars against North
America’s native tribes. The latter trip came to an end with
his jailing in a frontier town and ensuing sentence to hard
labor. Diplomatic intervention brought his release, but he
decided he'd had enough of Western lands at that point and
came home. He was an early supporter of efforts at
modernization, but became disillusioned as he saw them
repeatedly sabotaged by the greed and folly of leaders who
couldn’t imagine credible threats to China from the rest of
the world. He lived long enough to see defeat after defeat
for his beloved land, in the Opium Wars and otherstruggles,
and to see Japan flourish as China did not.

- "

In hisdeclining years he wrote aseries of commentaries
on the strategic works of Lao Tzu and Cao Cao, applying
them to contemporary issues. They were completely ignored.
One day, Ku Mao had simply had enough. He composed a
memorial poem and slit his wrists, bleeding out into the
morning snow.

Much to his surprise, death wasn’t the end of the story. -
He'd lost all faith in traditional religion and refused to
accept barbarian doctrines, so he had anticipated only the
void. Instead, he found himself in the Hell of Salt and Iron,
struggling in endless pain under capricious yokes. Rage at
the world grew in him day by day, specifically rage at all the
authorities who could have acted to instill the wisdom that
might have kept him out of Hell, who let him and so many
others suffer this terrible fate. Who were they to sit in the
luxuries of life while he and others suffered? At last he

managed to burst his bonds and flee when his pit’s overseers
were busy elsewhere.

Gao Hueli found him in chih-mei condition and
undertook his instruction. After a more conventional
apprenticeship to the court of Changan, through which
Gao's wanderings took him, Ku Mao rejoined his rescuer
and eagerly received Gao's philosophy. Ku Mao saw in it
the consummation of his own studies, informed and purified
by Kuei-jin insights that Ku Mao could not, of course, have

had in life.

Ku Mao took Gao’s teachings much further than Gao
ever did, most specifically in the realm of Kuei-jin
organization. To Ku Mao, it seemed obvious that what
applied between shen and mortals also applied within the
society of the Ten Thousand: better that leaders work
unseen, because visible authorities are nothing but targets
for corruption and deceit. China suffered precisely because
it had visible emperors, on whom tempters could
concentrate; the industrializing nations flourished because
the “invisible hand” dispersed authority beyond any single




throne. So with Kuei-jin. In Ku Mao’s view, every student
of vampiric history should know that highly visible power
ends, sooner or later, in a capitulation to vice. So step away!

On three occasions Ku Mao has faced trials for heresy
and dealings with demons. Each time, he survived the
challenge. Nofool despite his exuberance, he has tempered
the most extreme edges of his advocacy and now
concentrates on trying to apply the Empty Throne principle
locally. Even Kuei-jin who have no use for his teachings
recognize his skill as a negotiator and analyst, and he uses
these opportunities to show how his practical wisdom is
connected inseparably to the insights others don’t yet
accept. Perhaps some night he'll have agreat success; in the
meantime, he labors on.

PROFjLE
Nature: Visionary
P’o Nature: Legalist
Demeanor: Visionary
Balance: Balanced
Direction: South
Dharma: Way of the Resplendent Crane 4

Attributes: Strength 2, Dexterity 4, Stamina 3,

Charisma 4, Manipulation 4, Appearance 3, Perception
4, Intelligence 4, Wits 5

Abilities: Alertness 3, Athletics 3, Dodge 3, Empathy
5, Enigmas 4, Etiquette 3, Expression 3, Investigation 5,
Law 3, Leadership 3, Linguistics 2, Martial Arts 2, Medicine
2, Melee 2, Occult 4, Performance 3, Politics 5, Streetwise
1, Survival 2

Disciplines: Blood Shintai 4, Cultivation 4, Demon
Shintai 3 (Demon Armor, The Host, Wings)

Backgrounds: Allies 3, Contacts 4, Horoscope 2
Yin: 4, Yang: 5, Hun: 5, P’o: 5, Willpower: 7

Han Hvj, DaRiM
or THE New WoRrLb

Han Hui keeps the details of her living days largely
secret,so much so that few people know even the approximate
date of her Second Breath. In Los Angeles, many young
disciples believe she rose from her grave as recently as the
early 1960s, making her position as a mandarin truly
exceptional. In fact, Han Hui rose from the waters off Macao
at the end of the 19th century. Her trainer in the afterlife was
Tang Bei, a Crane of the Empty Throne sect who led a secret
Kuei-jinunlife in Portuguese- (and Kin-jin ) occupied Macao.

Han Hui was a skilled student who assimilated much of
her teacher’s training, and like him remained hidden from
the rest of the Hungry Dead. She eventually tired of Tang
Bei's extreme interpretations of the Empty Throne teachings,
however. For him, even the Silent Mandarins were far too
visible a force. She came to realize that Bei had spent too
much time consorting with Bone Flowers and advocated
inaction rather than hidden influence. In the early 1960s,
Hui made her way to Guangdong and introduced herself to
the August Courts. Since then she has been a rising star in
the Quincunx despite her steadfast promotion of reform. She
has accomplished this balancing act by always acting on the

RespLeNDENT Cranes

frontier of the courts’ authority, where results count more
than traditional actions. Along with her Violent Path wu,
she worked to reestablish Macao as part of the Flame Court,
acted in Shanghai and journeyed to California as part of the
Great Leap Outward. Keeping her teacher’s lessons of subtlety
in mind, she has also influenced and cooperated with the
Bamboo Princes to reform the courts.

She now divides most of her time between strongholds
in Los Angeles and San Francisco, and takes what time she
can afford to travel throughout the Mandarinate. She knows
that no official document ever tells the whole truth, and she
wants to cultivate attachments on all fronts. The cause
matters to her, and she will not risk its failure for want of the
ability to send an unofficial word here or for lack of
encouragement there.

PROFLE
Nature: Architect
P’o Nature: Barbarian
Demeanor: Competitor
Balance: Balanced
Direction: East
Dharma: Way of the Resplendent Crane 5

Attributes: Strength 3, Dexterity 3, Stamina 4,
Charisma 4, Manipulation 4, Appearance 2, Perception
4, Intelligence 5, Wits 4

Abilities: Alertness 3, Athletics 3, Brawl 2, Dodge 4,
Empathy 3, Expression 3, Intimidation 2, Leadership 5,
Streetwise 3, Subterfuge 5, Etiquette 3, Firearms 2, Martial
Arts 3, Enigmas 3, Investigation 4, Linguistics 2, Occult
3, Politics 4, Rituals 3

Disciplines: Black Wind 2, Blood Shintai 2,
Internalize 4, Obligation 4

Backgrounds: Allies 3, Contacts 5, Horoscope 3, Resources 4
Yin: 4, Yang: 4, Hun: 5, P’o: 4, Willpower: 8
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